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Salvation in the Apostolic Fathers

INTRODUCTION

Motivation for this Study

I was first introduced to the Apostolic Fathers in 1970 when I began my studies at
Nazarene Theological Seminary. Over the years since then, I have returned to portions of these
documents from the early church. From time to time I have wanted to examine the development
of Christian theology subsequent to the completion of the New Testament documents. One of
my favorite areas of study over the years has been historical theology. The Apostolic Fathers
seemed to be a good point of beginning to follow the development of doctrine after the original
apostles were off the scene.

However, as I would "sample" these writings, I would invariably come away with the

feeling that somehow something was missing compared to what I found in the New Testament.

What was missing, [ felt, was the emphasis on grace as the basis for a believer's salvation.
Rather, the impression that I always came away with was that the Apostolic Fathers were more
focused on the moral behavior standards, the rituals, and the ecclesiastic structure of the early
church. When the opportunity was given to do a more careful research project for the present
course, I decided to do a review of the Apostolic Fathers with the specific goal to determine
whether the soteriology of the Apostolic Fathers was consistent with the soteriology 1 found in
the New Testament - one based on the concept of salvation by grace apart from works of the law.
"For by grace you have been saved through faith; and that not of yourselves, it is the gift of God;
not as a result of works, so that no one may boast.' [Ephesians 2:8-9]

As I began my research for this project, I discovered that I was not alone in this

perception. A number of respected scholars who have done in-depth research in the Apostolic

' New American Standard Bible : 1995 update. 1995. LaHabra, CA: The Lockman Foundation.

|[Page 1
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Fathers have come away with a similar perception. In the 1940's, Thomas Torrance wrote his
doctoral dissertation investigating the doctrine of grace in these writings. That dissertation was
later published in a volume titled The Doctrine of Grace in the Apostolic Fathers. He began this
book with the following statement:
It has been the purpose of the dissertation, by inquiry in the literature of the
Apostolic Fathers, to probe into the early Christian understanding of grace, and to
discern how and why there came about in the history of that doctrine so great a
divergence from the teaching of the New Testament. It is my firm conviction that
the misunderstanding of the Gospel which took place as early as in the second
century, with the consequent relapse into non-Christian ideas, has resulted in a
doctrine that is largely un-biblical, and that has been only partially corrected by

the work of Augustine and the Reformers. The great mistake has been to detach
the thought of grace from the person of Jesus Christ.

In response to Torrance, John Lawson, in his A Theological and Historical Introduction
to the Apostolic Fathers, (1961) first makes the claim: "This book [Torrance's volume] which is
one of the leading works upon the Apostolic Fathers to appear in the modern period, is a good
example of the neo-Reformation attack upon the ancient Church." He then proceeds to criticize
Torrance for inappropriate conclusions: "It is hard to imagine a more radical criticism of historic
Christianity than this, and if this be the sober truth it is difficult to see why the Church should
have survived at all as a spiritual force. . . . The error is to try to put both S. Paul and the
Apostolic Fathers through the sieve of Reformation doctrine."*

However, notwithstanding Lawson's strong critique of Torrance, he elsewhere appears to
make a similar negative assessment of the Apostolic Fathers himself:

The doctrinal interest of the Apostolic Fathers lies in the circumstance that in

them we see this process being continued immediately from the New Testament.
It has been well said that the second generation of a movement is the time of peril.

> Thomas F. Torrance. The Doctrine of Grace in the Apostolic Fathers. Eugene, Oregon: Wipf and Stock
Publishers, 1948), pg v.

3 John Lawson. A Theological and Historical Introduction to the Apostolic Fathers. Eugene, Oregon: Wipf &
Stock Publishers, 1961), pg 15.

* Lawson, pg 16.

|[Page 2
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A movement usually starts with a great creative genius, or at least a man of
forceful personality. . . . Did the whole Church succumb to the peril of the second
generation, so that we are to find a great gulf fixed between the religion of our
Lord and the religion of the Catholic Church known to history? . . . That the
historic Church should follow her Lord with faltering and at times wayward steps
is inevitable, and does not of itself impugn her claim to be the divine society. The
crucial question is: Did the Church not only stumble, but fall?’

However, Lawson's softer critique of the Apostolic Fathers can be better understood
when he reveals what may be his own different soteriology: "In fact, the attitude of Christ
answers to the theological formula 'salvation by grace,' but not to a supposed Pauline 'salvation
by grace alone."® From this statement, it would appear that Lawson's soteriology may not be
considered "reformation theology" but includes more of the Roman Catholic position of
salvation by faith accompanied by appropriate moral conduct or formal attachment to the
ecclesiastical structure. If this is so, then his own soteriology may be missing the substance that
Torrance finds missing in the Apostolic Fathers, making their soteriology more acceptable to him
even though it is different than that found in the New Testament.

Additionally, other scholars appear to find a similar deficiency.’” These examples
confirmed my perception that there was something missing in the Apostolic Fathers. The
soteriology of the New Testament, which to me shines through clearly like a crystal, appears to

"

be missing from these early documents from the "next generation." This motivated me to study

the issue further in this paper.

> Lawson, pg 9-10.

6 Lawson, pg 14.

7 Clayton N. Jefford. The Apostolic Fathers: An Essential Guide. (Nashville: Abingdon Press, 2005), pg 88. "Yet it
is intriguing that many early Christians came to focus upon their own contemporary life of faith as a primary way in
which they could adequately respond to the will of god, with little specific concern for the salvific role of the death
of Jesus." [emphasis added] Paul Foster, editor. The Writings of the Apostolic Fathers. (New York: T&T Clark,
2007), pg 9. "Gospel materials are not understood here as the saving message but as instructions for moral conduct
and for building of community. This explains the concentration upon the sayings of Jesus, which here became part
of the general instruction for piety and morality that was primarily inherited from the Jewish Disapora." [emphasis
added]

|[Page 3
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Purpose of this Study

The purpose of this study, then, is to investigate the soteriology of the Apostolic Fathers
to determine whether it is consistent with that found in the New Testament. I am starting from
the view point that the soteriology of the New Testament can be summed up with the passage
quoted earlier from Paul's Epistle to the Ephesians, "For by grace you have been saved through
faith; and that not of yourselves, it is the gift of God; not as a result of works, so that no one may

n8

boast."” Works, however, do play a part in the life of the saved believer. As the passage

continues in verse 10, "For we are His workmanship, created in Christ Jesus for good works,

which God prepared beforehand so that we would walk in them." Thus the "works" that are
included in the believer's life are a result of, and an outflow from, the experience of having been
saved rather than a basis for that salvation. There is a cause and effect relationship: salvation
by grace is the cause; a moral life of service and good works is the effect.

This study will investigate the stated and implied soteriology found in the Apostolic
Fathers writings by looking at their use of the soteriological terminology. As the basis of what
should be contained in the Apostolic Fathers collection of writings, we have adopted the
documents accepted in the Lightfoot-Holmes edition, The Apostolic Fathers: Greek Texts and
English Translations of Their Writings, 2nd edition.” The order of the presentation of the
documents and their analysis also follows the order in that edition.

With few exceptions, the Lightfoot-Holmes text is accepted as an appropriate collection.

The major exception is the various collections of the writing of and/or about Papias, where

Lightfoot-Holmes contains 26 fragments and other editors include fewer, some accepting as few

¥ New American Standard Bible : 1995 update. 1995. LaHabra, CA: The Lockman Foundation.

’ J.B. Lightfoot and J.R. Harmer, Editors and Translators, Michael W. Holmes, Editor and Reviser, The Apostolic
Fathers: Greek Texts and English Translations of Their Writings, 2nd edition. Grand Rapids, Michigan: Baker
Book House, 1992.
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as 13 fragments as legitimate.'” The one document that some recognized authorities regarding
the Apostolic Fathers include as a separate author/document, but which is omitted in the
Lightfoot-Holmes edition as a separate document, is the Apology of Quadratus. However, it is
included in the discussion of The Epistle to Diognetus.'' That passage uses the term "Savior"
twice, as a title for Jesus. However, it contains only an English translation and not the original
Greek. Since the source of the Quadratus quotation is Eusebius, we can find the Greek Text in
that book, and checking that, we find that both of the occurrences of "Savior" are a translation of
the Greek owtip.”> However, having this much information does not provide any significant

contribution to this study, so Quadratus not being included does not relate to the present study."

Salvation Terminology

The basis for the selection of the terminology to be studied is based on the work group
assembled in the Theological Dictionary of the New Testament. [TDNT]'*  On page 965,
volume 7, there are four words grouped as a family that relate to salvation: ocmlw [save],
cwtpia [deliverance], cotp [savior], and cwtprog [salvation]. Together, these words form
the "family" of words in koine Greek referencing salvation.  Thus, these four words will form
the core of this study.

A brief review of the article in TDNT regarding the use of these terms by the Apostolic
Fathers is in order as a preface before engaging this study in depth. The article introduces one

compound word that should be included in the family: dtao®w [save]. This word is used only

' Paul Foster, editor. The Writings of the Apostolic Fathers. London: T&T Clark, 2007, pg 45.

" Foster, pg 52. Lightfoot-Holmes, pg 530-31.

2 Kirsopp Lake. Eusebius: The Ecclesiastical History With an English Translation, Volume 2. Cambridge,
Massachusetts: Harvard University Press, pg 306-309.

P We are also omitting any discussion of The Shepherd of Hermas, because of its length and its essentially
different character as an extended allegory. As such, I believe it would have limited benefit in developing an
accurate doctrine of soteriology in the second generation church.

'* Gerhard Friedrich, Geoffrey W. Bromiley, Translator and Editor. Theological Dictionary of the New Testaement,
Volume VII - 2. Grand Rapids, Michigan: Wm B. Eerdmans Publishing Company, 1971, pg 965.
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nls

for "salvation of physical life." > We will include this word in our concordance described below

even though there are only a few occurrences. Regarding c®dlw, the author states that the term is

nmn

used primarily of such things as "preservation," "well-being," and in one case is used as a final
greeting "in the sense of 'fare you well."' It is occasionally used in reference "to the coming
salvation of the consummation" of the age and occasionally it refers to "the coming final
redemption." It is interesting that the article notes that "Nowhere in the post-apost. fathers are
we told precisely from what there is salvation, though the Last Judgment is commonly in
view."'°

Regarding the use of cotp by the Apostolic Fathers, the references do not appear to
have much relation to the role of Jesus in his death on the cross. According to the TDNT article
by Forester,

It does not occur at all in Did., Barn. and Herm. It is used only once in relation to

God, with an OT and later Jewish colouring, . . . It refers to Christ only once in

each of Pol., Marty. Pol, Dg. and 1 Cl. and 4 times in Ign. In most instances the

word is felt to be full of material content: . . .

It is clear, then, that while cotp is a title for Jesus it usually has a
specific content and is not particularly common. At any rate, 0 cotip is never

used as a current unequivocal designation in the way that 6 k0p1og is."”

Regarding cotpia, only one brief paragraph is devoted to the use by the Apostolic
Fathers. According to Forester, it "occurs in quotations . . . [and thus] takes its sense from the
LXX and is used only under LXX influence.""®

The impression left by the TDNT article is that the salvation terminology used in the

Apostolic Fathers appears to have lost most of the depth and meaning regarding present salvation

and justification, and the forgiveness of sins, that it has in the New Testament writings. This is

" Friedrich, TDNT, Vol 7, pg 998.

' Friedrich, TDNT, Vol 7, pg 999.

' Friedrich, TDNT, Vol 7, pg 1018-19.
'8 Friedrich, TDNT, Vol 7, pg 1024.
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in contrast to the statements in the TDNT article about the use of clw and cowtpia in the NT,
where c®lw and cotpia are closely linked to forgiveness of sins, having been justified by faith,
and a present reality of possessing the gift of eternal life. As an example, the article states
regarding the use of the terms in the Book of Acts:
In Acts co0lw and cotpia occur 19 times. ... The formulation of Pharisaic
Christians in 15:1 . . . also point to a salvation which has yet to come. Elsewhere,
however, cdlmw and compia are general terms for Christian salvation. . . . Again
and again in Ac. the content of cwtnpia is the forgiveness of sins. . . . It is to be
attained in the present, 22:16. Yet it is a mistake to think that compia is

understood only as something present in Ac. . . . since cotnpia embraces both
present and future . . . ."”

Concordance Listings

In the individual discussions of the separate writings, I have included a concordance
listing the salvation terminology used. Each listing shows the chapter and verse where the term
is found in that writing along with the lemma,” parsing,”' and the Greek phrase giving the
context where the term is found, followed by the English translation taken from the
Lightfoot/Harmer/Holmes edition.”> A quick reading of this information will give the reader a
grammatical explanation along with the context from which to understand the use of the term.

After the Conclusion at the end of this study, just before the Bibliography, there is a
compiled concordance containing all of the occurrences of the terms in each of the writings
presented in the format traditionally used for Bible concordances. This full concordance

contains the same information as provided in the individual discussions but assembles the

' Friedrich, TDNT, Vol 7, pg 997.

* Lemma = Dictionary form found in A Greek - English Lexicon of the New Testament and Other Early Christian
Literature, [Arndt & Gingrich].

2! Parsing = grammatical structure of the word in its context, identified by Basics of Biblical Greek: Grammar
[William D. Mounce], The Greek New Testament Analyzed [Pierre Guillemette], or Logos Bible Software.

22 This book is referred to in footnotes as "Lightfoot-Holmes" and the larger Lightfoot work (5 volumes) is referred
to simply as "Lightfoot."
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occurrences of each term together in the same manner as would be found in the typical Bible

concordance.

|[Page 8
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A. First Clement

First Clement traditionally is presented as the first document in a collection of the Apostolic
Fathers. This is probably because it is considered to be chronologically the first of the
documents composed following the New Testament books. According to Lightfoot, it is "One of
the earliest -- if not the earliest -- extant Christian documents outside the New Testament."**

The authorities consulted appear unanimous in ascribing a very early date to this document,
with "widespread agreement in dating this letter about A.D. 95 of 96."** No authority we
consulted suggested a date later than A.D. 100. In fact, Lightfoot indicated that the letter was
"written in Rome around the time that John was composing the Book of Revelation on the island

of Patmos."*’

Thus, it was contemporaneous with the writing of the last book of the New
Testament.

The letter is also considered as a very valuable representation of the conditions in the second
generation church. It is considered the longest and most significant of the extra-Biblical letters
from the early church.?® In fact, according to Richardson,

Although it is not known how the Corinthians reacted to this letter, later
Christian writers held it in high regard. It was quoted frequently, and Clement of

Alexandria cites it as Scripture. It was even made part of some copies of the New
Testament.”’

> Lightfoot-Holmes, pg 23.

** Lightfoot-Holmes, pg 25.

 Lightfoot-Holmes, pg 23.

26 Foster, pg 21. "By far the longest and perhaps the most significant of these letters is that of the church of Rome to
the church of Corinth, commonly known as 1 Clement."

27 Lightfoot-Holmes, pg 25

|[Page 9
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This respect for the book in some parts of the Christian world is reflected by the fact that in
considering which books should be included in the New Testament canon, First Clement was
sometimes included as authoritative and inspired Scripture. **

The purpose of the letter was to encourage the church in Corinth to regain unity after an
apparent division over the church leadership. The church in Rome was writing as a sister church
to encourage the Christians in Corinth to reconcile what was apparently a generational division
with the younger believers wanting a restructuring of the traditional leadership roles of the older
believers in the church. This resulted in a repeat of the divisions addressed by the Apostle Paul

in his New Testament letters to the Corinthians.

28 Richardson, pg 33. "It was even reckoned as part of the canon in Egypt and Syria."

|Page 10
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Theological Profile

The primary purpose of the Epistle was ecclesiastical discipline. Thus, the most
prominent theological component has to do with ecclesiology. This emphasis on church
structure and leadership can leave the reader disappointed when looking for a more balanced
theological presentation. As Lawson states, "S. Clement deals with the issues of ecclesiastical
discipline. It is for this reason that a reading of the Epistle comes as a slight disappointment to
some people."” Richardson describes this emphasis on the ecclesiastical structure as follows:

Rome very definitely regards it as her duty to intervene (ch. 63) and sends
envoys to see that matters are put right (ch. 65). . . . This implies more than a
casual relation with other churches; and while this should not be pressed to
vindicate much later papal claims, it does indicate that the Roman community
took most seriously its responsibility as a sister church for the welfare of other
congregations. Here, in germ, is that exercise of authority which was to become
the papal primacy.*

Richardson states that "Clement's Letter reflects the movement away from the Pauline

faith to a type of Christianity in which ethical interests and concern for law and order

n31

predominate. This aspect of its theological content is of special concern in this paper as it

relates to how the leadership in the Roman church understood their soteriology. Again,
Richardson addresses this issue:

There is a certain strain of moralism in his [Clement's] religion, which links him
on the one hand with Hellenistic Judaism and on the other with Stocism. . . . while
our author is aware of the grave issue raised by the doctrine of justification by
faith, viz., that men might continue to sin that grace should abound, the answer he
gives to this dilemma is very different from Paul's. . . . Clement stresses the moral
imitation by the Christian of the Creator's good works. . . . his crowning argument
is not the victory won by Christ over sin and the law, but the incredible tale of the
phoenix! . . . These instances must suffice to indicate the extent to which Clement
has moved away from the Pauline gospel into an atmosphere more concerned
with the moral life, and in particular with the virtues of humility and order.

¥ Lawson, pg 21.
30 Richardson, pg 36.
3! Richardson, pg 39.
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Where ethical injunctions are secondary to Paul's letters, they are primary in
Clement.* [emphasis added]

Consistent with this emphasis, First Clement at several points appears to present a
doctrine of hamartiology that does not comprehend Paul's understanding of the sinful nature as
presented in Romans chapter six. Clement's understanding of sin is that it is limited to "the
isolated offence against God . . . and not a power that keeps the person enslaved under its rule.">
In light of this definition, one may even conclude that First Clement anticipates a bit of incipient
Pelagianism. However, we must keep in mind that the apparent intent of the writer was not to

present a systematic theology but to address the issue at hand: re-establishing unity in the church

at Corinth.

32 Richardson, pg 38.
33 Pratscher, pg 64.

|Page 12



Salvation in the Apostolic Fathers

Concordance of the Salvation Terminology

‘ Location | Term ‘ Lemma | Parsing ‘ Greek Phrase English Phrase
oeocim
9.4 | dkomoev dwo@lw | Aorist Kol diéomoey o’ avtod O through him the Master saved the living
active ind 3 | deomoTNG TA €loeABOVTOL €V creatures that entered into the ark in
sing ouovoig (®do eig¢ v KPoToOV. harmony.
12.5 | dwwowcaté dwo®lw | Aorist Oc &av odv yévnrar AaPsiv avtiv | Therefore, when you do take it, save me
active VUG, Stuchoaté pe kol OV oikov | and my father's house
imperative | to0 woTpdS MOV
2 plural
12.6 | duwowbnoovtar | dwacolw | Future Oc v ovv yvig mapoywvopévoue | Therefore, when you learn that we are
passive Nuag, ovvaéelg mavtag tovg 6oL¢ | coming, gather together all your family
indicative 3 | bmd0 710 oTéYOG GOV, Kol under your roof, and they will be saved.
plural dtucmBncovrat
ol®
2.4 | oplecbo o®lm Present glg 10 omlechar peta doéovg kol that through fear and conscientiousness
passive ouvedNoeEmg TOV AplOudv TAV the number of his elect might be saved.
infinitive EKAEKT®V  aOTOD .
7.6 | éombnoav o®lm Aorist Nde éknpuvéev petdvolov kol oi Noah preached repentance, and those
passive VIaKovoavVTES £0mOnoay . who obeyed were saved.
indicative 3
plural
21.8 | odlov omlm Present THC O @6Pfog adTOd KOAOG Kol how the fear of him is good and great
active uéyoc kol o®lov mavtag tovg €v | and saves all those who live in it in
participle adT@® O0GIMG AVUCTPEPOUEVOVG £V holiness with a pure mind.
Nominative | kaBapd dwavoig
sing masc
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37.5 | omlecban o®lm Present 0AA0 mavto ocvvavel koi vmotoyf] | yet all the members work together and
passive wa ypfror €ig 10 o®leocBor OAov | unite in mutual subjection, that the
infinitive 0 odpa whole body may be saved.

38.1 | Zoléchw o®lm Present TolécOn ovv Mudv O6lov TO So in our case let the whole body be
passive odua saved
imperative
3 sing

58.2 | colopévov ocml® Present O0TLO0 ToMoOG €V TAMEVOPPOGUHVY so surely will the one who with humility
passive uet’ éktevodg EmiEKeiog and constant gentleness has kept
participle GUETAUEANTOG TO VO ToD Beod without regret the ordinances and
Plural dedopéva,  dkaudpate Kol commandments given by God be
genetive TPOGTAYLOTO , 0DTOC EVIETAYHEVOC enrolled and included among the
masculine | kai &AMAOYWog otan gig TOV number of those who are saved through

apbpov 213 1dv ocplouévev St | Jesus Christ
‘Incod  Xpiotod

60.4 | odlecBan ol Present 80¢ oudvolav kai eipfynv Muiv te | Give harmony and peace to us and to all
passive Kol AoV TOIG KOTOKODGWY TNV who dwell on the earth, just as you did
infinitive Yiv, kabag &dmkog Toig matpdoty | to our fathers when they reverently

NUAV , ETKAAOVUEVOY ©E QOTMV called upon you in faith and truth that
O0cimg év miotel kol aAnbeig , we may be saved while we render
®ote oplecbor Mubc VEINKOOLE obedience to your almighty and most
YWOUEVOLG T@) TOVIOKPATOPL Ko excellent name
TavopET Ovouati Gov

ocOTNP

59.3 | cotiipa ocOTP Accusative | povov gvgpy€tnV TVELUATOV Kol You alone are the Benefactor of spirits
singular Oeov mhong ocapkodg, TOV and the God of all flesh, who looks into
masculine | émPAénovio €v taig afvocolg, tov | the depths, who scans the works of man,

gmomtnyv  avlporivav Epyov, TOV
TV Kwdvuvevdvtwv Ponbov, tov
TOV AIMATICUEVOY  oOTTPA , TOV
TOVTOC TVEVDUOTOC KTioTNV Koi
gmickomov

the helper of those who are in peril, the
Savior of those in despair, the Creator
and Guardian of every spirit
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ocotnpia
7.4 | compiav compio | Accusative | dtevicopev ¢ 1O aipo Tod Let us fix our eyes on the blood of
singular Xpiotod kol yvduev o¢ EoTv Christ and understand how precious it is
feminine Tiwov 1@ matpi avtod, 6t did to his Father, because being poured out
™V Muetépav cotnpiov €xyvbev for our salvation, it won for the whole
Tovili T® KOGH® petavoiog ydpwv | world the grace of repentance.
VITNVEYKEV
7.7 | compiav ocowtpia | Accusative | ol 0¢ petavonoovieg &ml TOlG but they repenting of their sins made
singular apoaptiuacty ovt@v &Eldocavto Tov | atonement to God by their prayers and
feminine Ogov ixetebooviec kol Elafov received salvation
cotnpiov
18.14 | cotmpiog cotpia | Genetive pooai pe €& aipdrov, 6 0gdg, O Deliver me from bloodguiltiness, O
singular 0e0¢ Thic cwtnpiog pHov God, the God of my salvation.
feminine
39.9 | cotpiag cotpia | Genetive nopp® YéEvolvto oi viol avTdV May their sons be far from safety
singular amd cwtpiog
feminine
45.1 | cotpiav cotpia | Accusative | ®1lovewkol £€ote, Adelgol, kai Be contentious and zealous, brothers,
singular MAotoi wepl TOV AVNKOVTOV  Eig but about the things that relate to
feminine cotnpiav . salvation.
COTIPLOG
15.6 | cotpin cwtplog | Dative 4o TG ToAmopiag TOV TTOYOV Because of the misery of the needy and
singular kol Tod otevoypod T®V TEVT®V because of the groaning of the poor I
masculine | vOvV dvootioopot, AEyel KOPLOG will now arise, says the Lord. I will
Onocopor év cotnpio place him in safety;
18.12 | cowtnpiov ocotprog | Genetive Gmodog pot TV dyoAAioowy ToD Restore to me the joy of your salvation,
singular ocwtpiov cov, Kol mVELHOTL and strengthen me with a guiding spirit.
neuter NYELOVIKD OTAPIOOV e
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35.12 | cotprov ocwtplog | Accusative | Bucio aivécewg dofdacel pe, kol The sacrifice of praise will glorify me,
singular gkel 080¢ 7 detéw ovTd 1O and that is the way by which I will show
neuter ocwtplov Tod 0Oe0D him the salvation of God.

36.1 | cotplov cotAplog | Accusative | ABtn 1 086c, dyammtoi, &v 1 this is the way, dear friends, in which
singular gbpopev 10 cwTplov MUV, we found our salvation, namely Jesus
neuter ‘Incodv  Xpiotov Christ
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Discussion of Occurrences of Salvation Terminology

Our salvation terminology is, comparatively, quite frequent in First Clement as can be seen
from the table below. Each of our five selected terms is found with the verb form cfw found

the most frequently.

Slaowlw
owlw
owtnp
owtnpia
owWTNPLOG
Total 20

S N I OV)

Since dwwodCw occurs only four times in the entire set of the Apostolic Fathers, with the
only other occurrence in the Martydom of Polycarp, we can get a fairly clear picture of the use of
this term by considering its use in First Clement. All three times that this term is used (9:4, 12:5,
and 12:6), it refers to the saving of the material body. The first time it refers to the saving of the
animals that Noah took on the ark. The next two refer to Rahab and her family being saved in
the conquest of Jericho. As we shall see later, the other occurrence in the Martyrdom of
Polycarp (8:2) the term is used in the suggestion by Herod that Polycarp save himself from the
fire by saying "Caesar is Lord and offering incense." This, obviously, is referring to Polycarp
saving his physical body as Polycarp has already confessed that his soul was saved.

Therefore, it is fair to conclude that, at least in the Apostolic Fathers, dtuoc®dlw always
refers to the saving of the body from harm or death, rather than saving in any spiritual sense.
The best New Testament example of this usage is in Acts 27:44 where Luke states, referring to
the Apostle Paul and the rest of the people on the ship, "And so it happened that they all were
brought safely to land." [NASB - kai obtwg €yéveto ndvtag dtacwbijvar £ni v yijv.] The crew
and passengers were rescued from physical harm in the shipwreck. As Block states, in
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commenting on another usage by Luke in Luke 7:3, "Awwo®lo . . . refers to bringing someone

safely through an ordeal or to rescuing someone."**

This term is used exclusively for safety of
the material body and carries no direct spiritual implication.

The verbal form is found in First Clement seven times (2:4, 7:6, 21:8, 37:5, 38:1, 58:2,
and 60:4). In the first occurrence, the author is praising the Corinthian church for its due
diligence in doing good works and abstaining from sin. While praising them for their holy life
style, he make the statement "that through fear and conscientiousness the number of his elect
might be saved." The apparent reference is to their good works and personal righteousness and
the implied result is that they would be saved. This passage could easily be interpreted as
implying a salvation by works doctrine, although Lawson believes otherwise. Observing the
reference to the suffering of Christ in verse 1, he states, "Salvation by divine grace is clearly

n35

centered in the spectacle of the divine sufferings in Christ, as here. In a similar vein, G. M.

Weiland argues:

In the NT epistles, however, o@{w is reserved almost entirely for ultimate
salvation, . . . The “saving” of 1 Clem. 2.4 (gig t0 ow{(ecBot pet * €Aéovg Kal
GLVELSNOEWG TOV GP1OUOV TV €kAeKT®OV abTov) he [referring to Forester] reads
as merely “keeping up the number,” apparently overlooking the reference in 58.2
to one enrolled and chosen €ig OV ap1OuOV TOV cwlopévwy dia Tnood Xpiotoo,
where ultimate salvation is surely intended. Perhaps, then, the Apostolic Fathers
provide more support than Forester allows for the prevalence of soteriological
uses of 6w in early Christian writings. *°

While acknowledging these observations, the context of this occurrence would argue that

there is at least an acceptance of a continuation in salvation by virtue of one's own efforts to

** Darrell L. Bock, Baker Exegetical Commentary on the New Testament, Luke, Volume I. Grand Rapids,
Michigan: Baker Books, 1994. pg 637. See also TDNT, Volume 7, page 990, where dtaoCm is compared to cdlw
indicating that o refers to the "saving power of faith go[es] beyond physical life" as compared to dtac®l® which
refers only to physical health and welfare.

3% Lawson, pg 31.

3% G. M. Wieland. The Significance of Salvation: A Study of Salvation Language in the Pastoral Epistles (35-36).
Milton Keynes: Paternoster. 2006.
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maintain a righteous life style, thus arguing against the Pauline premise of Ephesians 2:8-9.
Absent further clarification by the author, we would conclude that at this point, the author does
not grasp the true concept of salvation by grace, apart from works.

The next occurrence, in 7:6, Clement refers to the preaching of Noah regarding
repentance and states that "those who obeyed were saved [éo®Onoav]." In this passage, he links
salvation, appropriately, to repentance and obedience. However, there is no specific reference to
the means of salvation other than the believer's acts of repentance and obedience. This passage
is an important one for our study as this chapter contains three occurrences of our salvation
terminology: Salvation in verses 4 and 6 and save in verse 6. There is a reference in verse 4 to
the blood of Christ being poured out for our salvation. However, that is referred to as the "grace
of repentance." The entire concept in this passage is to the response of the individual human in
repentance and obedience rather than to the saving grace of a forgiving God who has taken the
initiative to provide that which cannot be otherwise attained. In defending Clement, Lawson
states:

If the standard of comparison be S. Paul, we have to admit that there are passages

where the Apostle speaks of the Cross with more passion that [sic] does S.

Clement (for example, Gal. i1, 20). However, it is not easy after all these years to

make allowance for the subtle difference of ethos between an urgent personal

appeal of S. Paul to his friends and a dignified official communication from one

Church to another in a matter of ecclesiastical discipline. . . . A doctrine of

atonement is indeed not stated in the careful language of later times, but the

essential is there, because Clement teaches that God freely forgives the penitent

sinner, and that in the Cross there is a prevailing incentive to penitence, and also
that which emboldens sinful man to come to God in his penitence.”’

Notwithstanding Lawson's argumentation, it is difficult to deny that within this context,

later theologians and teacher such as Pelagius would be able to find justification for teaching

37 Lawson, pg 46. It is also apparent from this passage that Lawson comes from the Roman Catholic orientation
where penance plays a significant role in the life of the believer. Therefore, Lawson here reveals a bias that is
difficult for him to overcome.
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that "grace" refers to the example and teaching of Jesus rather than the actual act of providing the

substitution for the sinner. One can hear Clement's statements echoing in such statements as:

God’s grace and assistance are not given for single actions, but reside in free will,

and in the law and teaching... The grace of God is bestowed according to our

merits, so that grace really lies in the will of man, as he makes himself worthy or

unworthy of it.*®

Or again, another statement by Pelagius:

And this grace we for our part do not, as you suppose, allow to consist merely in

the law, but also in the help of God. God helps us by His teaching and

revelation, whilst He opens the eyes of our heart;, whilst He points out to us the

future, that we may not be absorbed in the present; whilst He discovers to us the

snares of the devil; whilst He enlightens us with the manifold and ineffable gift of

heavenly grace. Does the man who says all this appear to you to be a denier of

grace? Does he not acknowledge both man's free will and God's grace?”’

[emphasis added - These are Pelagius' view of God's "grace."]

In 21:8, Clement again uses the verb clm: "the fear of him is good and great and saves
[c®Cwv] all those who live in it in holiness with a pure mind." This statement is found among a
series of exhortations to personal holy conduct in the Christian life style. There is no reference
in this passage to God's saving act through the atonement of Christ on the cross. This context

would be consistent with the use in 7:6 discussed above and adds nothing to our understanding of

Clement's soteriology beyond what is already stated.

The next two occurrences of the verb cd{w is in two consecutive verses, one ending
chapter 37, and the next beginning chapter 38. The context is in the argumentation of Clement
about the entire "body" of the church working together, each individual part behaving properly
and performing its function, resulting in the entire "body" being saved. Thus, the context is
referring to the Corinthian church as a whole congregation rather than the salvation of individual

believers.

3% On the Proceedings of Pelagius, Chapter 65.
¥ Ibid., 3.
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Let us take our body as an example. The head without the feet is nothing;

likewise, the feet without the head are nothing. Even the smallest parts of our

body are necessary and useful to the whole body, yet all the members work

together and unite in mutual subjection, that the whole body may be saved

[onlecBat]. So in our case let the whole body be saved [Ew(écBw] in Christ

Jesus, and let each man be subject to his neighbor, to the degree determined by his

spiritual gift. [37:5-38:1]

Although there is a reference to Jesus Christ in this passage, this reference is not germane
to an understanding of Clement's use of c®(® in this context. Clement here is alluding to Paul's
similar analogy of the various parts of the body and the use of spiritual gifts in I Corinthians 12
[For the body is not one member, but many. I Cor 12:14] He is urging the congregation in Corinth to
reconsider the Apostle Paul's exhortation to the church to exercise their spiritual gifts in concert

to build unity and effectiveness as the body of Christ. There is nothing of significance in this

passage that will enhance our understanding of Clement's soteriology.

In the next occurrence, in 58:2, we do find additional data regarding individual salvation.
While beginning the closing section of the Epistle, Clement exhorts the Corinthians to obedience
to his message. In verse 2 he states:

Accept our advice and you will have nothing to regret. For as God lives, and as

the Lord Jesus Christ lives, and the Holy Spirit* (who are the faith and the hope

of the elect), so surely will the one who with humility and constant gentleness has

kept without regret the ordinances and commandments given by God be

enrolled and included among the number of those who are saved [cwlopévmv]

through Jesus Christ, through whom is the glory to him for ever and ever. Amen.

[emphasis added]

While there is a reference to Jesus Christ in this passage as the means of salvation [t®v
colopévov d Incod Xpiotod], there is no clear statement about what role Jesus Christ has in

the referenced salvation. There is a clear reference, however, to the believer keeping "without

regret the ordinances and commandments" resulting in the believer being enrolled in the number

* This is an interesting allusion to the trinity, following the Trinitarian baptismal formula found in the Didache.
The translation "who are the faith and hope" can just as easily be translated "which is the faith and hope." This
could be considered an early statement of the Trinitarian doctrine as the body of "the faith" of the early church!
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who are saved [cwlopévav]. The present passive participle indicates a present action,
contemporaneous with the actions of the main verb of the sentence, "to be" - gipi. This verb is in
the future middle indicative form, which would indicate that the salvation contemplated will be
in the future rather than past or present time. Clement's soteriology in this passage appears to
look to a future salvation for the individual based on the individual keeping "without regret the
ordinances and commandments given by God." This is in direct conflict with the New
Testament statement "By grace you have been saved*' through faith, and that not of yourselves.
It is the gift of God. Not of works, let anyone boast." [Eph 2:8-9]

The final occurrence of cw(w is in 60:4. This is a verse in a long prayer by Clement
covering a plethora of doctrinal statements and petitions. In the midst of this long prayer, which
covers almost three chapters, we find this statement:

Give harmony and peace to us and to all who dwell on the earth, just as you did to

our fathers when they reverently called upon you in faith and truth that we may be

saved [cmlecBat] while we render obedience to your almighty and most excellent
name, and to our rulers and governors on earth. [60:4]

The present passive infinitive of this occurrence of cdlw has the thrust of expressing
purpose of the action of the main verb.** In this case, the main verb is to give harmony and
peace [00¢ opovolav kai  eipivnv  Muiv]. God is asked to give harmony and peace to the
church for the purpose of saving the church. The infinitive does not carry number but the plural
accusative of Mudg - "of us" provides the plural number for the verbal action of the infinitive
form of c®(w. Thus, this petition is for the salvation of the corporate body of the church, the

implication being that Clement is praying for the corporate salvation of the Corinthian church.

! Literally, "you are in the condition of having been brought into the condition of being saved." The form in
Ephesians 2:8 is the perfect passive participle of cdf® with the present active form of the verb &ipi.
*> Dana & Mantey, pg 214. "The infinitive may be used to express the aim of the action denoted by the finite verb."
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Thus, there is little we can learn from this occurrence regarding Clement's view of the individual
believer's salvation.

The term Savior [cwtnp] is found only once in First Clement, in 59:3. This is in the
context of the long prayer referenced earlier and describes God as the "Savior." While there are
references in the prayer to Jesus Christ, it appears that the reference in this context to Savior is
not to Jesus Christ but rather to God the Father. The primary verb in this sentence is found back
at the beginning of verse three where it says "Grant us, Lord, . . ." [00¢ fuiv, kOpie]. Toward the
end of verse 4 Clement refers to "Jesus Christ, your beloved Servant." Thus, since he indicates
that Jesus is the beloved Servant of the one addressed, the one addressed must be God the Father.
In verse 4 it then describes the one petitioned, God the Father, as "the 'Savior of those in
despair'." Thus, it is clear that this use of cwtp does not refer to Jesus Christ as Savior but to
God the Father as Savior. This is a generic reference to God as Savior and is in the context of
recognizing the magnificence of God in praise and adds nothing to our understanding of
Clement's view of the individual believer's salvation.

The noun form of salvation [cotpia] is found five times, the first of which was already
discussed in connection with sl in 7:4. The term cwtnpio is shown here as the result of the
blood of Christ having been poured out. This is enlightening. However, the salvation referenced
is then described as having provided the "grace of repentance." Thus, consistent with the
understanding developed earlier when analyzing the use of c®lw in this verse, the view of
salvation is more of producing a "grace" which instructs one to repent rather than a "grace" that

brings salvation as a gift. Therefore, although recognizing the role of the blood of Christ in

salvation, it appears that this reference would reinforce our understanding of Clement's view that
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salvation results from an individual's repentance and penance rather than the as a free gift which
is unmerited.

The next occurrence is in 7:7 where we find the statement: "but they repenting of their
sins made atonement to God by their prayers and received salvation." This is a continuation of
the discussion of Noah and reinforces the conclusions of the use in 7:4.

In 18:14, we find this term again in its feminine form [cwtnpia], following the use of the
term cotprog in the masculine form in 18:12. These two verses are part of a prayer in which
Clement is quoting from Psalm 51:1-17 (LXX 50:1-19). Both occurrences are using the term in
the Old Testament sense of M7 as Lord and Savior. These occurrences do not add to our
understanding of Clement's soteriology.

In 39:9, we find the term cotpia again in an Old Testament quotation, apparently from
Job5:4.* Virtually all modern translations convey this term in Job as "safety" referring to the
physical safety of the sons of the foolish. Again, this usage sheds little light on Clement's
soteriology.

In 45:1, we find the term cotpio in the exhortation to the Corinthians about restoring
the leaders who had been removed from office. They had apparently not been removed for bad
conduct, so Clement is urging that they be restored to leadership. He urges them to pay attention
and be zealous about the things that "relate to salvation" then describes the Scriptures* [tdc
ypa@dg] as the basis for finding those things that "relate to salvation." This appears to be a
generic reference which gives little guidance to Clement's soteriology.

The masculine form, cwtipilog, is found four times, one of which in 18:12 has been

discussed earlier in conjunction with the feminine form in 18:14. The first of the other three

* This appears to be an exact quotation of Job 5:4 from the Septuagint.
# Scriptures here appears to refer to the Old Testament, reinforced by Clement's very frequent quotations of Old
Testament passages.
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occurrences is in 15:6. "Because of the misery of the needy and because of the groaning of the
poor I will now arise, says the Lord. I will place him in safety [compiwp]. . . ." This is a
quotation of Psalm 12:5 [12:6 in LXX] Again, as in the earlier OT references, the translations
are virtually unanimous in referring to this use as physical safety with no inherent spiritual
content. Therefore, no additional light on Clement's soteriology is found in this text.

The last two occurrences of this term is found in two consecutive verses in 25:12 and
36:1. "'The sacrifice of praise will glorify me, and that is the way by which I will show him the
salvation [cwtprov] of God.' This is the way, dear friends, in which we found our salvation
[cotprov], namely Jesus Christ, the High Priest of our offerings, the Guardian and Helper of
our weakness."

The first of these is in a quotation from Psalm 50:16-23 [LXX 49:16-23]. This is a
generic reference to salvation in the OT concept and probably conveys a spiritual sense but does
not detail any of the means of one's salvation. The second reference in 36:1 is Clement's
identification of the source of the information about salvation, which is Jesus Christ. However,
further on in the chapter, Clement includes references to such things as "immortal knowledge"
and "eyes being opened" which is consistent with the earlier discoveries we made regarding his
view. The view of Clement appears to be that the "grace" of God is that example and teaching of
Jesus that enables one to know what God expects of a believer in the way of the believer's
personal conduct that will bring the believer salvation. This again could be endorsed by

Pelagius.
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Theological Implications of Salvation Terminology

In our search to understand the soteriology reflected in First Clement and comparing that
with the soteriology found in Ephesians 2:8-9, we are disappointed in what we have found. Most
of the occurrences of our salvation terminology do not have significant personal spiritual content.
Those that do appear to present an understanding of salvation as that which is achieved rather
than received. The believer is given "grace" but that grace is the example and teaching of Jesus
in his ministry and death on the cross. That "grace" enables the believer to have his eyes opened
and his knowledge increased so that, properly motivated, he will confirm his behavior with
proper repentance and penitence that will result in his achieving a future salvation. This might
be excused to a certain extent by remembering the purpose of First Clement - to urge a proper
ecclesiastical structure in the Corinthian church by restoring the church leadership and restore
unity with the body of that church. With this objective, we would not expect to see a crystal
clear presentation of the gospel of grace. However, those glimpses we are given into Clement's
understanding present an understanding of soteriology that could easily be endorsed by Pelagius
and others in the following centuries who ascribe salvation to the believer's conduct and efforts,
at least in maintaining, if not in obtaining eternal salvation. This lack of understanding of the

doctrine of the Atonement presented in the New Testament is summed up well by Torrance.

Over against this background Christianity is the God-fearing life in which faith is
a combination of knowledge, faithful obedience and humble fear, and in which
salvation is coincident with knowledge of God (yv®oic) which gives immortality.
... Much use is made of Pauline expressions, and once Clement actually speaks
of faith in Christ, but nevertheless there is no doubt that faith pertains "not so
much to the person of Christ as to Christ's precepts" . . . Accordingly it is difficult
to see any place for Christ in the Christian salvation beyond that of a preacher of
the "grace of repentance." . . . In every one of these instances the death of Christ is
brought in as an example, that having His death before our eyes we may have an
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insatiable desire to do good, and to be humble before God. . . . In the last resort,
therefore, Clement is unable to ascribe saving significance to Christ Himself.*

* Torrance, pgs 45-47.
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B. Second Clement

While referred to as an "epistle," this document is actually a sermon delivered to an
unknown congregation® probably sometime during the fourth or fifth decades of the second
century.”’ It may be "the oldest complete sermon that remains from ancient Christian
literature"*® apart from the sermons recorded in the Book of Acts in the New Testament. As
such, we would expect to find significant doctrinal teaching along with references to the
documents which later were assembled into the New Testament Canon. In this, we are not
disappointed. We do find many references to these documents as well as to others which did not
ultimately gain acceptance into the Canon.”” This being the case, we would expect to find in

this document a rich minefield for soteriology.

% Pratscher, pg 87. Pratscher posits four possibilities for the location where the sermon was delivered: Rome,
Corinth, Syria, and Egypt. However, that does not provide much guidance as that covers virtually every major
center of Christianity of the time except Jerusalem.

*7 Pratscher, pg 88. He selects this time frame based on internal evidence such as the absence of a discussion of the
episcopate, the "seldom explicit Christology," and the absence of quotations from the Gospel of John. Some, such
as W.H.C. Frend, place it as early as AD 100, while others such as E. J. Goodspeed hold the view that places it as
late as AD 170 (see the discussion in Lightfoot-Holmes, pg 103-04. It does not appear that general agreement can
be reached other than a range of between AD 100 and AD 170.

8 Jeffords, pg 20.

* Pratscher (pgs 75-77) includes a lengthy discussion of possible quotations and allusions to passages from the Old
Testament, Jewish Tradition, New Testament, quotations from the "Jesus Tradition," and other apocryphal
quotations. He identifies at least 27 different NT passages that are either directly quoted or clearly alluded to in II
Clement.
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Theological Profile#

This document is thought to be a sermon (homily) rather than a theological treatise, as
such, one would expect to find a good deal of "doctrine" implied but probably not fully
developed as would be the case in an apology or academic exercise. However, a review of the
literature finds that there is a significant amount of theology presented. The theological content
can be subdivided into the following topics:

Theology (Doctrine of God)
Christology

Soteriology

Pneumatology

Ecclesiology

Eschatology

Christian Ethics

The homily is rich in soteriology. It includes an explanation of the source of salvation as
well as the means. It also presents a discussion about the relationship between salvation and the
church. In addition, the author presents the possibility of perseverance in salvation, as well as
the possibility of falling away.

Regarding soteriology specifically, Wilhelm Pratscher has summed up the doctrinal
contents of this document as follows:

It includes present (for the Christians: past) and future. God is the one who has
called us and, further, accepted us on the condition of repentance. The past of the
reception of salvation thus stands beside the present of the assurance of salvation,
when one is warned to turn to God as long as we still have him who accepts us. . ..
It is important that God's work precedes the deeds demanded of the sermon's
audience, which corresponds objectively to the indicative-imperative relationship
seen, for example, in Paul (cf. Gal 5:25, etc.), even when this connection is not
reflected more closely. . . . The connection between promise, prayer, and God's
willingness to give (15.3-5) likewise shows the preacher's knowledge of the
indicative of salvation.”

%0 pratscher, pg 78.
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In other words, the author of this early homily gives a thorough coverage of the doctrine
of salvation: past, present, and future. =~ He discusses the source of salvation, the means of
salvation, the outcome of salvation, and the dangers of not persevering in salvation. From this

sermon, we can learn much about the understanding of the early church and its soteriology.
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Concordance of the Salvation Terminology

| Location ‘ Term | Lemma ‘ Parsing ‘ Greek Phrase English Phrase
o OL®
| ‘ None |
olm
1.4 | éowoev ol Aorist act T0 QOC yap Mulv Eyxapicato, mg For he has given us the light; as a father he has
ind 3 sing | motnp vIOLE MUEC TPOCNYOPELGEY , called us sons; he saved us when we were
amoAdvpévoug Mudg €cmoev perishing.
1.7 | éowoev o®lw Aorist act nAénoev yap quic xoi omiayyvicbeic | For he had mercy upon us and in his
ind 3 sing gomoev, Oeacduevoc év Muiv moAANVv | compassion he saved us when we had no hope
TAGVY Kol GoAgtoy Kol pundspioy of salvation except that which comes from him
é\mida &yovtoc cotnpiog &l un tv | and even though he had seen in us much
nop’  avtod deception and destruction.
2.5 | ocolewv o®l® Present T00T0 Aéyere 611 Ogl TOVG He means this: that it is necessary to save
active amoAlvpévovg odlev those who are perishing.
infinitive
2.7 | choon o®lw Aorist obtog xal 0 Xprotog NBéAncev So also Christ willed to save what was
Active o®ool TO AmoAAvuUEVA perishing,
Infinitive
2.7 | écmoev o®l® Aorist act kol €omoev mOALOVDG, EM0V Kol and he saved many when he came and called
ind 3 sing | koAéoag MUAGTON  ATOAALUEVOLG us who were already perishing.
3.3 | éowbnuev | ool Aorist obTog ovV £oTivo oo Mudv, éav | This, then, is our reward, if we acknowledge
passive obv Oporoynoopey 8t od £omOnuev | him through whom we were saved.
indicative 1
plural
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4.1 | cooet o®lw Future Mn pévov odv odTOV  KOAMDUEV Let us therefore not just call him Lord for this
active ind 3 | xoplov, o0 yap TODTO GCMOOEL UGS will not save us.
sing

4.2 | cobnoetar | ool Future Aéyer yap OO wig 0 Aéyov pot, For he says Not everyone who says to me
passive ind | Kbpie, wdpie, cobncetar, GAL’ O Lord, Lord, will be saved, but only the one
3 sing TOW®V THV dKaocLVNV who does what is right.

8.2 | cwbduev | odlw Aorist &v 1] ocopki 6 émpaEapev movnpa Let us repent with our whole heart of the evil
Passive petavonowopey € OAng TNg Koapdiag, things which we have done in the flesh, in
Subjunctive | iva cwBduev Vmd TOD KLpiov Emg order that we may be saved by the Lord while
1 plural &youev  KopoOv UETOVOLNG . we still have time for repentance.

9.2 | éombnte onlm Aorist yv@te &v tivi €ombnte Understand this: In what state were you saved?
Passive
Indicative 2
plural

9.5 | cdoag o®l® Aorist el Xpiotog, 0 kbplog 6 omGOG If Christ, the Lord who saved us, became flesh
Active nuag, v pev 10 mpdtov mvedua, 19 | (even though he was originally spirit) and in
Participle €yévero oapé kol oVTmg MUAG that state called us, so also we will receive our
sing nom €kOAeoev, obUtOC Kol Mueigév tavtn | reward in this flesh.
masculine T ocapkl amoAnyoueba TOV HIcOOV .

13.1 | cwbdpev | codlm Aorist éEarelyopuey ap’ MuUAV ta TPOTEPA Let us wipe off from ourselves our former sins
Passive GUOPTAUATE KO  UETOVONGOVTEG &K and be saved, repenting from the very souls of
Subjunctive | yoyfic cwbduev our being.
1 plural
14.1 | cwbdpev | colm Aorist Hote ovv aipeticmpedo Gmd  THG So let us choose, therefore, to belong to the

Passive gkkhnoiog e (ofic etvon, fva church of life, in order that we may be saved.
Subjunctive | cobduev
1 plural
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14.2 | cwon o®lw Aorist NV yop mvevpotiky, ¢ kai 6 Incodc | For she [the church] was spiritual, as was also
Active NUGV, Epavepmdn 6¢ én’ éoydtov t@v | our Jesus, but was revealed in the last days in
Subjunctive | nuepdv, tva Mudg cmon order that she might save us.
3 sing
15.1 | choel o®lw Future Ovk ofopot 8¢ OtL pKpav Now I do not think that the advice I have given
active ind 3 | ovuPovAiav émomodunv mepi about self-control is unimportant; in fact,
sing €yKpateiog v mowoag Tic oV anyone who follows it will not regret it, but
uetavonoel, AAG Koi €avtov omoegt | will save both himself and me as his advisor.
KAUE TOV ovufovievcavia
15.1 | cwbijvar o®lw Aorist pofog yap ovx EoTV  HUKPOG For it is no small reward to redirect an errant
Passive TAovouEVV  yoyny Kol amoAlvuévny | and perishing soul, so that it may be saved.
Infinitive amootpéyal €lg 10 cwbdfvar
17.2 | cobduev | cdlm Aorist cLMGPopEY 0DV £0TOIC Kol TOVC Therefore let us help one another to restore
Passive acOevodvtag dvdayewy mepl t0 Ayabov | those who are weak with respect to goodness,
Subjunctive | , dnwg cwOdueV Gmavteg Kol so that we may all be saved, and let us
1 Plural EmoTpéyouey GAARAoVC Kol admonish and turn back one another.
vovbetcmuey
19.1 | coonte onlm Aorist avaywvooke VUlv  Evtevéy glg 1O I am reading you an exhortation to pay
Active TPOCEYEWV TOIG Yyeypapupévols, tva kal | attention to what is written, in order that you
Subjunctive | éavtovg ocOONTE KOl TOV may save both yourselves and your reader.
2 plural avaywvmokovta, &v OUIV
19.3 | cwbdpev | colm Aorist nphéopev ovv TV Sucanocvvny tva | Let us, therefore, practice righteousness, that
Passive glg téhog cwbdpev we may be saved in the end.
Subjunctive
1 plural
ocOTHp
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20.5 | cotijpa ocomp | Accusative | T® uoéveo 0ed dopdto, matpl TiC To the only God, invisible, the Father of truth,
Sing aAndeiog, 1@ €Eamooteilavtt Muiv who sent forth to us the Savior and Founder of
Masculine | t0v cwtfipa kai apynyov Tig immortality, through whom he also revealed to
apBopoiog, 8 o0 kol EQavépmoev us the truth and the heavenly life, to him be the
nuiv v aandeov kol v glory forever and ever. Amen.
énovpdviov {onv, avt® 1 d6&un Eig
TOUG oidvog TV aidvov. aunv.
ocoOTpia
1.1 | compiog | cotpia | Genetive Kol OV Ol MUOC UIKPA @POVELY And we ought not to belittle our salvation
Sing mepl ThG ocwtnplog MUdV
Feminine
1.7 | compiog | cotpia | Genetive nAénoev yap quic kol omiayyvicbeic | For he had mercy upon us and in his
Sing gowoev, Oeaocdpevoc év Muiv moAANv | compassion he saved us when we had no hope
Feminine TGV Kol ardielay Kol pundepiov of salvation except that which comes from
é\mida  &yoviog cotnpiag &€l un tv | him, and even though he had seen in us much
ap’  avTo deception and destruction.
17.5 | cotplag | cotmpia | Genetive Kol ovk émelfopedo Tolg and we did not obey the elders when they
Sing npecPutépolg Tolg AvayyéAlovoty spoke to us about our salvation
Feminine NUiv mepl Tiig compiog MUV
19.1 | compiav | cotpia | Accusative | oBov yop oait® vpdg TO As compensation I ask that you repent with
Sing petavoijoor &€& OAng kopdiog, your whole heart, thereby giving salvation and
Feminine cotpiav avtolg kol Comv o106vtag | life to yourselves.
cOTNPLOG
None
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Discussion of Occurrences of Salvation Terminology

The table below indicates that there are a total of 24 occurrences of this word family in
Second Clement. Nineteen of these are the verb ol and the other five are the nouns of cotp

and compio.

Slaowlw 0
owlw 19
owtnp 1
owtnpia 4
owWTNAPLOG 0
Total 24

The first occurrences of these terms in Second Clement are in the first chapter: twice we
find c®lw and twice compia. This chapter opens the homily with a clear presentation of
salvation by grace. The references are to salvation achieved by what Jesus Christ accomplished
in his suffering. "For he has given us the light; as a father he has called us sons; he saved us
when we were perishing." [vs 4] Again, in verse 7, "For he had mercy upon us and in his
compassion he saved us when we had no hope of salvation except that which comes from
him . .." The references to salvation in verse 1 encourage the believer to hold in high esteem the
salvation obtained because we should not "fail to acknowledge from where and by whom and to
what place we were called, and how much suffering Jesus Christ endured for our sake." [vs 2]
Both of the verbs are in the aorist tense referencing the act of Jesus Christ contemplated as a
completed action in past time' rather than as, in some passages in the Apostolic Fathers,

something to be achieved in the present or a reference to a future eschatological event. Lawson,

S F, Blass and A. DeBrunner, Robert W. Funk, Translator. A Greek Grammar of the New Testament and Other
Early Christian Literature. (Chicago: University of Chicago Press, 1961), pg 171. "The complexive (constative)
aorist is used (1) for linear actions which (having been completed) are regarded as a whole."
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surprisingly, sums up the implications of these terms in this first chapter with the following
statement.

Man was helpless in sin, and his salvation is by divine grace: 'we had no hope of
salvation, save that which came from Him. . . . What recompense then shall be
given unto Him? or what fruit worthy of His own gift to us? And how many
mercies do we owe to Him!" This unmerited and unmeritable salvation was the
work of divine mercy: 'For He had mercy on us, and in His compassion saved us";
and was accomplished by the divine sufferings and death: 'how many things
Christ endured to suffer for our sake.! There are admittedly passages in this
discourse which, if taken in isolation, present a somewhat bare moralism. It is not
fair to the sense of the homilist to take them thus in isolation. His present
emphasis is moral exhortation to good works, but he understands the gospel of
salvation, and it is always there in the background. *

This first chapter also uses the term cotpia [salvation] twice. In verse one, it references
the attitude the believer should maintain regarding his salvation - keeping it respectfully and
humbly in mind because of the cost paid by the Savior. Verse seven refers to salvation as
something totally out of reach of the sinful human. Since it was unachievable by human effort,
that salvation can be obtained only through Jesus Christ. "We had no hope of salvation except
that which comes from him."

The next chapter contains three more occurrences of the verb ol in verses five and
seven. This immediately follows the quotation of a saying of Jesus from Mark 2:17 and
Matthew 9:13. It is interesting to note that, according to Holmes, "This appears to be the earliest
instance of a New Testament passage being quoted as 'Scripture.™”

And another Scripture [ypaen|] says, "I have not come to call the righteous, but
sinners." He means this: that it is necessary to save [06((giv] those who are
perishing. For this is a great and marvelous thing, to support not those things that
are standing but those that are falling. So also Christ willed to save [c®oat1] what

was perishing, and he saved [£owoev] many when he came and called us who
were already perishing. [2:4-7]

32 Lawson, pg 182.
33 Lightfoot-Holmes, pg 109, footnote 3.
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The first of these uses a present infinitive, the second an aorist infinitive, and the third an
aorist indicative active form. All three of these again contemplate a completed act in past time.
Jesus came and saved (completed action) those who were perishing. Again Lawson nails it with
his comment: "'So also Christ willed to save the things which were perishing': Here again is the
doctrine of salvation by divine grace."**

Lightfoot here finds close parallels with Luke 19:10 [fA0gv yap 6 vidg T dvOpdmov
{ntioat kol oot t© aroAwidc] and I Tim 1:15 [motog 6 Adyog kai mdong amodoyfic d&log, Ot
Xpiotog Incodg A0y €ic TOV KOGUOV ApapTOLODS cdoar OV TpdTOG el &yd], where the
aorist infinitive is used in the same sense as in this context.”

Chapter three has one reference which continues to acknowledge salvation as a
completed event: "This, then, is our reward, if we acknowledge him through whom we were
saved [éomOnuev]." This aorist passive indicates that the one who accomplished the action was
not the "we" in the verse but Jesus Christ. "We" were the recipients (passive voice) of the action
of salvation.

The two references in chapter four address "lip service." One use is a quotation of
Matthew 7:21 [O0 niic 0 Aéymv por- Kopie kOpie eloceredoeton €ig v Pacireiov TdV ovpovdv,
AL 6 moldv TO BEAN U TOD TaTpOg pov Tod v T0ig ovpavoig]. The other is a comment on this
principle:

Let us, therefore, not just call him Lord, for this will not save [cdoet] us.

For he says, "Not everyone who says to me, 'Lord, Lord." will be saved

[cwBnoetat], but only the one who does what is right.

The author substitutes cwbnoeton for eloelevoetan €1¢ v Paciielay twv ovpavawy. This

appears to equate salvation with Jesus' statement about "will enter into the Kingdom of

>4 Lawson, pg 183.
> J. B. Lightfoot, The Apostolic Fathers: Clement, Ignatius, and Polycarp: 2nd edition, 2 Parts in 5 Volumes.
(Peabody, Massachusetts: Hendrickson Publishers, 1989), Part One, Vol 2, pg 216.
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56
Heaven."

It is clear, however, that our author understands salvation and entering into the
Kingdom of Heaven as synonymous or at least interchangeable. The conclusion from this use
would indicate that salvation, in the mind of the author, is not simply a nominal acceptance of a
set of doctrinal statements but an actual commitment to following Jesus as a disciple. This is
consistent with other references regarding the need to have a behavior that mirrors belief.

Next, we find one occurrence in chapter eight: "Let us repent with our whole heart of the
evil things which we have done in the flesh, in order that we may be saved [cwB®puev] by the
Lord while we still have time for repentance." [8:2] This time the verb is an aorist passive
subjunctive. The passive voice indicates that the "we" in the verse are the recipients of the action

and the subjunctive mood indicates that it is not necessarily a reality but simply a possibility. In

this context, the author appears to indicate that there is something tenuous about our salvation.

Once received (aorist) it must be retained (aorist passive subjunctive). The retention of the

salvation is dependent on repentance "with our whole heart of the evil things which we have
done in the flesh." The salvation is still performed by a third party (Jesus Christ) but there is a
condition involved. A repentance (petavoin), which primarily means having a change of mind
or attitude but can also involve remorse. Arndt & Gingrich see this passage as meaning, "Mostly
of the positive side of repentance, as the beginning of a new religious and moral life.">’ Thus, as
the author moves through the homily, after establishing the source of salvation as coming from

the suffering of Jesus Christ, and received passively by believers, he begins to explain the

Ephesians 2:10 response to the salvation by grace presented in Ephesians 2:8-9.

%% A quick check of the apparatus of the NA26 edition of the Greek New Testament indicates that, although there are
a few variant readings in Matthew 7:21, none of them involve the use of the term c®(®. Therefore, this substitution
is not found in any other known NT manuscripts.

>7 Amdt & Gingrich, pg 514. 2 Clement 8:2 is specifically referenced in this context.
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Chapter nine continues with the admonition to a life of holiness. This chapter finds cl®
used twice. Both references are to a past event, again using the aorist passive indicative in the
first instance then the aorist active participle in the second. The first instance points to the initial
salvation of the believer emphasizing the action of the saving, the source of which was Jesus
Christ, and the second points to the person who acted. In this case, the participle form of cdl®
is used adjectivally further qualifying "Christ our Lord." The emphasis in this structure is on the
one who does the action more than the action itself.”™ This again is referencing the suffering of
Jesus Christ as the means and source of the believer's salvation at the same time exhorting the
believer to live a life honoring Him while we remain "in the flesh" [cap&]. The reference to
Christ performing his redemptive act "in the flesh" and the believer needing to remain "in the
flesh" while living a life honoring Christ may also be an early apologetic against incipient
Gnosticism which denied that Christ could have actually been "in the flesh."

This is not a very theologically expert presentation of the doctrine of the

Incarnation, but it suffices to make an important theological point. The great

overthrow of Gnostic and Docetic doctrines, which denied that the saving purpose

of God extended to the material, is the basic Christian doctrine of the Incarnation.

If God united Himself with flesh and blood, He is interested in the salvation of
flesh and blood.”’

The author again returns to a similar theme in Chapter 13 where we find one use of
odl.
Therefore, brothers, let us repent immediately. Let us be clear-headed regarding

the good, for we are full of much stupidity and wickedness. Let us wipe off from
ourselves our former sins and be saved [cwB®duev], repenting from the very souls

¥ Daniel B. Wallace. Greek Grammar Beyond the Basics: An Exegetical Syntax of the New Testament. (Grand
Rapids, Michigan: Zondervan Publishing House, 1996), pg 613-616. "The presence or absence of the article is, of
course, the most vital structural feature . . . Therefore, the first question one needs to ask when attempting to
determine the nuance of a particular participle is, Does it have the article? If the answer is yes, it is adjectival; if the
answer is no, it may be adjectival or any other kind of participle (such as adverbial)." In this case the use is an
attributive participle which defines an attribute of the noun which it modifies. "Christ, our Lord," is the noun phrase
so the saving is an attribute of "Christ, our Lord." It describes an accomplishment of Christ - completed in the past
and applied to the believer by grace.

% Lawson, pg 187.
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of our being. And let us not seek to please men. But let us not desire to please
only ourselves with our righteousness, but also those who are outsiders, that the
Name may not be blasphemed on our account. [13:1]

This use is again the aorist passive subjunctive of the verb. The admonishing is not to repent and
leave wickedness to save yourselves as that would require the active voice in the verb. This
passive voice affirms that the source of salvation is Jesus Christ not our own actions. Two other

interesting points can be seen in this passage. 1) The typically "Jewish" reference to "the Name"

appears to refer to Jesus where the Jewish use of this formula refers to YHWH [mi°] - "THE

NAME." Could this be an inference by the author to the full divinity of Jesus? 2) The concern
of the author here appears to be that the Name of Jesus not be blasphemed [BAaconuifjtai]. This
term can also mean to slander or injure the reputation of someone.”* Therefore, the concern
appears to be that the believer's life be lived in such a manner that it brings honor to the name of
Jesus rather than shame. The purpose of living a righteous life, in the view of the author, is to
cause people to notice the positive difference in the believer's life and to acknowledge that the
difference is because the believer is saved by Jesus Christ.

The verb is used twice in the first two verses of chapter fourteen. Both of these refer to
the church (ékkAnoia) and appear to indicate that belonging to the church in some way is an
instrument of salvation (reminiscent of Augustine). "So let us choose, therefore, to belong to the
church of life, in order that we may be saved [cwB®uev]. . . . For she was spiritual, as was also

our Jesus, but was revealed in the last days in order that she might save us [ccon]." [14: 1-21%

8 Arndt & Gingrich, pg 142.
%1 Both of these occurrences are in the passive subjunctive form, indicating possibility not reality and that the subject
of the verb (a believer) is acted upon rather than doing the acting. Thus, although the discussion is of the church as
a "means of grace," salvation that is experienced in the church is still a passive activity of the believer. One does not
become saved by the action of joining the church but is integrated into the church by virtue of having been saved by
the initiative of Jesus Christ.
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The author here is discussing his ecclesiology. This passage follows the pattern of the
Apostle Paul in Ephesians, speaking of the church as the body of Christ and Christ as the head of
the church, which is His body. In this context, the author states that there is a direct correlation
of being saved and belonging to the church, although there is no expanded explanation of exactly
how the church is involved in the salvation of the believer. In the larger context, it is easy to see
that if Christ is the head of the church, and it is the work of Jesus Christ (as explained earlier in
the homily) that brings salvation to the believer. Then when one is saved by the work of Jesus,
he or she must then be integrated in some way into the "body of Christ" which is the church.
Therefore, it could be said that the author does not know a "solo Christian" but only a Christian
who is part of the church which is the body of Christ. Not surprisingly, coming from the more
ecclesiastical tradition, Lawson find great significance in this chapter.

This striking saying leads us into the most interesting and valuable
theological passage of the homily. We have here a development of the type of
thought regarding the Church pioneered in the [Paul's] Epistle to the Ephesians.

The Church is much more than a "this-worldly" society, existing for the practical

purpose of mutual support and cooperation in living the Christian life. The ideal

Church exists from eternity in the mind of God. . . .

The visible organization of Christians which has grown up from that point
is the manifestation in the life of the world of the eternal divine plan, and of the
Spirit of Christ. Its growth is an Incarnation-like growth, and the Church is the
Body of Christ, "for this flesh is the counterpart and copy of the spirit. . ."

The homilist has not always been much esteemed as a theologian.
However, we have in this chapter the substance of as able a piece of Christian
theology as any in the Apostolic Fathers, though it suffers somewhat by the
confused order of presentation, and various inexactitudes.®*

Beginning to wrap up his message, the author in Chapter 15 uses c®lw two times in

verse one. The first time it appears to be in the sense of well being or positive reputation, such as

found in the Epistle of Barnabas 21:9 where, according to the TDNT, c®lw is used more in the

52 Lawson, pg 189-91.
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sense of "well-being, preservation" than containing any spiritual redemptive implication.”” In
addressing his listeners, he says that if they respond favorably to his admonitions, it will bring a
positive impact on both them and him. The second appears to be referring to the "soul-winning"
activity that they (speaker and hearers) should do in their evangelistic efforts.

Now I do not think that the advice I have given about self-control is unimportant;

in fact anyone who follows it will not regret it, but will save [c®cet] both himself

and me as his advisor. For it is no small reward to redirect an errant and perishing
soul, so that it may be saved [cwbfjvou]. [15:1]

The first use of the term does not provide much light on soteriology except to provide evidence
of a wider use of the term c®lw, which we will also see in the other writings of the Apostolic
Fathers. The second use sheds some light on the orientation to "soul-winning" and witnessing
and the concept that a believer will achieve some reward for being a successful soul-winner
(though that reward is not defined in this context). The articular infinitive following the
preposition &ic indicates that the phrase indicates the purpose of the preceding action. Thus the
purpose of the self-control and the "redirecting" of the errant and perishing soul is to bring that
person to salvation.**

Chapter 17 continues with this theme of inviting and admonishing others with the
message of the Gospel. In verse 2, the author states, "Therefore let us help one another to restore
those who are weak with respect to goodness, so that we may all be saved [cwB&®uev], and let us
admonish and turn back one another." This verse is reminiscent of similar passages in the

Epistle to the Hebrews and appear to imply that, while salvation is a past event objectively (in

what Jesus accomplished) and in the life of the believer subjectively (in a point of

% Friedrich, TDNT, Vol 7, pg 998.

6 Richard A. Young, Intermediate New Testament Greek: A linguistic and Exegetical Approach. (Nashville:
Broadman & Holman Publishers, 1994), pg 168. Young states: "Westcott suggests that iva + subjunctive indicates
direct and immediate purpose, whereas €ig 10 + infinitive indicates 'more remote result aimed at or reached' (cf.
Rom. 1:20)."
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conversion/repentance), it is tenuous and can be lost. The need to "admonish and turn back one
another" implies that there is a need to do so to avoid the final outcome of not being saved.
Therefore, the author appears to believe that salvation, though a present possession accomplished
by and through Jesus' suffering, can in some manner be forfeited.

The reference in 17:5, ". . . and we did not obey the elders when they spoke to us about
our salvation [cotnpiag]. . ." falls in line with the same thought process. The salvation of which
they were instructed, in this case, appears to refer to past, present, and future, with a following
discussion of the "day of judgment." Again, if there is no possibility of falling away, why would
the author be concerned about addressing believers regarding the horrors of the judgment day.®’

The use of the term oc®w in chapter 19 could be interpreted either as the term is used in
chapter 15 of bringing good reputation, or as used in chapter 17 of avoiding the unfortunate fate
of losing out on the salvation offered by Christ. In this sense, the concept of preservation, or
perseverance, might be the intent. The exhortation by the author is:

I am reading you an exhortation to pay attention to what is written, in order that

you may save [cmonrte] both yourselves and your reader. As compensation I ask

that you repent with your whole heart, thereby giving salvation [cotnpioav] and
life to yourselves. [19:1]

However, the statement in verse 3, later, can only be interpreted as referencing the continued
possession of this salvation: "Let us, therefore, practice righteousness, that we may be saved

[cwBdpev] in the end."

In the closing chapter, we find a formula for a benediction that was probably commonly

used to end a Christian sermon. It is similar to that used in worship services in the 21st century:

% Lawson, [pg 192] in an apparently somewhat cynical tone, adds "This is not a very gracious or evangelical note,
though it has been a common enough theme in Christian preaching." Might he be referring to the "hell-fire and
damnation preaching in some fundamentalist churches?
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"To the only God, invisible," the Father of truth, who sent forth to us the Savior
[cotiipa] and Founder of immortality, through whom he also revealed to us the
truth and the heavenly life, to him be the glory forever and ever. Amen. [20:5]

While this is an uplifting and inspiring benediction, the only element of soteriology that we can
extract is that the reference, obviously to Jesus Christ, identifies him as the Savior, a title

describing his perceived function in God's eternal plan.
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Theological Implications of Salvation Terminology

The author of this homily gives us a soteriology with the following components:

e SOURCE. The source of salvation is from Jesus Christ, whose suffering and dying on
the cross bought the possibility of redemption from sin.

e PAST. Salvation is a past event. First, it is past in the sense that Jesus died in the past
and his finished work provides for it. Second, it is past for the believer in that it is
accomplished in his life when he believes the message of salvation.

e PRESENT. Salvation is a present concern. It is something that can be lost, therefore
there are exhortations to persevere. The believer must endure to the end. The believer
must respond to the calling to high ethics and service.

e FUTURE. Salvation is a future expectation. The judgment day is real and to be feared.
It should also be anticipated for the believer as a final reward that awaits him.

e SHARED. Salvation is to be shared. The believer is urged to become a soul-winner and
bring others to salvation. The believer can bring honor to himself and to the preacher by
responding faithfully and bringing others to salvation in Jesus Christ.

In short, Second Clement contains a soteriology that is very similar to that found in many 21st
century evangelical churches.

All of the above can be lifted from this sermon, either directly or indirectly, by analysis
of the use and context of the occurrences of the salvation terminology. It is clear that this homily
is fully consistent with the message of the New Testament of salvation by grace through faith in
Jesus Christ and his finished work, suffering on the cross. It leads to a life of high morals and
service but salvation is not the result of that life of good works. The author urges his listeners, as
did the Apostle Paul, to not be ashamed of the gospel, for it is the power of God to salvation, to

both the Jew and the Greek.
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C. Ignatius’ Epistles

Ignatius and Polycarp, together, stand as an inspiration to believers of all ages by the way
they approached their end as martyrs for their witness to Christ as their Savior. Ignatius was
apparently the third bishop of Antioch, following the Apostle Peter in that church. For an
unknown reason, he was taken to Rome as a captive to be thrown to the lions in the Coliseum.
On the way, he wrote seven letters: three were to churches he was unable to visit on his journey,
three to two churches and one person, Polycarp, after he had visited them on his journey, and one
to the Roman church in advance of his arrival in which he requested that they not try to have him
released. Because these seven letters were all written by the same person, in the same
circumstance, very close in time, for the same purpose, I am including them together in one
section of this paper. In addition, there are only a total of eight occurrences of our salvation
terminology, encompassing three of the five terms, so, for the purposes of this study, there is a
very small data set to investigate.

Regarding the dating of these letters, "There is virtually unanimous agreement that
Ignatius was martyred during the reign of Trajan (A.D. 98-117], but to fix the precise year is
difficult. . . . Lightfoot himself places it 'within a few years of A.D. 110, before or after."*
Discussing the character of Ignatius, Lohr states:

Ignatius appears in Eusebius as one of the greatest personalities of early

Christianity in the postapostolic period, who had an especially great effect

through his letters. Eusebius' knowledge is clearly limited to the (seven) letters

and their recognizable places of composition. To these facts he adds the
information about Ignatius' martyrdom in Rome.®’

% Lightfoot-Holmes, pg 132.
57 Pratscher, pg 91-92.
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Theological Profile

The concern of Ignatius in these seven letters seems to have focused on three primary
areas. These areas had to do primarily with his concern about the continuation of the churches
after his martyrdom. "It appears that three concerns were uppermost in Ignatius's mind at this
time: (1) the struggle against false teachers within the churches; (2) the unity and structure of the
churches; and (3) his own impending death."®® His presentation is one of the earliest defenses of
the primacy of the bishop as head of the local church.*’ According to Schaff, "He [Ignatius] is
the incarnation, as it were of the three closely connected ideas: the glory of martyrdom, the
omnipotence of episcopacy, and the hatred of heresy and schism."”

The thrust of Ignatius' theology found in these letters centers on ecclesiology. In this
vein, however, he does touch on other doctrinal issues such as ethics, eschatology, Christology
(especially anti-docetic statements), pneumatology, and the Eucharist, but has very little to say
directly about soteriology. His main concern is unity in the church. In fact, the Greek terms
Ignatius uses regarding unity in the church "are always used in an ecclesiological, ethical, and
theological sense."”” One could say that unity in the church is the central thread linking all these
letters together.

The theological concern of Ignatius in these letters can be summed up in the following
quotation from Pratscher:

The Ignatian letters come to speak of various theological and ethical themes in an

unsystematic way, in which a special detailedness and redundancy can be

observed in those cases where actual requests, problems, or questions about

theological fundamentals appear to be touched upon. The details allow their
author to be recognized as an original theological thinker of early Christianity

68 Lightfoot-Holmes, pg 130.
% Pratscher, pg 104-08.

70 Lawson, pg 101.

! Pratscher, pg 104.
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with regard to care for souls and church leadership. One can describe the Ignatian
theology in general as a theology of unity.”?

In commending the Ephesians for their resistance to heresy, there is one striking passage
that presents an early presentation in which the Trinity can be easily recognized. The role of
Jesus Christ as Savior can also be seen in this passage, even though the salvation terminology of
our study is not present in this context.

You covered up your ears in order to avoid receiving the things being sown by

them, because you are stones of a temple, prepared beforehand, for the building of

God the Father, hoisted up to the heights by the crane of Jesus Christ, which is

the cross, using as a rope the Holy Spirit, your faith is what lifts you up, and love
is the way that leads up to God. [Ignatius to the Ephesians 9.1 - emphasis added]

72 Pratscher, pg 104.
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Concordance of the Salvation Terminology

| Location | Term | Lemma ‘ Parsing ‘ Greek Phrase English Phrase
dao®lw
Ephesians

| [NoNe | | |
Magnesians

| [NoNe | | |
Trallians

| [NONE | | |
Romans

| [NONE | | |
Philadelphians

| [NoNE | | |
Smyrnaeans

| [NoNE | | |
Polycarp

| [NoNe | | |
ocwliw
Ephesians

| [NoNe | | |
Magnesians

| [NONE | | |
Trallians

| [NONE | | |
Romans

| [NoNE | | |
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Philadelphians

5.2 | éowBnoav owlw Aorist Kai tol¢ mpodntag 6& ayamdpuev, | And we also love the prophets,
passive Sl TtO Kkal avutoug i TO because they anticipated the gospel in
indicative 3 | ebayyéAlov katnyyeAkéval kal €i¢ | their preaching and set their hope on
plural aUTov €Amilelv kol alTov him and waited for him; because they

Quapévelv: év @ Kol motevoavtec | also believed in him, they were saved,
éowbnoav, év &votntt Inocol since they belong to the unity
Xplotod Ovteg aflayamntol Kol centered in Jesus Christ, saints worthy
aflobalpaotol Gyol, umd ‘Incod of love and admiration, approved by
Xplotol pepoptupnuévol Kat Jesus Christ and included in the gospel
ouvnpBunuévol év t@® elayyediw | of our common hope.
TG Kowfig €Amidog .

Smyrnaeans

2.1 | cwB®uev owlw Aorist Talta yap mavrta £mabev &V For he suffered all these things for our
passive Audg tva ocwBduev e 154 kal sakes, in order that we might be
subjunctive | AAnB®¢ £mabev, wg kol AANOXG saved; and he truly suffered just as he
1 plural avéotnoev £autov, olX WOoTEp truly raised himself -- not, as certain

amotol Tweg Aéyouowv TO Ookelv | unbelievers say, that he suffered in
aUTOV menovBéval, avtol TO appearance only (it is they who exist in
Sokelv Bvteg appearance only!).

Polycarp

1.2 | owlwvtal owlw Present Nopakah® oe év xdpu, N | urge you, by the grace with which
middle évbéduoal, mpoobelval t® &Spouw | you are clothed, to press on in your
subjunctive | cou kol mAavrtac mapakalslv va race and to exhort all people, that
3 plural owlwvrtal they may be saved.
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owthp
Ephesians
1.1 | owtipt owTnp Dative Anodefauevog év Be® 1o | welcome in God your well-beloved
singular TIoAUQyAmnTovV cou ovoua, O name which you possess by reason of
masculine kKéktnoBe ¢losl Sikaiq Katd your righteous nature, which is
miotv Kal ayamnv év Xplot® characterized by faith in and love of
Incol T® owTtfipt AUV Christ Jesus our Savioir.
Magnesians
Preface owTthipL owTnp Dataive lyvatiog, 6 kal Oegodopog, T Ignatius, who is also called
singular gbloynuévn €v xdputlt Beol Theophorus, to the church at
masculine natpog év Xplot® ’Incol t® Magnesia on the Maeander, which has
owtiipt AMGV, 51 év © been blessed through the grace of God
aomalopal TAV EKKAnolav TV the Father in Christ Jesus our Savior, in
oloav &év Mayvnola T mpog whom | greet her and wish her
Mawavépw , kat ebxopat &v Be® heartiest greetings in God the Father
natpl Kal €v Incol XplLot® and in Jesus christ.
mAglota xaipew
Trallians
| | NONE |
Romans
| | NONE |
Philadelphians
9.2 | owtfipog owThp Genetive €€aipetov &€ TL Exel TO But the gospel possesses something
singular gevayyEhlov, TV mapouciav Ttol distinctive, namely, the coming of the
masculine

owtfpog, Kuplou AUV ’Incod
Xptotold , T0 maBog altol, kal tnv
AvaoTtaoly

Savior, our Lord Jesus Christ, his
suffering, and the resurrection.
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Smyrnaeans
6.2 owTipog owTAp Genetive o0 mepl mew@®@viog A Suplvrtog They abstain from the Eucharist and
singular guyaplotiag Kal TPOCEUXNG prayer, because they refuse to
masculine améxovral, 8L TO | Opoloyelv acknowledge that the Eucharist is the
v elxaptlotiov odpka eival tod | flesh of our Savior Jesus Christ, which
owtfpog NUAVInool Xplotold, thv | suffered for our sins and which the
Omép TOV AUApTIOV AUDV Father by his goodness raised up.
naboloav, v T Xpnototntt o6
matnp HYELpev.
Polycarp
NONE
ocwtnpia
Ephesians
18.1 | cwtnpia ocwtnpia MNepiPnua t0 £€uodv mvelpa tol My spirit is a humble sacrifice for the
otaupol, 6 £otwv okavdahov Toi¢ | cross, which is a stumbling block to
amwotolowy, AUV 68 ocwtnpia Kal unbelievers, but salvation and eternal
{wn ailwviog life to us
Magnesians
| | NONE
Trallians
| | NONE
Romans
| | NONE
Philadelphians
| | NONE
Smyrnaeans
| | NONE
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Polycarp
NONE
oWTNP1OG
Ephesians
| [NoNe | | |
Magnesians
| [NoNe | | |
Trallians
| [NONE | | |
Romans
| [NONE | | |
Philadelphians
| [NONE | | |
Smyrnaeans
| [NoNE | | |
Polycarp
| [NoNe | | |
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Discussion of Occurrences of Salvation Terminology

As referenced earlier, there are only eight occurrences of our salvation terminology in
these seven letters. The table below indicates that three of these involve the term c®lw, four
involve the term cwtnp, and one the term compio. The term cdlw is found once in each of the

letter to the Philadelphians, the Smyrnaeans, and the letter to Polycarp. The term cotp is

Slaowlw 0
owlw 3
owtnp 4
owtnpia 1
owWTNPLOG 0
Total 8

In the letter to the Philadelphians, Ignatius, while asking for their prayers to "perfect" him
in this last trial, recounts that the gospel came by means of the apostles and elders in the church.
He then continues stating that he also loves the prophets because they anticipated the gospel and
"because they also believed in him, they were saved." The term believe in this context is an
aorist participle which is followed by the term owiw in the aorist passive indicative. The aorist
participle in this context can be translated as "after having believed." The result of their faith
was that they were saved. The aorist passive form of the verb indicates that they were the
recipients of the action of salvation rather than the ones performing the action. Thus, we can see
here that Ignatius recognized that the prophets were also saved by Christ (they waited for and
hoped on him), and that they were passive recipients of the salvation which resulted "after
having believed." Thus, the Ephesians 2:8-9 message is clearly reflected in this context.
Lawson agrees with this conclusion:

These are not the prophets (preachers) of the New Testament Church, nor the

"charismatic" prophets of Didache . . . . They are the counterpart of the Apostles
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under the Old Covenant, that is, the spiritual leaders and heroes of Israel. These
all lived by faith (Rom. iv, 1-16; Heb xi, 13), and so were "Christians before the
time," and, being the true Israel, were by anticipation a part of the Church.”

The next time we find cdlw is in the Letter to the Smyrnaeans. After beginning this
letter with what appears to be an early Christian formula similar to the Apostle's Creed,
recounting the events in the life and death of Jesus, Ignatius states, "For he suffered all these
things for our sakes, in order that we might be saved." [2.1] He then proceeds to show how this
physical suffering of Jesus is contrary to the heresy of Docetism. The verb form here is aorist
passive subjunctive. The passive voice indicates that we are saved by the actions of another
(Jesus) and not of ourselves. The suffering of Jesus on the cross is identified as the act that
brought the possibility (subjunctive mood) of salvation to the believers. Here again we see a
crystal clear presentation of the message of Ephesians 2:8-9, of salvation as a gift, not of works,
or at least not of the works of the recipient of the gift -- the believer.

The last occurrence of cd(w is found in the Letter to Polycarp. In this passage, Ignatius
is urging Polycarp, whom Ignatius apparently has just met with, perhaps for the first time, to
fulfill his role as bishop of the church at Smyrna. "I urge you, by the grace with which you are
clothed, to press on in your race and to exhort all people, that they may be saved. Do justice to
your office with constant care for both physical and spiritual concerns." [1.2] This is reminiscent
of the Apostle Paul's exhortation to Timothy to "do the work of an evangelist. Fulfill your

n74

ministry."”" Lawson states, "It brings the life of the ancient Church very near to us, to overhear

one Apostolic man finding it fitting to give such advice to another."”

It is of note that the middle voice is used, not the active voice in the verb. Although not

quite as clear in this context, the soteriology of salvation as a passive act is still present. Ignatius

3 Lawson, pg 133.
711 Tim 4:5, NASB.
> Lawson, pg 143.
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could have urged Polycarp "to save" the people or to have them "work out their own salvation."
The passage as worded, however, implies that Polycarp is to exhort all people so that they can be
the recipients of salvation in a passive since. This is consistent with Ephesians 2:8-9.

The noun form of cwtp is found four times. Three of these (Ephesians 1.1; Magnesians
preface; and Smyrnaeans 6.2) all simply use the term as a modifier of Jesus Christ providing him
a title of Savior. The fourth use, in Philadelphians 9.2, actually provides a glimpse into the role
of Jesus Christ as Savior: "But the gospel possesses something distinctive, namely, the coming of
the Savior, our Lord Jesus Christ, his suffering, and the resurrection."

In a discussion of the unity of God in the priests, prophets, patriarchs, and worship in the
Old Testament, the apostles, and the Church, Ignatius recognizes that the gospel "possesses
something distinctive" in that Jesus Christ played the function of Savior. His work as Savior
resulted in the fact that "the gospel is the imperishable finished work." We can say with
confidence, then, that even in the use of cwtp, Ignatius in this passages acknowledges Jesus
Christ and his suffering and resurrection as the source and means of salvation, consistent with the
New Testament message of gmce.76

The last occurrence of our salvation terminology in Ignatius is found in Ephesians 18.1.
This is actually an amazing passage that deserves to be set out in full:

My spirit is a humble sacrifice for the cross, which is a stumbling block to

unbelievers, but salvation [cwtnpia] and eternal life to us. "Where is the wise?

Where is the debater?" Where is the boasting of those who are thought to be

intelligent? For our God, Jesus the Christ, was conceived by Mary according to
God's plan, both from the seed of David and of the Holy Spirit. He was born and

% Lawson, pg 136. "It is to be observed that modern Old Testament scholarship has not changed the substance of
this essential Christian position, though it has revolutionized the intellectual presentation of it. We no longer think
of the prophets as possessing supernatural knowledge of future detailed events, yet the religion of Israel remains in
the most proper sense the spiritual promise of the Christian faith. . . . S. Ignatius fittingly summarizes the discussion.
Christians are saved, not by Jewish legality, but by 'faith that works by love,' yet the Old Covenant and its Scriptures
are wholly good and from God, if read with the eye of Christian faith."
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was baptized in order that by his suffering he might cleanse the water. [18.1-2 -
emphasis added]

In this passage regarding soteriology, it is clear that it was the sacrifice of Jesus on the
cross that is presented as the means of salvation. Thus, the finished work of Jesus Christ in his
death and resurrection is presented as that from which believers can obtain salvation - not the
special knowledge of Gnosticism, or the special wisdom of the mystery religions.

However, although not dealing directly with soteriology but more directly with
Christology and the Trinity, this passage presents a very interesting point of doctrine understood
and taught by Ignatius. As Lawson has so ably described it:

Here are brought together the two opposite doctrinal interests of the ancient
Church, regarding the birth of Christ. The first was the doctrine that Jesus was
the Messiah, fulfiller of the Jewish hopes, the "rod from the stem of Jesse," and
born in Bethlehem, "the city of David." . . . The second was the doctrine that
Christ was born of a virgin by direct divine interposition. . . . Critical scholars
have often advanced theories that this doctrine is unhistorical, and that it was put
about in the ancient Church by the influence of pious imagination, in response to
various doctrinal presuppositions of the early Christians. Actually the reverse
would seem to be the case. . . . Therefore we may draw the conclusion that the
doctrine of the Virgin Birth was believed not because it suited pious imagination
to do so, but because it was believed to be the fact by people who could know
more about it than anyone can today. In this matter S. Ignatius has his place as
the first in Christian writing, outside the New Testament, who emphasized the
importance of the Virgin Birth as a Christian doctrine.”’

" Lawson, pg 114-16.
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Theological Implications of Salvation Terminology

Although the primary interest of Ignatius in these seven letters is ecclesiology, with a
concern about unity in the church, the few times that the salvation terms are found provide rich
material for extracting his soteriology. He believed that salvation was brought about by the
suffering, death, and resurrection of Jesus Christ on the cross. It is obtained passively by faith in
that finished work on the cross, not by active working by the believer. It is something that the
prophets of the Old Testament participated in "by faith" anticipating the future work of Christ on
the cross showing unity and continuity between the Old Testament and the church regarding
salvation. He also saw a need to preach this message, as he urged Polycarp, so that those under

his care could be saved by the message of the gospel.
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D. Polycarp to the Philippians

Polycarp, one of the "most venerated figures in the Church of the post-Apostolic period,"” is
said to have been a disciple of the Apostle John, having studied under him in his youth during
the last two decades of the first century.” If this were so, this letter would provide insights into
the teachings of the Apostle John that would augment the canonical Gospel According to St.
John.  Since his death by burning at the stake took place at the age of 86, with the date of that
martyrdom assigned to about 155-160 AD,* his birth would by about 70-75 AD.*" He was
involved in the early formation of the church in the second and third generations of Christian
believers and encountered such opponents of orthodoxy as Marcion. It is said that he was
ordained by the Apostles as Bishop of Smyrna.*

This letter, written in response to a request from the Philippians,* is dated shortly after the
martyrdom of Ignatius, probably about 110 AD. Due to two separate references to the
martyrdom of Ignatius with somewhat different time implications, some believe it is actually two
letters assembled together, with the second part composed about 135-37 after Polycarp

.o 84
encountered Marcion in Rome.

8 Lawson, pg 153.

7 Lightfoot-Holmes, pg 202.

% Lightfoot-Holmes, pg 202.

8! Pratscher, pg 119.

%2 Pratscher, pg 119.

%3 3.1 "I am writing you these comments about righteousness, brothers, not on my own initiative but because you
invited me to do so."

% Lightfoot-Holmes, pg 204. Also, Pratscher, pg 121. One reason for this hypothesis is the reference to the
"firstborn of Satan" which he used later referring to Marcion.
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It is interesting to note that some modern scholarship is proposing that Polycarp is actually
the author of the anonymous Epistle to Diognetus.”> After reading both of these documents, it is
easy to understand how the two could be linked and thought to be written by the same person.

The importance of Polycarp on early Christianity can be summed up by Foster's

statement:

Polycarp's life and ministry spanned the time between the end of the apostolic
era and the emergence of catholic Christianity, and as a proto-orthodox leader he
was deeply involved in the central issues and challenges of this critical era. These
included the increasing possibility of conflict with the Roman state, the challenge
of the emerging 'Gnostic movement and its charismatic leaders (such as Cerinthus
and Marcion), the development and expansion of the monepiscopal form of
ecclesiastical organization, and the beginnings of the formation of a canon of
early Christian writings.*

However, Boudewijn Dehandschutter reminds us that this letter "is a short letter, written
in a specific circumstance, and cannot serve as a summary of important theological themes that
were current in the first half of the second century. It makes little sense to classify such a text in

m87

the development of so-called 'early Catholicism. Therefore, it would be presumptuous to

attempt to extract a comprehensive doctrinal statement from the letter.

% Foster, pg 110.

% Foster, pg 109.

¥7 Pratscher, pg 127. This may be a response to Lawson who, coming from the Roman Catholic orientation, sees in
Polycarp the foundation of much that was accomplished in the Council of Nicaea in AD 325. See Lawson, pg 156.
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Theological Profile

In this letter we find a significant body of doctrinal content, especially as it applies to the topic of

this paper. According to Foster,”® the theological thrust of Polycarp's letter to the Philippians

can be divided into three major categories:

1.

Salvation: "Salvation for Polycarp is first and foremost something that God has
accomplished through Jesus Christ: it is a matter of 'grace' - that is 'by the will of God
through Jesus Christ - not 'works' (1 3

Righteousness: "For Polycarp, the 'righteous' person is the one who, in response to the
gracious divine initiative and acts, aligns both one's beliefs and behaviour with those
proclaimed about, prescribed by, and exemplified by the one through whom God has both
accomplished and made the offer of salvation, namely Jesus."”"

Imitation: Closely linked to and explicable in terms of his understanding of
righteousness is Polycarp's use of the theme of 'imitation' (pupuntai). . . . While both Jesus'
suffering and endurance are mentioned, it is the latter that receives the primary emphasis:
endurance is the virtue urged upon the Philippians, while suffering is only a
possibility."”!

Foster notes that "a striking aspect of Polycarp's letter is the complete absence of any

trace or mention of the Holy Spirit.”®> Therefore, other than two references to the human spirit

(5.3 and 7.2), we would anticipate learning little about Pneumatology from this letter. There is

an emphasis on Christian behavior or a Christian life style, but linkage of behavior to salvation

appears to be a causal relation of behavior following salvation rather than the inverse. "Faith in

him requires following him (10.1), which can be described for the Christian as dwatoctvng. The

soteriology is thus 'ethicized: We have been saved, but this salvation means 'for our part'

following in the love of our brothers, mutual love, and not shirking good works (10.1-2).

n93

% Foster, pgs 116-120.
% Foster, pg 116.

% Foster, pg 118.

%! Foster, pg 119.

%2 Foster, pg 120.

% Pratscher, pg 128.
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There are also significant statements relating to Christology, but they are primarily
related to the soteriological content of the letter.”*

We can see the opinion of Irenaeus regarding the theological and personal impact of this
letter in this statement found in the Ecclesiastical History by Eusebius: "There is also a most
powerful letter of Polycarp's written to the Philippians, from which those who wish and care for
their own salvation can learn both the character of his faith and the preaching of the truth.! So
says Irenaeus."”” [emphasis added]

One of the most significant and important features of the Epistle to the Philippians is the
large number of scriptural references, many of which are from the New Testament documents.
These quotations and allusions support the position of the early composition of the NT
documents and their early acceptance among church leaders as authoritative writings on an equal
plane with the Old Testament scriptures. As Lawson observes,

"Another aspect of this subject is that the relatively short Epistle of Polycarp is a

very early and valuable witness to the use of a large part of the writings which

now compose the canon of the New Testament. . . . [A] chief matter of interest

herein to New Testament critics is the early use of the Pastoral Epistles, and in
particular the numerous citations of I Peter."”

However, because of these early references to the Pastoral Epistles, some scholars have

"tried to show that Polycarp was also the author of the pastoral Epistles. But this hypothesis has

for good reason met with little acceptance."”’

% Pratscher, pg 128.

% Kirsopp Lake, pg 339, [Ecclesiastical History, 4.14.8]
% Lawson, pg 158.

°7 Lightfoot-Holmes, pg 203.
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Concordance of the Salvation Terminology

‘ Location ‘ Term | Lemma | Parsing ‘ Greek Phrase English Phrase
ntaeol
| [NONE | | |
oo
1.3 | cecwopévol | omlw Perfect gic Ov ovk 1i06vteg motevete yapd | Though you have not seen him, you
passive avekhoto kol dedo&acuévn eig fiv | believe in him with an inexpressible and
participle moAlol émBupodoy  eiceldelv , glorious joy (which many desire to
plural €looteg OTL yopui éote ocecmouévol, | experience), knowing that by grace you
nominative | o0k €& €pywv, dAAa Oednuoatt Beod | have been saved, not because of works, but
masculine | die Incod Xpiotod . by the will of God through Jesus Christ.
ocOTHP
Preface owTHpog comp | Genetive [Molvkopmog kol oi ovv adTd Polycarp and the presbyters with him to the
singular npeoPitepol T éxkAncig tod Ogod | church of God that sojourns at Philippi:
masculine | tf] mopotkoven Pkintovg: ileoc VUiv | may mercy and peace from God Almighty
Kol eipnvn mopa Oeod and Jesus Christ our Savior be yours in
mavtokpatopog Koi Incod Xpiotod abundance.
00 ocwTiipog MUV TANOLVOEin.
coTnpia
| [NONE | | |
oOTPLOG
 pow [ |
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Discussion of Occurrences of Salvation Terminology
There are only two occurrences of our salvation terminology in this letter: one with the verb
form of o®{w; one with the noun form of cwtijpoc. However, both of these are full of
theological significance regarding Polycarp's understanding of soteriology.
In 1:3, the opening of the letter, he provides a very literal quotation of parts of Paul's Epistle
to the Ephesians in chapter 2 verses 8-9. The full statement in Polycarp's verse three is:
Though you have not seen him, you believe in him with an inexpressible and
glorious joy (which many desire to experience), knowing that by grace you have

been saved, not because of works, but by the will of God through Jesus Christ.
[emphasis added]

Below we have set the quotation from Polycarp parallel with the statement from
Ephesians 2:8-9. Six words in the Polycarp statement are lifted exactly from Ephesians 2:8-9.
The six words are underlined in bold letters in the Ephesians passage. It can be seen that
Polycarp has expanded the phrases giving further clarification by stating that you are saved (a)

by the will of God (b) through Jesus Christ along with the statement that you believers have not

seen him but are joyful (c) because you know that you are saved and that (d) the salvation is by

grace, not of works.

Polycarp to Philippians 1:3 éputi €ote cecmopévor, ovk &€& Epyov,

Ephesians 2:8-9 T Yap xéprti £61€ 0EGOOUEVOL S0 TGTEWS KOl TODTO OVK
€€ VUMV, Beod TO dDpov ovK £E Epyrv,

In both cases, the verb ool is a perfect passive participle. The perfect tense indicates a current
condition which has been brought about by a completed event in the past which has had a
continuing result to the present. The participle picks up its time reference from the primary verb
of the sentence. In this case, the verb "to be" - €iui - is in the second person plural present active

indicative. Thus, the time referenced by the Ephesians passage, and the time referenced by
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Polycarp to the Philippians, is present as of the time of writing. An exact translation of this
phrase would be: You are now in the condition of being saved by virtue of having been saved in
the past with the result that you are still saved as of the present. Although this is a long way of
stating the translation of these two words [éo1e cecmopévot], this long rendition conveys the
complete meaning of the two-word Greek expression.

We can see further that Polycarp understood that this present condition of salvation was
brought about by God's grace (unmerited favor) apart from works. He further clarifies that it was
by the will of God not by the will of man (c.f. John 1:12-13). He clearly identifies that it is
through Jesus Christ. By using the preposition o following by the genitive case, he is
emphasizing the source of the salvation as Jesus.”® It would be difficult to misunderstand
Polycarp in this statement. His soteriology, based on this verse, is virtually identical to that of
the New Testament.

The second occurrence of our terminology is in the preface to the letter where Polycarp is
expressing his greeting: "Polycarp and the presbyters with him to the church of God that sojourns
at Philippi: may mercy and peace from God Almighty and Jesus Christ our Savior [cwtfipoc] be
yours in abundance."

In this statement, Polycarp is very clearly identifying two important points about his
soteriology. First, the Savior is Jesus Christ. The noun is in the genitive case, as is Jesus Christ.
The agreement in case makes it perfectly clear that Jesus is the Savior. The second point is that

Polycarp uses the possessive pronoun nu@dv [plural form] also in the genitive case, making the

% Dana & Mantey, pg 101. The illustration given in Dana & Mantey for the use of the genitive case with 31t is John
3:17, iva 0007} 6 k6cpog 6U avtod. This is showing the casual relationship between what Jesus did, and the result
"that the world might be saved through him." Polycarp is possibly referring to this very passage since, reportedly,
Polycarp was a student of the Apostle John, from whom this quotation is taken.
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Savior very personal. To use a contemporary 21st century evangelical terminology, Jesus Christ

is our "personal Savior."
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Theological Implications of Salvation Terminology

Although there are only two occurrences of our soteriological terminology found in the
letter from Polycarp, both of them are full of meaning and clearly convey that his view of the
doctrine of salvation is fully consistent with both the New Testament and contemporary 21st
century evangelical Christianity.

With only two references, however, our understanding of Polycarp's soteriology may be
incomplete. Torrance comes down hard on Polycarp with the following statements:

There does not appear to be grasped a proper relation between the death of Christ

and the Christian life. . . . The conclusion to which one is forced is that we have a

real failure even on the part of Polycarp to apprehend the death of Christ. With

this failure follows practically as a matter of course a moralistic view of

Christianity. . . . he makes salvation conditional . . . Perseverance in the work of
righteousness is therefore a real part of Christian salvation.”

His concluding remarks about Polycarp present a sad picture of a Christian who did not
fully understand his salvation and failed to understand the grace of God.

There is no doubt that in the saintly life of this early Apostle an unshakable trust

in his Lord Jesus Christ is the dominating feature of his Christian life, and as such

must answer to an acknowledgement of the grace of God in his salvation. And

yet throughout there is unmistakably a wrong emphasis corresponding to a failure

to grasp the meaning of grace; so much so that trust comes also to be placed in

human actions and in a life of love generally.'®

However, with statements such as found in 8:1, "Let us, therefore, hold steadfastly and
unceasingly to our hope and the guarantee of our righteousness, who is Christ Jesus, 'who bore
our sins in his own body upon the tree,' . . ." the perception of the substitutionary doctrine of the

atonement was underlying his thoughts. It may be that the argument that Torrance has with

Polycarp would be similar to the argument that the Calvinist has with the Arminian: the issue of

% Torrance, pg 92-93.
1% Torrance, pg 96.
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perseverance rather than of salvation. In such passages as 2:2, Polycarp states, "But 'he who
raised him from the dead will raise us also,' if we do his will and follow his commandments and
love the things he loved . . . " [emphasis added] This statement is similar to the exhortation of
the Apostle Paul in Colossians 1:21-23

And although you were formerly alienated and hostile in mind, engaged in evil

deeds, yet He has now reconciled you in His fleshly body through death, in order

to present you before Him holy and blameless and beyond reproach— if indeed

you continue in the faith firmly established and steadfast, and not moved away

from the hope of the gospel that you have heard, which was proclaimed in all

creation under heaven, and of which I, Paul, was made a minister. [NASB -
emphasis added]

It seems that Torrance's argument with Polycarp could better be framed as an argument
between those who hold to conditional perseverance versus unconditional perseverance, which is
beyond the scope of this paper.

To be fair to Polycarp, we must admit that his soteriological references in this letter are
probably of secondary concern. His primary concern was encouragement of believers in the
Philippian church who were going through a tumultuous period. To read a strong moralism into

a letter intended to encourage a struggling church may unwarranted.'”'

1 Foster, pg 125.
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E. Martyrdom of Polycarp

As discussed in the previous section of this paper, Polycarp is one of the most important
figures in the history of the early church following the death of the original apostles. This story
of his martyrdom also became the model for martyrdom literature in the church and “emphasizes

the parallels between the suffering of the Lord and of the martyrs in order to defend an

enthusiastic longing for martyrdom and to practice an appropriate veneration of the martyrs.”'%*

The importance of Polycarp is well stated by Foster:

If the Apostolic Fathers are generally thought of as the bridge between New
Testament times and the emergence of the great Christian writers of the latter half
of the second century such as Justin Martyr and Irenaeus, it is Polycarp who holds
that bridge together, since he is uniquely claimed to have spanned the whole
pericl)(% with his own life, knowing the apostles in his youth and Irenaeus in his old
age.

Polycarp was martyred at the age of 86. There is disagreement regarding the date of
Polycarp’s death with suggestions ranging from 155 to 167 AD.'™ In my judgment, one of the
most convincing arguments for a date of his death is found in Foster.

The Roman historian W.H. Waddington identified Statius Quadratus as Lucius
Statius Quadratus, Roman consul ordinaries in 142. Waddington argued on the
basis of references to Quadratus in the Sacred Tales of Aelius Aristides that he
must have been proconsul of Asia twelve years later, in the year 154/5 (the
gubernatorial year ran from May to May). J.B. Lightfoot championed
Waddington’s date and the arguments for it in his enormously influential
commentary on the Martyrdom. On their reckoning, Polycarp’s death would
therefore have taken place on 23 February (the second of Xanthikus) 155, which,
neatly enough, fell on a Saturday.'®

192 pratscher, pg 135.

19 Foster, pg 126.

1941 ightfoot-Holmes, pg 222-23.

195 Foster, pgs 127-28. The importance of falling “neatly on Saturday” is that in Chapter 21 there is a reference to
his martyrdom taking place on a great Sabbath. ‘“Now the blessed Polycarp was martyred on the second day of the
first part of the month Xanthicus, seven days before the calends of March, on a great Sabbath, about two o’clock
P.M.”
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From internal evidence, it is generally concluded that the Martyrdom of Polycarp was

h 9106

written “within a year after Polycarp’s deat Dates suggested range from 155 to 177 A.D.

There is also much disagreement regarding how much of what now is included in this document

. .. . . 10
is original and how much was added later during subsequent transmission.'"’

19 pratscher, pg 139.
107 Lightfoot, An excellent discussion of the textual tradition can be found in Lightfoot, Part Two, Volume 3,
pgs355-362.
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Theological Profile

This composition has, according to Pratscher, two major theological themes and two

8

minor themes.'® The major themes are (1) a new theology of Christian martyrdom and (2)

personal salvation. The two minor themes, supporting these major themes, are (3) eschatology,
and (4) ecclesiology. “The theology of MartPol is characterized by an example
Christology katd 10 edayyéiov in which the martyrdom exhortation is grounded. . . . MartPol
has carried the notion of the imitatio Christi to its logical conclusion for the first time.”'”
Jeffords explains how this relates to personal soteriology:

Another aspect of salvation through the blood of Christ is seen in the issue of

martyrdom. . . . The best view of this motif within early Christianity is found in

the death of Polycarp as preserved in the Martyrdom of Polycarp. As discussed

above, the author of this work carefully portrays the details of Polycarp’s arrest,

interrogation, and execution against parallel narrative elements of the passion of

Jesus of Nazareth from the New Testament Gospels. . . . It is certainly true that

the death of Polycarp is viewed as evidence of the bishop’s righteousness as a

follower of Christ. At the same time, the reader gets the distinct impression that

other faithful Christians can find their own salvation in imitation of Polycarp’s

sacrifice.'"

This concept of imitation of the suffering of Christ is a consistent theme relating the
martyrdom experience to the personal salvation experience of the faithful believer. Taking this
further, the imitation of Christ outside the concept of martyrdom is described as a means of
salvation. “Salvation is mediated by the imitation of the Lord in martyrdom; in addition,
MartPol knows a sacramental mediation of salvation (MartPol 14), in which Eucharistic

terminology is deliberately limited with martyrdom terminology: év apiOu® t@v paptipwv

(MartPol 14.2).""" Regarding the two minor themes, Buschmann states,

198 pratscher, pgs148-53.
19 pratscher, pg 149.

10 Jefford, pg 87.

"1 Pratscher, pg 149.
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Eschatology plays only a subordinate role in MarPol; the traditional reflection on
the Christian being a foreigner in the world serves as preparation for taking leave
of this world (MartPol inscr). . . . With respect to ecclesiology, the first striking
element in MartPol is the exclusion of other Christian groups (e.g., Montanism,
MartPol 4). Thus the ‘antiheretical’ polemic is legitimated theologically from the
tradition katd 10 gvayyéhov and based on the office of the exemplar-martyr
Polycarp, who is depicted as émiokomog tiic &v Zudpvn ayioc kaboiukng' '
ExKAnciog ﬁ\;lartPol 16.2). To this extent the office plays a fundamental role in
MartPol. . .

"2 The term kaBolikng is not found in some manuscripts so is omitted from the Lightfoot-Holmes edition.
'3 Pratscher, pgs 149-50.
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Concordance of the Salvation Terminology

| Location ‘ Term ‘ Lemma ‘ Parsing ‘ Greek Phrase English Phrase
dao®lw
8.2 SlaowlecBal | draowiw Pre_sﬁfn_t passive Ti yap kakov €otwv einelv, What harm is there in saying Caesar is
infinitive Kuploc Kaloap, kat émBUcoat ( | Lord and offering incense (and other
kal T Ttoutolg AkoAouBa ) kal words to this effect) and thereby saving
SloowleoBar ; yourself?
cwlw
1.2 owleobal owlw Present passive | dydnng yap &AnBolc kol For it is the mark of true and steadfast
infinitive BePBaiog éotiv un povov €autov | love to desire not only that oneself be
Béhewv owleoBal AAAG Kal saved, but all the brothers as well.

mdvtag toug adeAdoug.

9.3 owoavta owlw Aorist active n®wg Suvapal PAaconuiool tOv | How can | blaspheme my King who
participle BaolAéo pOU TOV CWOOVTA HE ; saved me?
singular
accusative
masculine

17.2 owlopuEvwY owlw Present passive | ayvoolvteg OtL o0te TOV They did not know that we will never
participle plural | Xplotov mote KoTaAUTElV be able either to abandon the Christ
genetive duvnoopeba, tov Umép tAg tol | who suffered for the salvation of the
masculine navtog koéopou tWv owlopévwv | whole world of those who are saved,

owtnpiog mabovra, Guwpov the blameless on behalf of sinners, or

Unép apaptwAdv, olte Etepov | to worship anyone else.
Twa oéBeoBal
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owtnp
19.2 cwthpa owTHp Accusative S1a TR UMopovig By his endurance he defeated the
singular KOTOYWVIOAUEVOG TOV ASLKoV unrighteous magistrate . . . And blesses
masculine dpyovta ___ kal €UAoyel TOV our Lord Jesus Christ, the Savior of our
KOplov NU&V Incolv Xplotov, souls and Helmsman of our bodies and
OV owtfipa tWv Yux®dv nudv | Shepherd of the catholic church
Kal kuBepvAtnv TV OCWHATWY throughout the world.
AMOV Kal Towéva THG Katd
TNV OolKoUMEVNY KABOAWKIG
€kkAnolag .
cwtnpia
17.2 | cwlopévwyv owtnpia | Genetive ayvoolvteg OtL o0te TOV They did not know that we will never
singular XpLOTOV TOTE KATAALTELY be able either to abandon the Christ
feminine duvnooueba, tov Omép Tthg tol | who suffered for the salvation of the
Tavtog koopou tWv owlopévwv | whole world of those who are saved,
owtnpilag mabovra, GUwWUOV the blameless on behalf of sinners, or
OMEp AQUapPTWA®V, olte E£tepov | to worship anyone else.
Twa o€BecBat
22.1 | cwtnpia owtnpla | Dative singular | Epp&cBatl Lpdg e0)xopeba, We bid you farewell, brothers, as you
feminine adeldol, otoolvrag @ kotd | walk by the word of Jesus Christ which
10 elayyéAlov Aoyw ’Incol is in accord with the gospel; with whom
Xplotod; pued’ ol 86fa t@ Bew | be glory to God for the salvation of the
€nl owtnpla T TOV aylwv holy elect; just as the blessed Polycarp
£KAekt@V; KaBwg €paptupnosv was martyred, in whose footsteps may
0 pakdptog MoAUkapmocg, ol we also be found in the kingdom of
vévolto év 1] Baceia Incol Jesus Christ.
Xplotod mpoc ta ixvn
evupebijval NUAG.
oWTP10G
NONE
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Discussion of Occurrences of Salvation Terminology

Our salvation terminology occurs seven times in this document: four times as a verb and
three times as a noun. The first of our terms, dtac®Cw, is found in 8.2 where Herod, the police
captain, is urging Polycarp to take the oath of allegiance to Ceasar by stating “Caesar is Lord”
and offering incense. By doing so, Polycarp’s body would be saved [dtacmdlecBar]. This is
clearly a reference to preserving the material body from harm and has nothing that will enlighten
us regarding Polycarp’s soteriology. The present passive infinitive form here indicates that
purpose of the affirmation, had Polycarp made the affirmation, would be to preserve Polycarp
from bodily harm. Thus, it does not relate to our question of spiritual salvation.

The verb form of c®lw is found three times. The first is in 1.2 in the statement, “For it is
the mark of true and steadfast love to desire not only that oneself be saved [c(ecBat], but all the
brothers as well.” This statement is made by the author about the attitude of Polycarp regarding
the desire for salvation. Polycarp had a desire to be saved himself and that all the brothers would
be saved as well. The term in this context clearly refers to spiritual salvation so can be helpful to
us. The form of the verb is a present passive infinitive. Again, the infinitive in this context
conveys the fact that the purpose of Polycarp’s actions was to achieve the result of being saved.
It is passive so the receipient of salvation is not the one who generated that result but was passive
in the action of salvation. Although the means of salvation is not provided in this context, the
grammatical structure would be consistent with the biblical message of salvation by grace and
not of works.

In 9.3 we find Polycarp’s statement, “How can I blaspheme my King who saved me?”
This is in response to Herod’s urging him to swear by the genius of Caesar. The form is an aorist

active particple with the definitive article. The action of the verb is performed by the subject. In
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this case, the verb itself, as an articular participle, plays the part of the verb and the reference is
to the Savior, Jesus Christ. Additionally, the presence of the definite article indicates that the
emphasis is in reference to the person who performs the action rather than the action itself. In
this case, we can clearly see that Polycarp understood his salvation as coming from Jesus Christ
and not by his own efforts. This is helpful to us in our search for his soteriology.

The last time we find the verb c®lw in this document is in 17.2 where the writer is
drawing implications and applications of what he has described in the martyrdom of Polycarp.
He states “They [the Jews and the officials] did not know that we will never be able either to
abandon the Christ who suffered for the salvation of the whole world of those who are saved, the
blameless on behalf of sinners, or to worship anyone else.” Although this is not a direct
reference to Polycarp’s soteriology, it does clearly present several elements of the author’s
soteriology. First, it clearly identifies Christ as the one who provided the salvation for “the
whole world of those who are saved.” We see the source of salvation then is Christ. We also see
that it is the suffering of Christ that was the means by which Christ was able to save. Christ
“suffered for the salvation of the whole world.”  Thirdly, by the use of the present passive
particple of cdlw, we see that the recipients of the salvation are passive not active, so they are
not generating their salvation by their own efforts but receiving it by grace. It is also a present
particple indicating that it is understood as a present reality rather than simply an eschatological
event in the future. All of this is clearly consistent with our premise from Ephesians 2:8-9.

Regarding the noun forms of our salvation terminology, the one occurrence of cwtrp is
found in 19.2. The author is describing the condition of Polycarp at the time of composition —
Polycarp was with the saints in heaven — and states that “now he rejoices with the apostles and

all the righteous . . . and blesses our Lord Jesus Christ, the Savior of our souls and Helmsman of
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our bodies and Shepherd of the catholic church throughout the world.” Although not necessarily
relevant to our current study, we see here some of the writer’s ecclesiology as well as his
soteriology. However, the reference is clearly to Jesus Christ as the Savior. Not only is the term
used as a title for Jesus but as a description of his function — he is the “Savior of our souls and
Helmsman of our bodies.” The soteriology of the writer clearly sees Jesus as the Savior
spiritually (of our souls) and personally involved in the current material lives of the believer
(Helmsman of our bodies).

Regarding the last noun form, cotpio, we have two occurrences. The first is in 17.2,
which we have previously discussed with the last occurrence of cdlw. We need here only to
reiterate that in this context the use of both the verb and noun forms reflect an accurate
understanding of the Ephesans 2:8-9 premise that salvation is by grace through faith and not of
works.

The last occurrence is in 22.1. “We bid you farewell, brothers, as you walk by the word
of Jesus Christ which is in accord with the gospel; with whom be glory to God for the salvation
[cotnpia] of the holy elect; just as the blessed Polycarp was martyred, in whose footsteps may
we also be found in the kingdom of Jesus Christ.” The occasion of the term in this context is not
intended to provide instruction in soteriology but simply serves as a benediction to the document
giving praise to the God of his salvation. However, we can see implied that salvation is for the
“holy elect” and that salvation is understood as providing access to the “kingdom of Jesus
Christ.” Thus, we see a glimpse into a theology of election relating to salvation as well as the

results of one having participated in salvation.
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Theological Implications of Salvation Terminology

In his conclusion regarding the soteriology of the Martyrdom of Polycarp as it relates to
the use of the term “grace,” Torrance suggests, “There is contained here the idea of merit. The
martyrs purchase (é€ayopalduevor) everlasting life; as if it were not already purchased by the
blood of Christ, as if it were not of grace. And yet the writer does use the word grace.”''* While
a review of the six occurrence of the central term in his study, xdpig, does appear to fall short of
the New Testament concept of grace as undeserved favor, without merit, a review of our
salvation terminology, I believe, presents a different picture of Polycarp’s soteriology, as well as
that of the document’s author.

The Martyrdom of Polycarp presents a number of components of soteriology understood
by both Polycarp and/or the author(s). There are least five points regarding soteriology that we
can glean from this document.

1. The source of salvation is Jesus Christ.

2. The means by which Christ achieved salvation for the believer was his suffering.

3. The believer is a recipient of salvation as a passive receiver rather than an active agent
who brings it to himself.

4. Salvation is a present possession of the believer in this life.

5. The ultimate condition of the believer who has passively received this salvation is to

become part of the kingdom of Jesus Christ as one of the elect.

Each of these points is fully consistent with our premise passage of Ephesians 2:8-9.
Therefore, although there are components of a fully developed soteriology missing, I would

conclude that Polycarp, and the follower(s) who composed this document, understood and

"4 Torrance, pg 97.
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endorsed the New Testament concept of salvation by (New Testament) grace, through faith, and

that not achieved by human personal effort of the believer.
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F. Awdoy

The Didache is an early church manual which may have been developed in stages with the
early editions originating sometime in the second half of the first century and later editions
perhaps as late as the third century. Lightfoot believes that the Didache "may have been put into

its present form as late as 150, though a date considerably closer to the end of the first century

nll5

seems more probable. According to Foster,

While the debate over the relationship between the two writings [Didache and
Matthew] has still not been settled, and some, myself included, would argue
contrariwise for the dependence of Mathew on the Didache, few scholars now
date the text later than the end of the first century CE or the first few decades of
the second. If dependence on Matthew is ruled out, then there is little to establish
the date of the text except for internal evidence, so that a number of recent studies
have even argued for a very early date in the mid-first century."''®

The document can be divided into two parts. The first is the instruction of the "Two
Ways" (1.1-6.2) and the second a manual of church order and practice (6.3-16.8).""7 The first
part is primarily concerned with Christian ethics and the second with church polity, liturgy,
baptism, and the Eucharist. The place of origin is also up for debate. Because of its apparent
dependence on Jewish tradition, the choices seem to come down to either the area around

Alexandria, Egypt, Syria, or Palestine.''®

'3 Lightfoot-Holmes, pg 247.

1 Foster, pg 15.

"7 Lightfoot-Holmes, pg 246.

"8 1 awson, pg 70-71; Pratscher, pg 12-13; Foster, pg 15.; Lightfoot-Holmes, pg 248.

Page |80



Salvation in the Apostolic Fathers

Theological Profile

Because the purpose of the Didache is focused so much on church polity and liturgy,
there does not appear to be an expressed concern about theology. Christian ethics is a major
concern of the first part and it appears that the assumption is that the reader is already part of the
church so there is little direct attention to what makes one part of the church. The theological

profile of the Didache can be segmented into the following five divisions.'"”

Theology (Doctrine of God)
Christology

Pneumatology

Eschatology

Ecclesiology

Obviously, the major concern is with ecclesiology (church polity, liturgy, baptism,
Eucharist) so the greatest detail of doctrine can be derived in this area. Regarding soteriology,
there is little discussion. There is only one occurrence of our salvation terminology in the entire
work so the only information regarding soteriology within this document is derived from other

discussions or by implication.

#

9 Pratscher, pg 13-23.
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Concordance of the Salvation Terminology

‘ Location ‘ Term | Lemma | Parsing Greek Phrase English Phrase
daolw
| | NONE | |
ocwiw
16.5 | cwBnoovtal | cwlw Future passive | tote fésL 1 krtiolg TV Then all humankind will come to the
indicative 3 avBpwnwv eig¢ v mUpwowv tii¢ | fiery test, and many will fall away and
plural Soklpaoiag, kol perish; but those who endure in their
okovdaAloBroovtal oMol Kal faith will be saved by the accursed
amoAolvtat: ol 6¢ Umopeivavteg one himself.
év Tff miotel alt®v ocwbrnoovral
O’ 35 aUtol 1ol kotaBépatog
owthp
| | NONE | |
ocwtnpic
| | NONE | |
OWTNPLOG
| | NONE |
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Discussion of Occurrences of Salvation Terminology

The only occurrence of our salvation terminology in the Didache is found in Chapter 16,
which is the last chapter of the document. It is found as the document is wrapping up the
presentation with discussion about the end times, thus deals primarily with eschatology.

Then all humankind will come to the fiery test, and "many will fall away" and

perish; but "those who endure" in their faith "will be saved [cwOncovtai]" by the
accursed one himself. [16:5]

In the beginning of this chapter we find the statement that "for all the time you have
believed [0 mdg ypdvog TG mioTeEmG VUMV - literally, all the time of your faith] will be of no use
to you if you are not found perfect [teheww®iite]'*’ in the last time. [16:2] In this verse it states
that your entire life of faith as a believer will be of no use (bring you no benefit) if you are not
found "perfect" in the last time. The verb teleldw is in the aorist passive. According to Delling
in the TDNT, in the Apostolic Fathers, this term, when used in the passive voice, (especially in
the Didache) should be translated "to come to completion." This specific verse should be
translated "to become perfect."'*' This use has to do with endurance as can be seen from the
occurrence of téAetog in 6:2. "For if you are able to bear the whole yoke of the Lord, you will be
perfect [téAeloc]. But if you are not able, then do what you can." According to Delling, "How
being perfect is understood in Didache, namely, in the sense of special achievement, may be seen

from 6,2: If you can bear the whole yoke of the Lord, té\etog &on."'*

In other words, the
believer, attempting to live the moral life based on the "Two Ways" discussion, should try to

bear the whole yoke of the Lord [Matt 11:29]. But, it continues, if you are unable to bear the

12 Aorist passive subjunctive second person plural of TeAetdw.
2! Friedrich, TDNT, Vol 8, pg 84.
' Friedrich, TDNT, Vol 8, pg 78.
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whole yoke of the Lord, "do what you can." The believer is encouraged to do his best but there

is no condemnation if one falls short of "perfection" in that task.

Applying this to the verse where the salvation terminology is found, 16:5, the believer is
encouraged to endure in the end times. If he does endure, he will be saved (passive voice) "by
the accursed one himself." This reference to the accursed one himself is to Christ. Therefore, if
one perseveres in faith through the "fiery test" of the end times, Christ will save him.'* Thus the
source of salvation in the end times is Christ and this verse addresses perseverance. We
understand perseverance in this sense to mean "remain faithful, or to maintain one's faith or trust
in Christ." The believer does not save himself (active voice) but is saved (passive voice) by

Christ.

12 Lawson, pg 100. "Christ died the death marked out by the Law of Moses as an excommunicate and cursed death
(Deut. xxi, 23). Thus Christ made Himself one with man in his dark disgrace, and in this sense was 'made to be sin'
(2 Cor.v,21)."
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Theological Implications of Salvation Terminology

The Didache does not address the past salvation (either the finished work of Christ on the
cross or the believer's initial faith conversion), nor the present salvation (relationship between a
moral life of a believer and his salvation) except to outline the Two Ways discussion. It does
specifically address future salvation in that it presents an eschatology, warning of the "fiery test"
that will result in many falling away and perishing. It indicates that if one perseveres in his faith,
Christ himself will save that person in the end. Thus, we learn two aspects of the soteriology of
the Didache:

1. SOURCE. The source of salvation is Christ not one's ability to endure. 6:2 specifically
acknowledges that some believers will not endure the "whole yoke" of Christ but says
"do what you can." So one's ability to endure the "whole yoke" will not determine his
salvation.

2. PERSEVERANCE. There is clear implication in the Didache that one can forfeit the
benefit of salvation Those who fall away (will be scandalized - ckavdoicOncovtar) will
perish. Therefore, even though salvation is the work of Christ and not that of the
believer, it can be lost if the believer ceases to "believe" [endure in their faith - ol
vropeivavreg].'*

Therefore, although the Didache has very little to say specifically about salvation, what it

does say, can be seen to be consistent with the evangelical understanding of Ephesians 2:8-10.

124 Aorist active participle. The articular participle references the person doing the action more than the action itself.
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G Epistle of Barnabas

The Epistle of Barnabas is not really an epistle and was probably not written by
Barnabas so on both accounts is misnamed. The normal features of an epistle, a greeting,
identification of the sender, and the recipients along with a salutary closing paragraph, are
missing and the document appears more like a homily or a treatise than a letter. The author does
not identify himself and it appears that the first identification found for the author outside the
document is from Clement of Alexandria'®> who states that the author is Barnabas, the
companion of the Apostle Paul. However, with Foster, I would agree that “the content of
Barnabas would not appear to be compatible with what we know of Paul’s companion.”'?® This
attribution would make sense, however, since “The Epistle of Barnabas is generally thought to

.. . . 127
have originated in Alexandria”

thus explaining the first identification of Barnabas as the
companion of Paul by Clement of Alexandria.

Regarding the date of writing, most scholars agree, “It appears to have been written after
the destruction of the temple in Jerusalem in A.D. 70 (16.3-5) but before the city was rebult by
Hadrian following the revolt of A.D. 132-135. Within these limits, it is not possible to be more

c o 128
precise.”

Other scholars, however, prefer to place it in the second half of the second
century.129
It is generally acknowledged to be an important document in understanding the church in

the generation immediately following the original apostles, especially in regard to the

relationship between the church and the Jewish Scriptures. As Holmes has stated:

123 Foster, pg 73.

126 Foster, pg 74.

127 Lightfoot-Holmes, pg 272.

128 _ightfoot-Holmes, pg 272.

129 pratscher, pg 28, cites several scholars who prefer this later view.
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The so-called Epistle of Barnabas represents one of the earliest contributions
outside the New Testaement to the discussion of questions that have confronted
the followers of Jesus since the earliest days of his ministry: How ought
Christians interpret the Jewish Scriptures? What is the naure of the relationship
between Christianity and Judaism?'*°

Foster picks up this theme and concludes that Barnabas reflects this struggle to
understand the place of the Old Testament Scriptures in the new Christian community.

Whether or not we perceive Barnabas to be enigmatic, in at least two ways it
reflects important themes in early, and specifically second-century, Christian
history. The first of these relates to the place of the Old Testament. Almost more
than any of the other Apostolic Fathers, with the possible exception of 1 Clement,
Barnabas attributes ultimate importance to this body of the texts. . . . The second
of these relates to the question of Jewish-Chrisian interaction. The extent to
which Barnabas reflects viva voce contact with non-Christian Jews itself feeds
into a broader debate about Jewish-Christian interaction in this period and the
extent to which texts allow us a clear view of this matter."'

One characteristic of Barnabas is its strange and strained typological hermentics. One of
the best examples of this is his finding Jesus Christ in the Genesis passage about Abraham
circumcising 318 of his servants.

Learn abundantly, therefore, children of love, about everything: Abraham, who
first instituted circumcision, looked forward in the spirit to Jesus when he
circumcised, having received the teaching of the three letters. For it says: “And
Abraham circumcised ten and eight and three hundred men of his household.”
What, then, is the knowledge that was given to him? Observe that it mentions the
“ten and eight” first, and then after an interval the “three hundred.” As for the “ten
and eight,” the I is ten and the H is eight; thus you have “Jesus.” And because the
cross, which is shaped like the T, was destined to convey grace, it mentions also
the “three hundred.” So he reveals Jesus in the two letters, and the cross in the
other one. He who placed within us the implanted gift of his covenant
understands. No one has ever learned from me a more reliable word, but I know
that you are worthy of it. [9.7-9]

Barnabas is here using the Greek word for eighteen — dexaokt® — [deka — ten; and okT®

— eight] to derive the letters iota “I” representing the number ten and eta “H” representing the

130 ightfoot-Holmes, pg 271.
1 Foster, pg 80.
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number eight.'*

He then uses the word for three hundred - tprokdciol — to derive the tau “T” as
the illustration of a cross [otavpdc]. Then, by combining the first two letters, he obtains the
name Jesus [In-codg] of which the first two letters are iota and eta and the visual image of the

capital tau [T] for the cross. It is because of the special knowledge [yv@oic] that Barnabas

claims that he obtains this deep spiritual meaning from this Old Testament passage.

2 1t is to be noted that the letters iota and eta do not actually occur in this Greek word. He has gone from using the
actual words for ten and eight to the use of the symbols for the numbers — 10 and 8 — without any objective basis for
replacing the ordinal word with the numeral symbol.
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Theological Profile:

According to Prostmeier, the theological theme of Barnabas is soteriology, which makes
Barnabas important to our current study as it is also the theme of this paper. This theme of
soteriology is seen in Barnabas in the development of the three themes of Christology,
Ecclesiggogy, and Eschatology. Accordingly, thi soteriology is developed in the work in several
steops.

The individual experiences salvation through baptism. The benefits of salvation
are remission of sin, freedom from the “curse of the Law,” and competence for
complete gnosis. This gnosis, which assumes and surrounds the believing attitude
toward the kUpLog, is the biblical basis of the faith. It does not lead to salvation,
but it does signify salvation because only the knowledge of God’s will creates the
possibility of obeying his will. Thus the benefits of salvation, especially the
gnosis, have the character of duties. Having a part in eschatological salvation
depends on faith and on works, because the Law is not just prophecy but also
ethical instruction; this aspect is emphasized by Barn 10, the Two Ways teaching,
as well as the explanatory and unifying Barn 21.1."*

Torrance makes a very strong argument that Barnabas entirely misses the boat regarding
understanding the New Testament doctrine of grace and salvation by faith apart from works.
Because of its misunderstanding and application of the concept of grace [ydpig], and the author’s
apparent early development of what became Gnosticism, it probably should not even be
classified as Christian orthodox literature, notwithstanding its extensive use of both the Old and
New Testaement. Although Torrance in some of his analyses of the Apostolic Fathers seems to
be too intense in his application of Reformation theology to his testing of these writings, in this
case, | agree with his analysis.

The paradox of this epistle is that while it is so very strongly anti-judaic, it is its

attitude to the Old Testament which is its undoing. In order to make it quite clear

that with the fall of Jerusalem the foundations of the Christian faith in God were

not shaken, Barnabas goes as far as to declare that historical Judaism was never in

real covenant relation with God. The whole history of Israel from the time of

Moses down to the present evinced their rejection before the covenant was made

at all. The result is that while Barnabas rejects altogether the outward form of
Judaism as resting upon a misunderstanding of the will of God suggested by evil

13 pratscher, pg 34.
134 pratscher, pg 38.

Page |89



Salvation in the Apostolic Fathers

powers, he really takes over the whole of Judaism in its inner form into

Christianity. This means that the Old Testament ideas of law become the frame in

which the new faith is interpreted and applied in the moral life of the Christian.'*

Torrance appears to come to the conclusion that, because of the unique uses of the
combination of grace [xdpig] with knowledge [yv@olg], Barnabas is actually an early Gnostic

writing rather than an orthodox New Testament document.'

This proposition is further
supported by the statement in Barnabas 1.5 that “I have hastened to send you a brief note, so that
along with your faith you might have perfect knowledge [teAeiav €xnte v yv&oiv] as well.”
This linkage between a special knowledge that comes when one believes in Jesus, and the
hope of salvation in the future, is a common thread in Barnabas that will be seen in the analysis

of the occurrences of our salvation terminology. Surprisingly, even Lawson sees the error of

e .. . 1
incipient Gnosticism in Barnabas."’

13 Torrance, pg 107.

¢ Torrace, pgs 108-110.

7 Lawson, Pg 204 — “Some naive Christians are making shipwreck of their faith through the assumption that literal
obedience is required to the Jewish Law. Those possessing the true Christian gnosis which is the subject of this
Epistle will see that the prophets have repudiated this idea. The way is open for the doctrine that the Old
Testaement is to be expounded allegorically.”
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Concordance of the Salvation Terminology

| Location ‘ Term | Lemma ‘ Parsing Greek Phrase English Phrase
dao®lw

| | NONE | |
ocwlw

1.3 owOijval owlw Aorist passive | 610 kal pdAAov cuyxaipw Epaut® Therefore I, who also am hoping to

infinitive EAntilwy ocwdijval, 6tL GANBDG PALnw év | be saved, congratulate myself all the
Oulv ékkexupévov amnod tol mlouciou tfi¢ | more because among you | truly see
ninyfig kupiou mvedpa €’ OUAC. olTw that the Spirit has been poured out
pe €€EmAngey £ml LUGV A1 émutobnTn upon you from the riches of the
OPLg LUGV. Lord’s fountain. How overwhelmed |
was, on your account, by the long-
desired sight of you!

41 owlewv owlw Present active | Al oOv APAC Tepl TV €veotwtwv | We must, therefore, investigate the
infinitive Mol €épauvvtag Ekintelv T present circumstances very carefully

Suvapeva AUAC owlev and seek out the things that are able
to save us.

5.10 éowbnoav owlw Aorist passive | el yap pn AABev év oapki, o0S’ For if he had not come in the flesh,
indicative 3 av nwg ol &vBpwroL éowbnoav men could in no way have been
plural BAEMovTeG AUTOV saved by looking at him.

8.6 owdnoodueba | cwiw Future passive | 6tL év tfj Bac\eiq abtol fuépat Because in his kingdom there will be
indicative 1 goovtal movnpadt Kal pumapad, €v aig dark and evil days, in which we will
plural AUETS cwBNnoopeba, OtL Kal 055 GAydv be saved, because the one who

ocapka 51a Tol pumou tol Loowrou suffers in body is healed by means of
latal. the dark juice of the hyssop.
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12.3 owdijval owlw Aorist passive | po¢ ti; (va yv@oLv 6tL o Suvavtal Why so? So that they might learn
infinitive ocwBfval éav pn én’ adt® éAnicwolv. that they cannot be saved unless

they place their hope in him.

12.7 ocwbnostat owlw Future passive | eiev 8¢ mpoc avtolc Mwiofice ‘Otay, “Whenever,” he says, “one of you is
indicative 3 dnotlv, dnxOi TIg LUV, ENBETW €Tl TOV bitten, let him come to the serpent
singular OdLv tov émi tol EVAou émikeipevov kal | that is placed upon the wooden pole

£AIoATW, MLOTEVOOG OTL AUTOC WV and let him hope and believe that

vekpog Suvartal {womolfioal, Kal though it is dead it can nonetheless

napaxpfina cwbnoetalt. give life, and he shall be saved
immediately.”

16.10 owBfval owlw Aorist passive | 0 yap moB®v ocwbfjval BAETEL OUK €ig For the one who longs to be saved
infinitive TOV AvBpwrtov GAN ic TOV év aUuT® looks not to the man but to the One

katowkoUvta kot Aakolvta, €’ alT® who dwells and speaks in him, and is
£KTANOGOOUEVOC ML TG UNSEMOTE UATE amazed by the fact that he had never
o0 Aéyovtog Ta pripata dknkKogval €K before heard such words from the
o0 oTOMATOG UATE AUTOG TIOTE mouth of the speaker nor for his part
£mtebupnkéval AKoUELY. ever desired to hear them.

19.10 o®oal owlw Aorist active puvnodnon NUépav Kploewg VUKTOG Kal Remember the day of judgment night
infinitive AUEpag, kal EkINTRoelg KaB’ ékdotny and day, and you shall seek out on a

AUEPaV TA MpoowTa TV ayiwy,113 A daily basis the presence of the saints,

610 Adyou KomL@v Kal mopeuopevog ei¢ | either laboring in word and going out

TO mapakoA€éoal Kal LEAETOV i¢ TO to encourage, and endeavoring to

o@oatl Puxnv T Aoyw, A S1& TV xewp®v | save a soul by the word, or with your

oou £pyaon €ig¢ AUTpoV AUapTLV GoU. hands, working for a ransom for your
sins.

21.9 owleoBe owlw Present 610 udAov £omolboaoca ypagal ad’ For this reason | made every effort to
passive Wv AduvAdnv, eic T eldpdval write as well as | could, in order to
imperative 2 Oudc. owleoBe dyamng tékva Kol cheer you up. Farewell, children of
plural elpnvng. 6 kuplog thg 86&ng kol love and peace. May the Lord of

maong XApLto¢ Hetd Tol mvelpaTog
Oudv

glory and all grace be with your spirit.
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owthp
NONE
ocwtnpia

2.10 owtnpiag ocwtnpia | Genetive akpBelecBal olv odeilopev, So brothers we ought to give very
singular adehdol, mepl THic owtnpilag nuidv, | careful attention to our salvation, lest
feninine va uf 6 movnpog mapesicduoiv the evil one should cause some error

MAQVNG Toloag £&v nuiv to slip into our midst and thereby
ékodevdovion nNuUag amod tic Iwiig hurl us away from our life.
AMDV

14.8 owtnplav owtnpia | Accusative maAlv 6 mpodntng AéyeL: 1600 Again the prophet says: Behold, |
singular t€0eka oe €i¢ PO £6vv, Tob have established you as a light to the
feminine elval oe eic owtnplav £wg éoxatou | nations, that you may be the means

¢ yAG. oltwg Aéyel kUplog O of salvation to the ends of the earth;
AUTpWOGUEVOC o Be0C thus says the Lord God who
redeemed you.

17.1 owtnplav owtnpia | Accusative Ep’ Sdoov Av &v Suvar®d kal To the extent that it is possible
singular amAotntl dnAdoatl LPlv, éAmilel pou | clearly to explain these things to you,
feminine A Yuxn [Th émbupia pou] upA | hope, in accordance with my desire,

napaleloutéval T [TV Avnkoviwv | that | have not omitted anything of
gic owtnpiav] the matters relating to salvation.
owThp10g
NONE

Page |93




Salvation in the Apostolic Fathers

Discussion of Occurrences of Salvation Terminology

We find our soteriology terminology twelve times in this book, nine in the verb form
(cdlw) and three in the noun form (cwtnpia). The first time is in 1.3 where we see Barnabas
himself stating, “Therefore I, who also am hoping to be saved, congratulate myself . . .” The
verb here is an aorist passive infinitive, so the author is recognizing that being saved is
something that results from someone outside of himself acting upon him. However, it appears, at
least in this context, that the author does not see himself in the present possession of salvation as
he is still hoping for that to occur in the future. While legitimate New Testament soteriology
does recognize a future component of salvation, the author, in this verse, omits any reference to
any present assurance of salvation for himself.

In 4.1 we find the next occurrence in the statement, “We must, therefore, investigate the
present circumstances very carefully and seek out the things that are able to save [c®lev] us.”
Here, the verb is a present active infinitive and the author is urging his readers to seek things that
will result in their salvation. He uses the passive form of the verb, consistent with the previous
usages, but is apparently making reference to the special knowledge (yv@olg) that will enable the
believer to find and follow the moral code that will lead to his justification. This is more Gnostic
than a gospel of grace. This interpretation of the author’s soteriology in this verse is given very
clear definition by his later statement in 4.10: “Do not withdraw within yourselves and live

alone, as though you were already justified [dedikaiwpuévot], . . . The use of the perfect passive

participle here indicates that the author would not believe that one is “justified by faith” in the
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138

present. Here he specifically disclaims it.”® We do need to acknowledge that Lawson, true to

his liturgical tradition, sees it somewhat differently.'*

In 5.10 we find the statement “For if he had not come in the flesh, men could in no way
have been saved by looking at him.” The use here is again passive voice, but although the
reference is to Jesus having come in the flesh (not Gnostic as fully developed), the reference
does not see a specific atoning effect to what Jesus did “in the flesh” beyond provide

instruction.'*®  In fact, Holmes notes that in this context the reference to being saved because of

d7914l

Jesus coming in the flesh may be properly translated “survived when they looke rather than

“been saved by looking” giving an entirely different perspective on the use of ol in this

142

context. It is interesting that even Lawson agrees with this alternative translation.

Commenting on this verse, he states, “The purpose of the Incarnation was so to veil the glory of

the divine Son as to enable frail man to comprehend Him.”'*

We find Torrance here agrees that this reference does not provide attribution of
atonement to what Jesus did in the flesh.

“For if He had not come in the flesh men could in no way have been saved by
beholding Him . . . “ There is no properly considered view here, but it seems fair
to say that for Barnabas these acts of salvation have served only to avert the
danger of death and destruction, and are as such the necessary presupposition and
means of the obtaining of salvation in the future. They have been instrumental in
establishing a New Covenant on the basis of which men may be saved. But the

8 Rom 5:1, Awonm@évteg odv éx mioteme sipvy Exopsv mpdg oV Bgdv diit 10D Kupiov AudY Thood XpioTod.”
Paul here states the exact opposite of what the author is stating about the justification of the believer. This is one of
the places where the doctrines espoused by the supposed Barnabas, “companion of Paul,” are in direct conflict with
the Apostle Paul’s teaching.

19 Lawson, pg 205. “This is the characteristic Pauline word, but is not used in the characteristic Pauline sense. The
reference is not to the Christian’s initial justification at conversion, which is by faith . . . but to his final justification
at the expected Day of Judgment, which is by the love and good works brought forth by faith. Barnabas teaches that
the guarantee of perseverance in those good works through the present time of distress is faithful continuance with
the Church.”

1% This use is reminiscent of later Pelagianism.

1! Note that the following verse discusses the inability of man to gaze at the sun which has less brilliance than the
sun’s creator would have.

12 ightfoot-Holmes, pg 285.

3 T awson, pg 206.
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whole teaching of Barnabas is to the effect that this is conditional on the believer
himself.'*

The next occurance of the verb form is in 8.6: “Because in his kingdom there will be
dark and evil days, in which we will be saved [cwbnooueba], because the one who suffers in

b

body is healed by means of the dark juice of the hyssop.” It is not entirely clear to what the
author is referring here. It may be to physical preservation or to spiritual salvation. Whichever
is intended, it is a future salvation so does not greatly assist in our understanding of his
soteriology. As Lawson states, “As the narrative from Numbers does not supply these [parts of
the quotation] and the following details, they are presumably from some early expansion or

apocryphal book, and it is hard to expound them.”'*

We must leave this passage as unclear
regarding our study.

In a passage where the author is extracting “spiritual meaning” from a story about Moses
in Exodus 17:8-13, we find the statement in 12.3, “Why so? So that they might learn that they
cannot be saved [cwBfjvar] unless they place their hope in him.” This is followed in 12.7 with
“’Whenever,” he says, ‘one of you is bitten, let him come to the serpent that is placed upon the
wooden pole and let him hope and believe that though it is dead it can nonetheless give life, and
he shall be saved [cwOnceton] immediately.”” The author here is alluding to the passage in John
3:14-15 as well as the passage in Exodus. However, other than the references of looking to Jesus
who was lifted up on the cross, as was the serpent in the Exodus story, he does not explain how
the salvation referenced occurs. Further, the reference is to a future salvation on which the
believer is to “hope” rather than to experience in the present.

We next encounter our terminology in 16.10, during a lengthy discussion of the temple,

its destruction and rebuilding. The author again alludes to Paul’s references to the body of the

1 Torrance, pg 104.
5 L awson, pg 209.
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Christian(s)'*® as the temple of the Holy Spirit and states, “For the one who longs to be saved
[cwOfvar] looks not to the man but to the One who dwells and speaks in him, and is amazed by
the fact that he had never before heard such words from the mouth of the speaker nor for his part
ever desired to hear them.” He appears to be referring to a believer who is preaching the gospel
of Jesus and that the “One who dwells and speaks in him” is a reference to the Holy Spirit who
indwells the believer. The salvation reference is to the unbeliever who is listening to the
evangelist and has a desire to be saved. However, we agree with Lawson that here “Barnabas
does not make his meaning very plain!”'*’ We find no significant help in this passage regarding
the author’s soteriology beyond the fact that the unbeliever “is amazed” by what he hears from
the speaker who is indwelt by the Holy Spirit.

In 19.10, we find the author encouraging his readers to “remember the day of judgment
night and day, and you shall seek out on a daily basis the presence of the saints, either laboring in
word and going out to encourage, and endeavoring to save [c®dcat] a soul by the word, or with
your hands, working for a ransom for your sins.” This verse is found in a long series of
exhortations to the readers regarding what their activity should be. It appears to be a reference to
sharing their faith and evangelizing unbelievers. The use of the word c®lw then is referencing
the objective of the evangelist regarding the unbeliever audience. The one clue about the
author’s soteriology in this passage is found in the last phrase “working for a ransom for your
sins.” The one delivering the gospel message is expecting that his work of “laboring in word and
going out to encourage, and endeavoring to save a soul by the word, or with your hands” will

result in the evangelist’s “ransom for your sins.” Thus, it appears that the author is encouraging

146 Some commentators on Paul’s usage of the indwelling Spirit believe the reference is to the church as an
assembled body of believers — the Holy Spirit dwells in the corporate body of believers. Others hold that each
individual believer is indwelt individually by the Holy Spirit. The author here appears to hold the latter view.

7 L awson, page 216.
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the reader to work in this manner with the expectation that their work will result in their sins
being forgiven. This is diametrically opposed to the message of the New Testament of
forgiveness of sins by virtue of the ransom paid by Jesus death on the cross, received as a free
gift by faith and not of works.

The last occurrence of the verb c®lw is found in 21.9. “For this reason I made every
effort to write as well as I could, in order to cheer you up. Farewell [c(ec0¢], children of love
and peace. May the Lord of glory and all grce be with your spirit.” The term c®lm in
Hellenistic Greek could be used to simply indicate health and welfare. It appears that the author

here is using the verb in this sense in his closing statements.'**

Holmes agrees, choosing to
translate this verse as “Farewell” rather than “may you gain salvation” as Kirsopp Lake does in
the Loeb Classical Library edition.'*’

One further note on the occurrence of the verb form is worthy of mentioning. In 21.6, the
Lightfoot-Holmes text reads “Be instructed by God, seeking out what the Lord seeks from you,
and then do it, in order that you may be found in the day of judgment.” There is a textual
variant in this verse where a group of nine late Greek manuscripts, all related, replaces the word
“found”[ evpebiite] with the word “saved” [owBnte]. This occurrence is not included in our
concordance because it is rejected by Lightfoot. However, the implication of this context, if it is
authentic, would support a “works” interpretation of salvation as it links the seeking and doing of

that which is learned with the expectation that the “doing” would result in being saved. It is

clearly inconsistent with the message of salvation by grace, through faith, apart from works.

8 Wieland, G. M. (2006). The Significance of Salvation: A Study of Salvation Language in the Pastoral Epistles
(35-36). Milton Keynes: Paternoster. “In place of LCL’s “May you gain salvation” for the final greeting, c®(ecbs,
in Barn. 21.9, he has simply, ‘Fare you well.””

149 Clement I, P., Clement I, P., Ignatius, S., Bishop of Antioch, Polycarp, S., Bishop of Smyrna, & Lake, K. (1912-
13). Vol. 1: The Apostolic fathers (P. Clement I, S. Ignatius, Bishop of Antioch, S. Polycarp, Bishop of Smyrna & K.
Lake, Ed.). The Loeb classical library (409). London; New York: Heinemann; Macmillan.
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The noun form of salvation [cwtnpia] is found three times in this document. The first is
in 2.10: “So brothers we ought to give very careful attention to our salvation [cotnpiag], lest the
evil one should cause some error to slip into our midst and thereby hurl us away from our life.”
The one point of soteriology that we can learn from this passage is that whatever level of
salvation one possesses, and from whatever source, it can be forfeited if the “brothers” were to
permit the evil one to cause them to commit a significant enough error. In other words, to the
extent that salvation can be attained or received in the present, it can also be lost. The author
definitely could not have been a Calvinist!

The next occurrence of the noun form is in 14.8: “Again the prophet says: Behold, I have
established you as a light to the nations, that you may be the means of salvation [cmtnpiav] to
the ends of the earth; thus says the Lord God who redeemed you.” This is simply found in a
quotation of Isaiah 49:6-7. It references Israel as the means of salvation to the entire world. It is
not clear why the author uses this passage except in reference to his thesis that the Old Covenant
with Israel was never effectively in force and that the Church has inherited that covenant to be
the means of salvation.'*’

The final occurrence of the noun is found in 17.1: “To the extent that it is possible
clearly to explain these things to you, I hope, in accordance with my desire, that I have not
omitted anything of the matters relating to salvation [cowtnpiov].” This context does not tell us
anything about the author’s soteriology except that he thought his exposition of salvation was
complete as he understood it. It simply expresses his hope that he has adequately explained it in
the document. He apparently thought that nothing essential was missing. Therefore, we can
conclude that by properly understanding this writing, we can fully understand his doctrine of

salvation.

0T awson, pg 213.
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Theological Implications of Salvation Terminology

As stated earlier, the main doctrinal theme of this book is soteriology. There are a

sufficient number of references to our salvation terminology to give a fairly clear basis for

understanding the author’s doctrine on this topic. The first conclusion that I come to in this

regard is that if the author of this tract really was, as Clement of Alexandria thought, the

companion of the Apostle Paul, they must have had a long running and fairly heated debate

about what salvation is and how it is obtained by the believer! The author’s soteriology is

definitately not compatible with that taught by the New Testament. We can conclude the

following points about the soteriology of the Epistle of Barnabas.

Salvation is a future reality not a present possession. The author never speaks of
salvation as a present possession but always as something hoped for in the future.
There is no assurance of salvation for the believer, and the believer must continue to
struggle and hope that it will be attained in the future at the Judgement Day.

Salvation is obtained by the believer receiving a special knowledge. There is a
special knowledge (yvdoig) that the believer obtains when he exercises faith in Jesus.
That special knowledge enables him to understand the commandments of Jesus
propertly.

Salvation is obtained by the believer following the commandments learned by
this special knowledge. Without this special knowledge, a person is unable to
understand and properly respond to the Gospel.

Salvation, if attained in the present, can be forfeited and that forfeiture can be
lost by committing sins rather than by a loss of faith. The author has a great fear
of missing out on the salvation anticipated in the final Judgement Day. That salvation
can be missed if one falls prey to the evil one and commits error or sins.

Torrance expresses these conclusions well in the following statements:

“Salvation appears to be twofold. Objectively, it is the act of redemption wrought
by Christ’s offering Himself as a sacrifice. Subjectively, it is conceived as
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deliverance out of darkness and death through an act of renewal and a divinely
given knowledge.”"*!

“In the New Testament justification is the basis of trust and confidence as well as
of sanctification, but here it is regarded as presumption for Christians to think of
themselves as justified already . . . . Salvation is not a present reality to faith;
justification belongs to the future. . . . The beliver hopes to be saved, and he hopes
he will obtain life.”'*

“All through here salvation is definitely regarded as God’s act.”> If this were all
that Barnabas taught one might be justified in ascribing to him a sound doctrine of
grace, for this side of his views appears to represent salvation as wholly
dependent on the work of the Lord through faith and hope, making certain an
ultimate redeption. However there are conceptions held in a general outlook and
along with other ideas which give them their true colouring, and which are at the
same time often quite incompatible with the New Testament standpoint."™*

“It will be difficult to attain to this, but suffering and persistence are the
conditions of salvation.”'>®

One of the most revealing statements in the epistle about the author’s soteriology is the
statement in 19.10: “Remember the day of judgment night and day, . . . working for a ransom for
your sins.” I agree with Torrance that “there could be nothing more crass than the[se] words.”"*®
In fact, this is hauntingly similar to the statement in the Awayn “If you earned something by
working with your hands, you shall give a ransom for your sins.” [Awoyn 4:6]

An equally depressing statement is found in 5.10 where he instructs his readers, “Do not
withdraw within yourselves and live alone, as though you were already justified, but gather

together and seek out together the common good.”™” While he here is discouraging the ascetic

life of the hermit, he is also revealing that he does not view justification as something already

! Torrance, pg 100.

>2 Torrance, pg 104.

>3 Torrance, pg 102.

> Torrance, pg 103.

>> Torrance, pg 106.

*% Torrance, pg 108.

"7 This phrase almost sounds like the contemporary 21 Century references in the “social justice” philosophy of
“collective salvation.”

1
1
1
1
1
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attained but rather something to be obtained in the future by continuing efforts to follow the law

and perfect knowledge.
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H. Epistle to Diognetus

This epistle, which is not really an epistle but an apology, has a fair amount of mystery
surrounding it, as well as within it. The only known manuscript of this document was destroyed

in a fire in 1870. Fortunately, however, numerous transcriptions had been made of the document

8

so that the actual text is still available to us today."”® The author is unknown and the identity of

the addressee, Diognetus, is also a mystery. To further enlarge the mystery surrounding this

document, "the date is unknown, the ending is missing, and, rather surprisingly, no ancient or

t n159

medieval writer is known to have mentioned 1 However, within all this mystery, the

document is seen by many as a highly valued expression of early Christian life and practice.

The Epistle to Diognetus, which Lightfoot, echoing widely shared sentiments,
called "the noblest of early Christian writings," is unique among the apostolic
fathers in that it is addressed not to "insiders," or fellow believers, as are the rest
of the documents in the collection, but to "outsiders." The inclusion of this
"epistle" (really more of a "tract" or apology in epistolary form) among the
apostolic fathers is more of a matter of tradition than logic; in terms of both
purpose and genre, it may more fittingly be placed among the Christian
apologists.'®

138 Foster, pg 147.
19 Lightfoot-Holmes, pg 530.
101 jghtfoot-Holmes, pg 529.
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Theological Profile

This early apology has as its fundamental theme the "concern to present Christianity as a
supernatural mystery. . . Christians are different and mysterious, because they live by a

superhuman power. . . . again and again the Christian doctrine of God and the glowing portrayal

of Christian life are brought together." '®'

According to Lawson, the theological core of Diognetus is the weaving together of the
two meanings of Logos in the mind of the Greek.

This is the doctrine of Christ as the Word, or Logos, of God. This doctrine
is based upon the connection between, and the contrast between, two important
senses of the Greek term Adyoc, in English letters logos. Adyoc is first "reason," a
thought dwelling in the intelligent mind. This is a purely spiritual thing. Then Adyog is
also "a word," that is, a thought proceeding out from one intelligent mind to others, by
outward and material means. . . . So the creative Reason of God became the outspoken
"Word" of God, the mind of God communicated to man. . . . The theologically
accomplished Epistle to Diognetus implies the Logos doctrine.'®

In pursuing this theme, the author presents a number of theological premises. Because the
purpose of this apology is to convince the non-believer of the validity of Christianity, there is a clear
presentation of soteriology. On the way to that goal, however, other theological themes present

themselves, including:

e Theology (doctrine of God)
e Anthropology
e Christology

It is interesting to note that while the relationship between the Father and the Son is
thoroughly explored, there is a conspicuous absence of references to the Holy Spirit. In fact, the

term mtvedud is entirely absent from the document.

161 Cyril C. Richardson, editor and translator, Early Christian Fathers. New York: The Macmillan Company, 1970,
page 211.
121 awson, pg 272-3.
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Concordance of the Salvation Terminology

| Location ‘ Term ‘ Lemma ‘ Parsing Greek Phrase English Phrase
dao®lw
| | NONE
owiw
7.4 | owlwv owlw Present w¢ Beov Emepdev, wg AvBpwrmov When he sent him, he did so as one who
active npo¢ avBpwrioug Emepdev, wg owlwv | saves by persuasion, not compulsion, for
participle énepdev, wg melbwv, o0 Praldouevog: | compulsion is no attribute of God.
singular Blia yap ou mpoosoTl TR Oe® .
nominative
masculine
9.6 | owlewv owlw Present gNéyEac oOv év pév T TpooBev Having demonstrated, therefore, in the
active XpOvw TO aduvatov TH¢ NUETEPOC former time the powerlessness of our
infinitive dUoeweg e€i¢ TO0 TUXElv Cwhg, vOv 6¢& | nature to obtain life, and having now
oV owtipa &eifag Suvatov owlely revealed the Savior's power to save even
Kol Tt advvata, €€ Audotepwy the powerless, he willed that for both
£BouAnBn motelElV UGG TH these reasons we should believe in his
xpnototntt avtol, autov ryelobal goodness and regard him as nurse, father,
podéa, matépa, Stdaokalov teacher, counselor, healer, mind, light,
oUpuBoulov, tatpov, volv, dkc, honor, glory, strength, life, and not be
TRy, 66€av, ioxuv, Twnv, mepl anxious about food and clothing.
€vlUoew¢ Kal Tpodhg MU HEPLUVAV .
owthp
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9.6 | owtfipa | cwtnp Accusative gNéyEac oOv év pév T TpooBev Having demonstrated, therefore, in the
singular XpOvw TO aduvatov TH¢ NUETEPOC former time the powerlessness of our
masculine dUoeweg e€i¢ TO0 TUXElV Cwhc, vOv 6¢& | nature to obtain life, and having now

TOV owtipa Oeifag Sduvatov owlelv revealed the Savior's power to save even
kol Tt &dvvata, €€ Audotepwy the powerless, he willed that for both
£BouAnBn mioteVElV NUAC TH these reasons we should believe in his
xpnototntt avtol, autov ryelobal goodness and regard him as nurse, father,
podéa, matepa, Stdaokalov teacher, counselor, healer, mind, light,
oupuBoulov, tatpov, volv, dkg, honor, glory, strength, life, and not be
TRy, 66€av, ioxuv, Twnv, mepl anxious about food and clothing.
€vlUoewC Kal Tpodfg MU HEPLUVAV .
ocwtnpia
NONE
oWTNP10G
12.9 owtAplov | owtrplog | Accusative Kol ocwtnpov deikvutal, Kat Furthermore, salvation is made known,
singular amootohol ocuvetilovtal, kol TO and apostles are instructed, and the
neuter Kuplou maoyo TPOEpXETAL, Kal Passover of the Lord goes forward, and

KAfjpol cuvayovtal Kal mavia HETA
KOOUOU appoletal, kal Sibdokwv
ayloug 0 Aodyoc eudpaivetat, SU ol
nothp Sofdletal. ® n 86fa €ic TOUG
ai®vag. Apnv.

the congregations are gathered together,
and all things are arranged in order, and
the Word rejoices as he teaches the saints,
the Word through whom the Father is
glorified. To him be glory forever. Amen.
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Discussion of Occurrences of Salvation Terminology

Even though the underlying theme of the book is soteriology, with the goal of persuading the
non-Christian reader of the validity of Christianity, our salvation terminology is found only four
times in this book. Twice it is found in the verb form and twice in the noun form of salvation or
savior.

The first occurrence is in 7:4 where the author is presenting the concept of a gospel message
intended to be accepted by persuasion rather than compulsion. He states that "When he sent
him, he did so as one who saves [c®lmv] by persuasion, not compulsion, for compulsion is no
attribute of God. When he sent him, he did so as one calling, not pursuing; when he sent him, he
did so as one loving, not judging."

This form is a present active participle of the verb and is found without the definite

. 163
article.

Thus, the emphasis in this context is on the action of saving rather than focused on the
one who is doing the saving. In fact, the other three verbs describing the process of salvation,
persuading, calling and loving, are also all present active participles, reflecting the same concept
of a description of actions or process. The implication of this particular structure is that the
process of salvation is the persuading, calling, and loving described in the passage.'®* Salvation,
in the mind of the author, is not something that God imposes on the believer but rather offers in a

rational presentation [A6yog] of evidence and permitting free choice. Thus, this occurrence

would reinforce the concept of free-will on the part of the believer in the response to the gospel.

19 See my notes earlier on the use of the anarthrous and articular use of the participle.

1% As an aside, it is interesting to compare the "methodology" of the author in this chapter - "persuading, calling,
loving" - to contemporary 21st century methods of personal evangelism taught in such programs as D. James
Kennedy's Evangelism Explosion, which emphasizes the "friendship evangelism" as a precedent to the persuading,
then calling for response. See D. James Kennedy, Evangelism Explosion, Tyndale House Publishers: Carol
Stream, Illinois.
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The second and third occurrences are found in the same verse: 9:6. This chapter is the apex
of the author's argumentation, presenting the gospel of grace. Of this chapter, Foster states,

"Chapter 9 elucidates the salvific dimension of what God brought about through the work of his

) nl65

Son in making righteous those who were formerly wicked (9.3-5 Verse six states, "Having

demonstrated, therefore, in the former time the powerlessness of our nature to obtain life, and
having now revealed the Savior's [cotfipa] power to save [cmwlev] even the powerless . . . "

The use of cotijpa here is more than just a title, as it is often in the Apostolic Fathers. It
is a description of the role of the Son in God's plan. The active voice of cd{w links the role of
the Savior in the act of salvation. It is the function of the Son to exercise his delegated power'®
[duvatov] to save those who were without power [t0 ddvvatov]. The presence of our salvation
terminology at the end of this chapter is especially pregnant with soteriological meaning. As
Lawson so ably states:

The statement of the doctrine of salvation by grace is appropriately followed

by a highly Scriptural statement of the doctrine of the Atonement. The doctrinal

adequacy of it is the more impressive, in view of the principle of apologistic

"reserve" which governs the treatment of this subject, as of others in the Epistle.

Thus we do not have the Cross mentioned, or the death of Christ expressly

described as a sacrifice. The New Testament doctrine is to some extent rendered

into other terms. Yet it is substantially there. From the point of view of a

treatment of the doctrine of salvation in Christ, the Apostolic Fathers come to one

of their high points in this passage. It is to be noted that the writer to Diognetus

has firmly grasped the essential principle that for God to give His Son to suffer is

a mark that the Deity Himself is taking upon Himself the sin of man.""®’

The last occurrence of our terms is found in 12:9, which is the last verse of the document.

The author is summing up his arguments by urging the reader to obtain true knowledge, without

195 Foster, pg 153.

1 TDNT, Vol II, pg 308. Referencing Matt 19:26, Iapd ¢vOpdnolg 1010 6dHvatdv éotty, mapd d& Bed mavto
dvvatd, "The answer contains a double insight: first, that no power to save or to deliver is given to man, nor is it
possible for man to attain such a power; and second, that such a power is grounded in the omnipotence of God alone,
and must proceed from this." This is in contrast to é€ovcia which carries intrinsically the authorization to exercise
the power. See Arndt & Gingrich, pg 278.

17 Lawson, pg 297.
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which there is no true life. He states that "Furthermore, salvation [cwtprov] is made known,
and apostles are instructed, and the Passover of the Lord goes forward . . . " Implicit in this use
of compiog is all of the content of the previous eleven chapters. The salvation which has been
described has come through the instruction of the apostles'®® and the ministry of the Eucharist'®’

and is all accomplished by the Word "through whom the Father is glorified."

18 1 ightfoot-Holmes, pg 555, suggests that this is alternatively translated as "instructed: or given understanding, or
perhaps interpreted."

19 Lawson, pg 310-11. ""Filled with understanding'; cvvetiovton (Lightfoot, P. 500): This word can be taken in
two senses: (i) the Apostles were inspired with the knowledge of the truth, so that the authentic tradition is to be
accepted; (ii) the Apostles are 'made intelligible,' that is, their writings are interpreted to the Church. This later
construction makes the sentence look forward to the succeeding mention of the Christian Passover, or Eucharist, at
which the writings of the Apostles were read and expounded . . . "The passover of the Lord goes forward": This is
the Eucharist, which is the Christian continuation of the Jewish Passover (S. Luke xxii, 15)."
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Theological Implications of Salvation Terminology

The centrality of salvation by grace through the atonement of Christ in his suffering is clearly and
spectacularly set forth in chapter 9, where two of our four occurrences of our salvation terminology are
found. Of all of the Apostolic Fathers, this chapter perhaps best reflects the clear soteriology of the New
Testament. So important is this chapter to understanding the soteriology of the Apostolic Fathers, that I
am here presenting the entire chapter.

So then, having already planned everything in his mind together with his Child
[t® Tondi],'” he permitted us during the former time to be carried away by undisciplined
impulses as we desired, led astray by pleasures and lusts, not at all because he took
delight in our sins, but because he was patient; not because he approved of that former
season of unrighteousness, but because he was creating the present season of
righteousness, in order that we who in the former time were convicted by our own deeds
as unworthy of life might now by the goodness of God be made worthy, and, having
clearly demonstrated our inability [ddUvatov] to enter the kingdom of God on our own,
might be enabled [Juvatoi yevnO&®uev] to do so by God's power.

But when our unrighteousness was fulfilled, and it had been made perfectly clear
that its wages -- punishment and death -- were to be expected, then the season arrived
during which God had decided to reveal at last his goodness and power (oh, the
surpassing kindness and love of God!). He did not hate us, or reject us, or bear a grudge
against us; instead he was patient and forbearing; in his mercy he took upon himself our
sins; he himself gave up his own Son [viog] as a ransom for us, the holy one for the
lawless, the guiltless for the guilty, "the just for the unjust," the incorruptible for the
corruptible, the immortal for the mortal.

For what else but his righteousness could have covered our sins?

In whom was it possible for us, the lawless and ungodly, to be justified, except in
the Son [viog] of God alone?

O the sweet exchange, O the incomprehensible work of God, O the unexpected
blessings, that the sinfulness of many should be hidden in one righteous man, while the
righteousness of one should justify many sinners!

Having demonstrated, therefore, in the former time the powerlessness of our
nature to obtain life, and having now revealed the Savior's [cwtijpa] power to save
[odlew] even the powerless, he willed that for both these reasons we should believe in
his goodness and regard him as nurse, father, teacher, counselor, healer, mind, light,
honor, glory, strength, life, and not be anxious about food and clothing.

Regarding our quest to understand the soteriology of the Apostolic Fathers, we find in the use of
the salvation terminology in Diognetus, especially in the last part of Chapter nine, particularly

enlightening and encouraging. The presentation of the Ephesians 2:8-9 message of salvation by grace,

1% moig is found only three times in Diognetus: here and in 8:9 and 8:11. All three uses refer to the joint planning
of the means of salvation between Father and Child. All other references to the "sonship" use viog.
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not of works, would be hard pressed to find a better expression than that found in this document -- apart

from the New Testament itself.
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I. Fragments of Papias

Not only are the writings of Papias known to us fragmentary, but also is the information
about his life. He is variously said to be the close associate of the Apostle John, perhaps even his
amanuensis,'’’ by some, and by others to have had no personal contact with any of the original

M7t s known, however, that he

apostles of Jesus but associated with another "John the Elder.
wrote a five-volume work entitled Expositions of the Sayings of the Lord, of which only
fragments of volume four survive, in Iraneaus, Eusebius, and other later writers who quote the
volume.'” He was probably born about AD 70, and wrote his books about AD 130. and
"provides some of the very earliest testimony about the early church's stance on the millennium

and the authorship of Matthew, Mark, John, and Revelation."'”*

! Lightfoot-Holmes, pg 585, Fragment 19 (only in Latin), "The Gospel of John was made known and given to the
churches by John while he was still in the flesh, as a man of Hierapolis by the name of Papias, a beloved disciple of
John, has related in the exoteric -- that is, the last -- part of his five books. Indeed, he wrote down the Gospel
correctly as John dictated." This is also related in Fragment 20 ". . . dictated to his own disciple, the virtuous Papias
of Hierapolis, . . ."

172 Foster, pg 43, believes the latter is the case. Pratscher, pg 175, Irenaeus held the former belief that Papias was a
direct disciple of the Apostle John, although Eusebius appears to doubt that statement. Kortner (author of the Papias
article in Pratscher) shares that doubt and states: "Papias was therefore not a student of the apostles, but rather a man
of the third Christian generation and certainly a student of one or more npesButepot who were not identical with the
apostles. However, more precise details about this discipleship cannot be determined from the surviving fragments."
'3 Lightfoot-Holmes, pg 556.

174 Lightfoot-Holmes, pg 556.
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Theological Profile

Because of the fragmentary nature of the works of Papias, it is difficult to obtain any full
outline of his theology. Much of his material preserved by other early church writers, deals with
the authorship of the New Testament documents and the way the information was transmitted to
the second and third generation of believers by the original witnesses. One fascinating quotation
is the statement of Philip of Side (fifth century) says that Papias claims that "As for those who
were raised from the dead by Christ, he states that they survived until the time of Hadrian).'”
Regarding his theology, Kortner comments:
In its details, the picture that we can form of the Hierapolitan's theology on the
basis of the surviving reports remains sketchy of necessity. We find, for example,
nothing about his Christology, his soteriology, or his teaching about God. At least

we have rudimentary information about his eschatology and about one detail from
the realm of cosmology.'"

Therefore, we would expect to find little regarding soteriology, especially as it relates to

our salvation terminology.

'3 Lightfoot-Holmes, pg 573, Fragment 5. Although most scholars attribute the quotation in Eusebius to Quadratus
as a different person than Papias, the statement that ". . . those who were cured, those who rose from the dead, who
not merely appeared as cured and risen, but were constantly present, not only while the Saviour was living, but even
for some time after he had gone, so that some of them survived even till our own time" is more tantalizing. Lake, pg
309.

176 Pratscher, pg 717-72.
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Concordance of the Salvation Terminology

| Location ‘ Term ‘ Lemma ‘ Parsing ‘ Greek Phrase | English Phrase
dao®lw
| [None | | | |
ocwlw
| [none | | | |
owtrip
3.10 owtfipog | owtrp Genetive toltov &¢ TOV lolotov petd TV TOD The Book of Acts records that after the
Singular owTtiipog avaAnyv toug iepoug ascension of the Savior the holy apostles put
masculine arnootoloug petd Matbia otfjoal te Kal forward this Justus with Matthias and prayed

€nel€aoBal avtl tol mpodotou ‘lovda émi | for the choice by lot to fill out their numberin
TOv KAfjpov Tf¢ dvamAnpwoswg Ttol alt®v | place of the traitor Judas.

apdpuod,

3.11 owTtfipog | owtrp Genetive kol GMa 6¢ 0 aUTtog¢ woav €k The same writer has recorded other accounts
Singular napadocswg aypddou eic altoOvV HKovia as having come to him from unwritten
masculine napatébettal, évag t€ Twog mapaBoAdg tradition, certain strange parables of the Lord

to0 owtfipog kal Sidaokaliag altol, kal | and teachings of his and some other
Twa dAMa pubikwtepa statemetns fo a more mythical character.

owtnpia

| [ None | | | |

owTHpLOg

| [none | | | |
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Discussion of Occurrences of Salvation Terminology

As can be seen from the chart on the preceding page, there are only two occurrences in
the fragments of Papias that appear to be quotations of his writings. There are a couple other
occurrences in the fragments included in Lightfoot. However, they are in statements about
Papias rather than quotations of his actual statements. Therefore, because they are not reputed to
be his actual words, we have not included them in our concordance listings.

The two occurrences are found in two consecutive verses in Fragment 3. The context is a
section in Eusebius where Eusebius is recalling a series of statements from Papias' five books.
He says in verse 8 of this fragment, "It is worthwhile to add to the statements of Papias given

"

above other sayings of his . . . " He then presents several items that are claims of Papias.
However, the typical quotation indicator of ét'’”’ is nowhere found in these verses. Therefore, it
is impossible to determine whether Eusebius intended to quote Papias exactly or simply
paraphrase some of the content of his book. However, with this caveat, we note that these two
occurrences are of cwtrp, which is the noun form, and appear to be simple references to Jesus
Christ by his then accepted title of "Savior." It is difficult to obtain any specific soteriological
content from these two verses except that Papias used this title, indicating his understanding
of the function that Jesus performed.

One additional observation that, perhaps, reinforces this concept of a simple title, is
that when consulting Lightfoot's translation and comparing it to that of Kirsopp Lake, there is
an interesting twist. In Lightfoot, the translation for cwtrp in verse 10 is "Savior" and in verse

11 it changes to "Lord" with a capitalized first letter, indicating a proper noun in English.

When looking at Lake's translation, just the opposite is found. In verse 10, Lake translates

"7 Blass & DeBrunner, pg 205. "By far the most common form of complement with verbs of saying is direct
discourse which can be introduced by 6tt."
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owtnp as "Lord" and then in verse 11, changes to "Savior" as the translation. Searching all of
my sources, I could find no textual variant for either of these verses that would explain this
difference and no commentators that 1 could find address these choices of translation.
However, perhaps we can conclude that this interchangeability of Savior and Lord for cwtrip on
the part of both of these respected translators, further confirms our interpretation that these

occurrences are simply titles and have no particular soteriological content.

Page |116



Salvation in the Apostolic Fathers

Theological Implications of Salvation Terminology

As just stated in the previous paragraph, there does not appear to be any significant
soteriological meaning in the two occurrences of cwtr]p in the Papias fragments. The title of
Savior is ascribed to Jesus Christ very early and frequently in the New Testament. The

function of Jesus is clearly set out as Savior of the world in I John 4:14, "kal ueic 1efequeda kol

poptupoduey 8ti O TATNP ATESTAAKEY TOV VIOV cwTiipa Tod kOcuov." The Apostle Paul refers to

Jesus Christ describing his function as Savior in I Timothy 1:10, " 0t AAntikapev ént Be® Tvty,

0C £0TLV OWTNP MAVIWV AvOpwnwy, paAlota motv."

Theologically, we can see that the New Testament uses this title interchangeably with
both Jesus Christ and God in virtually the same context. Titus 1:3,4 states: " ébavépwoev 6¢
Kalpotg idilolg, Tov Adyov autol £€v KnpUyHaTL O €moTelOnv éyw Kat &mitaynv 100 owtipog
NU®OV 0g00, Titw yvnolw TEKVW KATA KOLVAV TIOTLV: XAPLS Kal €iprivn amo Begol matpoc kat

Xplotoi 'Incod tol cwtiipog AUAV."

To this extent we can see some Christology in Papias' use of cotp but very little direct

soteriology.
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Conclusion

To summarize our findings and reach a conclusion regarding our original question for
this paper, [ have assembled the table on the next page. Our original purpose of this study was to
investigate the soteriology of the Apostolic Fathers to determine whether their understanding of

Christian soteriology is consistent with that found in the New Testament. In the table below is a

brief summary of our findings for each of the writings and a conclusion regarding whether that
particular writing was consistent with my understanding of the New Testament regarding the
doctrine of salvation. I also have listed the main concern of each of the writings. This is
important because if the author was not intending to explain his understanding of salvation, it
would be unfair to judge him too harshly for not explaining it carefully.

Thus, for example, although Ignatius does not have any extensive discussion on
salvation, his thought, obviously, was his upcoming martyrdom and the continuation of the
churches under his supervision after his coming demise. It would be unfair to him to criticize his
lack of clarity on how one become saved, who provided the means of salvation, if and how one
can lose his salvation once received, the role of works in the life of the believer, and the ultimate

condition of one who is saved. His concern was unity in the church after his execution.
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SUMMARY OF SOTERIOLOGY OF APOSTOLIC FATHERS

Writing

Summary

Consistent
with NT?

Main Concern

First Clement

Salvation is that which is achieved rather than
received. Grace opens the eyes but the beliver must
achieve his future salvation. His views could be
easily endorsed by Pelagius.

No

Ecclesiology

Second Clement

Salvation comes from Jesus through his suffering on
the cross, and is viewed as a past event, present
possession and future expectation. It is to be shared
by the believer's witness to the world. Good works
follow the present possession of the gift of salvation.

Yes

Soteriology

Ignatius

Salvation achieved by suffering and death of Jesus
on the cross, and is obtained passively by faith in the
finished work of Jesus, and there is the the need to
preach this so others could be saved.

Yes

Ecclesiology,
Unity

Polycarp to Philippians

Jesus Christ bore out sins on the cross. Discussion is
more about perseverance than initial salvation. He
believed that one could forfeit his salvation but that it
was received and maintained by faith rather than
works.

Yes

Soteriology,
Discipleship

Martyrdom of Polycarp

Jesus Christ is the source of salvation and the means
by which the believer passively receives salvation. It
is a present possession. The ultimate condition of
the beliveer is to become part of the kingdom of
Jesus as one of the elect.

Yes

Martyrology

Didache

The source of salvation is Christ, not one's ability to
endure. One may forfeit his salvation if his faith
does not endure to the end.

Yes

Ecclesiology

Barnabas

Salvation is a future reality not a present possession,
obtained by the believer receiving special knowledge
and following the commandments understood
because of that special knowledge. If attained, it can
be forfeited by committing sins rather than losing
faith.

Soteriology

Diognetus

Salvation is by grace, through faith not of works,
entirely by the suffering of Jesus Christ. The most
accurate reflection of NT doctrine of atonement.

Yes

Apologetics,
Evangelism

Papias

Does not directly deal with soteriology, but the
Christology presented is completely consistent with
the NT picture of Christ.

Yes

Christology
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From the above table, it can be seen that of the nine documents of the Apostolic Fathers
included in our investigation, two of them clearly deviate from the New Testament doctrine set
forth in our test passage of Ephesians 2:8-9, “For by grace you have been saved through faith;
and that not of yourselves, it is the gift of God; not as a result of works, so that no one may

boast 95178

The other seven present a teaching that is consistent with the New Testament.

The Epistle of Barnabas was especially disappointing in this respect. The author’s
expressed intent was to fully explain salvation to the readers. It presented a picture of salvation
that would be received very well in the 21% century in a Jehovah’s Witness Kingdom Hall.
According to the author of the Epistle of Barnabas, salvation is that which is understood by
special study and knowledge and attained by the believer’s diligent efforts to follow the
commandments discovered with that special knowledge. In it is found a number of concepts that
would later become full blown Gnosticism against which the early church struggled for
centuries.

First Clement was likewise disappointing, although less so because the intention of the
writer/speaker was not primarily soteriology. Where the expressed intent of the author of the
Epistle of Barnabas was “to the extent that it is possible clearly to explain these things to you, I
hope, in accordance with my desire, that I have not omitted anything of the matters relating to
salvation.” [17.1], the author of First Clement was primarily concerned with the structure and
order of the church. His references to salvation played a supporting role to his larger arguments.

However, reading his comments gives the clear impression that the grace of God opened the eyes

of the believer, but the believer then must exercise diligent obedience and behave in the proper

178 New American Standard Bible : 1995 update. 1995 (Eph 2:8-9). LaHabra, CA: The Lockman Foundation.
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manner to receive the future reward of salvation. In fact, reading First Clement, one can hear
Pelagius in the background shouting “Amen” to many of his statements.

Of the other seven documents, Second Clement and Diognetus most clearly present the
New Testament message of salvation by grace, through faith not works, and the concept of past,
present, and future salvation as a unified doctrine. Both of these documents had as their primary
message the doctrine of salvation: one was addressed to believers in the church, the other

addressed to the non-believers outside the church. Reading these two documents, especially

parts of Diognetus, one’s spirit is lifted and he is tempted to shout for joy at hearing the clear and
unambiguous message of saving grace.

Of these documents, the one that is clearly the most inspiring, as well as
delivering a crystal clear message of salvation by grace, is the Martyrdom of Polycarp.
Although there is uncertainty about the total accuracy of the details of the story, there is no
question among scholars that Polycarp was an important leader in the early church who suffered
martyrdom. The presentation of the story, and the witness of Polycarp to his personal salvation
and relationship with Ktpiog Xpiot6¢ was well done; it would be difficult for any reader to come
away with the wrong message.

Reading the other documents, such as the Didache, was informative and interesting but
sometimes disappointing regarding the care in presenting a clear picture of the Gospel of Grace
taught in the New Testament. But then, we in the 21% Century may be guilty of this as well so
we perhaps should not judge these authors harshly when their object was not the presentation of
the doctrine of salvation. We would agree with Lawson when he points out that:

The constructive work of the Apostolic Fathers is chiefly in the field of the
institutions and discipline of the Church. This was clearly the necessary and
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providential development, as the Church ventured out from the shelter of Judaism
into the wide and exposed mission field of the Gentile world.'”

While Lawson consistently defends the Apostolic Fathers against what he calls
"theological anachronisms" imposed on the Fathers by the post-Reformation academics, he does
admit that,

In part, however, the charge has to be candidly admitted. There is some force in

the case that in the period after the New Testament there was a certain decline of

spirituality in some quarters, and that not all writers show the clearest
understanding of "the pure word of general grace."'*

Finally, it is encouraging to see that through the early centuries of the church, the
message did survive even though some even within the church did not fully understand, or were
not able to clearly communicate, the New Testament message. It is also especially encouraging
that, although the Epistle of Barnabas circulated for centuries actually incorporated within some

of the collections'®!

of what eventually became the New Testament canon, the church, in its
wisdom, eventually rejected Barnabas as not being worthy of inclusion in the accepted canon.

I am reminded as I close the conclusion of this paper of an experience I had as an
associate staff member in a Nazarene Church in Sparks, Nevada years ago. On a Wednesday
evening, while trying to teach a group how to use the “diagnostic questions” in Evangelism
Explosion, by D. James Kennedy, I decided to demonstrate by asking the questions of an old,
long-time, board member of the church, thinking that he would give the correct answer and
demonstrate how well the questions worked.

I asked the first question: “Have you come to the place in your spiritual life where you

know for sure that if you were to die tonight you woul go to heaven?” He answered with a

resounding “yes.” So far so good.

179 Lawson, pg 269.
0 1 awson, pg 180-81.
'8! Notably, inclusion with the Codex SInaiticus, one of the most respected Uncial manuscripts from the 4™ century.
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I asked the second question: “Suppose you were to die tonight and stand before God and
he were to ask you, ‘why should I let you into my heaven?’ what would you say?” His answer
was a confident statement that he had been a member of the Nazarene Church for 60 years, paid
his tithe, etc., etc., etc., and he was confident that he was good enough! [Not the right answer!]

I rephrased the question several times trying to solicit the correct answer of Jesus dying
for his sins and his trust in Jesus alone for his salvation. Try as [ may, I could not get him to say
anything about what Jesus had done for him on the cross or that he was relying on Jesus to make
him acceptable to God. After about five minutes, I finally gave up and tried to salvage the
presentation in another way.

The old Nazarene board member sometime in his past probably had experienced a true
saving spiritual connection with Jesus. He just had no capacity to communicate that when given
the opportunity. Perhaps that’s the best we can say about some of the writers of the Apostolic
Fathers documents. Thankfully, there are others, like Diognetus and Second Clement, who were

able to write with clarity of the gospel of grace. Thankfully, the church preserved their writings.
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CONCORDANCE OF SALVATION TERMINOLOGY

On the following pages is a fully assembled concordance of all the occurrences of our
salvation terminology with the location, form of the word found in context, the dictionary form,
the Greek phrase in which the term is found, and the English translation taken from the

Lightfoot-Holmes edition. A statistical analysis of the occurrences is shown in the table and

chart below.
STATISTICAL ANALYSIS OF SALVATION TERMINOLOGY
Staowiw owlw owtip owtnpia owtiplog Totals

First Clement 3 7 1 5 4 20
Second Clement 0 19 1 4 0 24
Barnabas 0 9 0 3 0 12
Didache 0 1 0 0 0 1
Diognetus 0 2 1 0 1 4
Ignatius 0 3 4 1 0 8
Papias Fragments 0 0 2 0 0 2
Polycarp to Phillippians 0 1 1 0 0 2
Polycarp - Martyrdom 1 3 1 2 0 7

Totals 4 45 11 15 5 80

M FirstClement
B Second Clement
W Barnabas
m Didache
B Diognetus
 |gnatius

Papias Fragments

Polycarpto Phillippians

Polycarp- Martyrdom
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Staowiw
| Location ‘ Term ‘ Lemma ‘ Parsing Greek Phrase English Phrase
First Clement
9.4 Siéowoev daolw | Aorist active kal Siéowoev 8 altod © through him the Master saved the
ind 3 sing Seomotne ta eloeABdvta év living creatures that entered into the
opovoia I®a &i¢ TV KIPWTOV. ark in harmony.
12.5 draodoaté daolw | Aorist active We v oLV yévntat Aapelv Therefore, when you do take it, save
imperative 2 auThV UpAc, Slacwoate e Kal me and my father's house
plural TOV oikov ToU TATPAC HOU
12.6 dracwdrjcovta | dtao){w | Future passive | wg &av olv yvég Therefore, when you learn that we
1 indicative 3 TIPOYWVOUEVOUG MUAG, OUVAEELS are coming, gather together all your
plural navtag toug oolg Umod 10 otéyog | family under your roof, and they will
oou, kal SlaowBnoovral be saved.
Second Clement
| ‘None ‘ ‘
Barnabas
| | NONE | |
Didache
| | NONE | |
Diognetus
| | NONE | |
Ignatius
| | NONE | |
Papias Fragments
| | NONE | |

Polycarp to Phillippians

‘NONE

Polycarp - Martyrdom
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8.2 Sloowleobat Sao){w | Present passive Tl yap kakov €otwv elmelv, what harm is there in saying Caesar is
infinitive Kiplog Kaloap, kat émbioat ( Lord and offering incense (and other
Kal td Ttoutolc AakoAouBa ) Kkal words to this effect) and thereby
Sloowleobar ; saving yourself?
cwlw
| Location ‘ Term ‘ Lemma ‘ Parsing ‘ Greek Phrase English Phrase
First Clement

2.4 owleocbal owlw Present passive | eil¢ to owlecBbal peta S£oug kal | that through fear and
infinitive OUVELSNOEWC TOV AplBuov TQV conscientiousness the number of his

€khekt@v alTol . elect might be saved.

7.6 gowbnoav owlw Aorist passive N®e £knpuéev petdvolov Kal ol Noah preached repentance, and
indicative 3 UTakovoavteg €owbnoay . those who obeyed were saved.
plural

21.8 owlwv owlw Present active g 60 ¢oOPfog altol Kalodg Kal how the fear of him is good and great
participle péyog Kai owlwv maviag Toug and saves all those who live in it in
Nominative gv a0T® oOolwg avaotpedpopévoug | holiness with a pure mind.
sing masc gv kaBapd OSlavoiq

37.5 owlecbat owlw Present passive | A\ Ttavta oUVIVEL Kol yet all the members work together
infinitive umotayfi Wd xpAtal ei¢ to and unite in mutual subjection, that
owlecbal Olov 1O olua the whole body may be saved.
38.1 Twlécbw owlw Present passive | JwlécBw oOv AMGV GAov TO So in our case let the whole body be
imperative 3 oo saved
sing
58.2 owlouEVV owlw Present passive | 0tLO0 mowjoag év tamewodpoouvn | so surely will the one who with
participle Plural | pet’ é£ktevolg £mieikelog humility and constant gentleness has
genetive QUETOMEANTWE TA UMO Tol Beol kept without regret the ordinances
masculine Sebopéva Sikalwparta  Kal and commandments given by God be
TPOoTAypaTa , 0UTOC évtetayuévoc | enrolled and included among the
kal éA\oywuoc €otal eig ToOv number of those who are saved
aplBuov 213 twv owlopévwv 8ua | through Jesus Christ
Incol Xplotold
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60.4 owlecbat owlw Present passive | 60¢ opodvolav kal iprnvnv nuUiv te | Give harmony and peace to us and to

infinitive Kal mdowv Ttol¢ KatolkoUow TNV all who dwell on the earth, just as
Viiv, kaBhg €8wkag TOlg you did to our fathers when they
TATPACLY NUAOV, EMKAAOUUEVWV reverently called upon you in faith
oe a0tV Oclwg £v miotel Kal and truth that we may be saved
aAnBeiq, wote owlecBbal HUbG while we render obedience to your
UTINKOOUC YLWVOUEVOUG T almighty and most excellent name
TIOVTOKPATOPL KOl TOVOPETW
ovopati oou

Second Clement

1.4 £gowoev owlw Aoristactind3 | t0 ¢®d¢ yap AUlv éxapiocato, wg | For he has given us the light; as a

sing natnp ulolg NAUAC mpoonyopeuoev | father he has called us sons; he saved
, QrmoAAupévoug AUAC Eowoev us when we were perishing.

1.7 gowoev owlw Aoristactind 3 | AAénoev ydap QUGG Kal For he had mercy upon us and in his

sing omAayxvIoBelg £owaoey, compassion he saved us when we
Beaocdupevog €v MUV TOAARV had no hope of salvation except that
MAGVNV  Kal AnwAelav Kal which comes from him and even
undeuiav £Amida €xovtag though he had seen in us much
owtnpilag &i un tv mop’ avtol | deception and destruction.

2.5 owlelv owlw Present active to0to Aéyete Ot 6l TOUC He means this: that it is necessary to
infinitive amoMupévoug ocwlely save those who are perishing.

2.7 o®oal owlw Aorist Active oUTwG Kal O XplLotog ABEAncev So also Christ willed to save what was
Infinitive oloal T& AmoAAUpeva perishing,

2.7 gowoev owlw Aoristactind3 | kai €owoev moOAMoUG, éABwv kal | and he saved many when he came
sing KaAéoag NUagAén amoMupévoug | and called us who were already

perishing.

33 gowBnuev owlw Aorist passive oUToC o0V €0Tlvd MoBo¢ AuGv, | This, then, is our reward, if we
indicative 1 gav oOv Opoloyriowpev SU ol acknowledge him through whom we
plural £owBnuev were saved.

4.1 owoeL owlw Future active M pévov oUV aUTOV KaADHEV Let us therefore not just call him Lord
ind 3 sing kKUplov, o0 yap tolto owoel for this will not save us.

Audg
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4.2 ocwdnoetat owlw Future passive | Aéyel yap OU mdg O Aéywv pot, | For hesays Not everyone who says to
ind 3 sing Kuple, kUple, ocwBnostal, &AN’ 6 | me Lord, Lord, will be saved, but only

mowv TNV Slkaloouvny the one who does what is right.

8.2 owBMuev owlw Aorist Passive &v Tf] ocapki G émpafapev Let us repent with our whole heart of
Subjunctive 1 movnpa petavonowpev €€ 6Ang TA¢ | the evil things which we have done in
plural kapblag, va ocwBduev uvnmd tol the flesh, in order that we may be

Kuplou £wg ExXouev KalpOv saved by the Lord while we still have
uetavoliag . time for repentance.

9.2 £owbnte owlw Aorist Passive yvite év Tivt €éowbnte Understand this: In what state were
Indicative 2 you saved?
plural

9.5 owoog owlw Aorist Active el Xplotog, 6 klUplog 6 owoag If Christ, the Lord who saved us,
Participle sing AUAC, Wv pev 10 mpltov mvedua, | became flesh (even though he was
nom masculine | 19 éyéveto odpf kal oltwg originally spirit) and in that state

AUAC €kaleoev, oUtwg kal Auelc | called us, so also we will receive our
gv tavtn Tt oapki amoAnyopeba | reward in this flesh.
TOV HLoBov .

13.1 owB®uev owlw Aorist Passive ggohelpwpev adp’ Nudv ta Let us wipe off from ourselves our
Subjunctive 1 TMPOTEPA AUAPTAHATO KOl former sins and be saved, repenting
plural petavonoavteg €k Yuxhic from the very souls of our being.

owBduev

14.1 ocwdduev owlw Aorist Passive ®Wote olv aipetiowpueba amd Tii¢ | So let us choose, therefore, to belong
Subjunctive 1 gkkAnotag Th¢ whc elvat, va to the church of life, in order that we
plural owBduev may be saved.

14.2 owan owlw Aorist Active AV Yap TVEUHATIKY, WG Kol O For she [the church] was spiritual, as
Subjunctive 3 Incolc AuV, ébavepwBn 6& ém’ was also our Jesus, but was revealed
sing £0YATWV TV AUEPDV, lva AUAC in the last days in order that she

owon might save us.

15.1 owoeL owlw Future active O0k olopal 8¢ OTL pKkpav Now | do not think that the advice |

ind 3 sing

oupBouliav émolnodunv mept
gykpatelag v mowjoag TG ol
pHeTavonoel, GAAA kal £outov
OWOEL KAYE TOV cuppouleloavta

have given about self-control is
unimportant; in fact, anyone who
follows it will not regret it, but will
save both himself and me as his
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advisor.

15.1 ocwBfvat owlw Aorist Passive HLoB0G yap oUK EOTWV ULKPOG For it is no small reward to redirect

Infinitive mAavwpévny Yuxnv kal an errant and perishing soul, so that
amoAAupévny Amootpédal €i¢ TO | it may be saved.
owbivat

17.2 ocwdduev owlw Aorist Passive OoUMABwHEY o0V €auToic Kal Therefore let us help one another to
Subjunctive 1 toU¢ GoBsvolvtag avayeswy Tmept restore those who are weak with
Plural TO Ayabov, Onmwg owdduev respect to goodness, so that we may

Gmavteg kol EmotpéPwiey all be saved, and let us admonish and
&A\nAoug Kal vouBetriowpev turn back one another.

19.1 owonte owlw Aorist Active AVaYWVWOKW VTV Evteuély €l TO | am reading you an exhortation to
Subjunctive 2 TIPOCEXELWV TOIG YeEYPAUUEVOLG, va | pay attention to what is written, in
plural Kal £€autoUG owonte KaiTtov order that you may save both

avaywwokovta év Uplv yourselves and your reader.

19.3 owBduev owlw Aorist Passive npdfwuev oOvV TAV SKaloovvnv Let us, therefore, practice
Subjunctive 1 va eic tTéAoc ocwBmpev righteousness, that we may be saved
plural in the end.

Barnabas
1.3 owBfval owlw Aorist passive 810 kal paAAov cuyxaipw EUauT® Therefore |, who also am hoping to
infinitive E\nilwv owBijvat, 6TL AAnB®¢ BAénw | be saved, congratulate myself all the
£v UMV €KKEXUEVOV AT ToU more because among you | truly see
mAouaoiou TA¢ mnyfg kupiou mvelpa | that the Spirit has been poured out
£’ UUAC. oUtw pe &EEmAngev €l upon you from the riches of the
VUGV N1 émumodnTn 6P LUGV. Lord’s fountain. How overwhelmed |
was, on your account, by the long-
desired sight of you!

41 owlelv owlw Present active Agl o0v UGG mepl TOV We must, therefore, investigate the

infinitive EVEOTWTWY EMUTOAD €Pauv@VTOC present circumstances very carefully
£kintelv ta Suvapeva AUAC and seek out the things that are able
owlew to save us.

5.10 gowbnoav owlw Aorist passive el yap un AABev év oapki, ovd’ | For if he had not come in the flesh,

indicative 3
plural

av mw¢ ol GvBpwrol £owbnoav
BAémovteg auTOV

men could in no way have been
saved by looking at him.
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8.6 ocwbnooueba owlw Future passive | OtL év tf) Bao\ela abtol AUépal Because in his kingdom there will be
indicative 1 goovtal movnpat Kat punapai, €v aic | dark and evil days, in which we will
plural AUELG cwBNnoopueba, OtTL Kal 055 be saved, because the one who

aAy®v odpka &1a tol pumou tol suffers in body is healed by means of
voowrou iaTal. the dark juice of the hyssop

12.3 owBfjval owlw Aorist passive Tpog ti; va yv@olv O0tL oU duvavtal Why so? So that they might learn
infinitive owBfjvat éav pn €n’ alt® éAmiowotv. | that they cannot be saved unless

they place their hope in him.

12.7 owbnoetat owlw Future passive | eutev 8¢ mpoc altouc Mwiofice “Whenever,” he says, “one of you is
indicative 3 “Otav, dnaotv, SnxOf TG LUKV, bitten, let him come to the serpent
singular ENOETW £TTL TOV O LV TOV £Ml TOD that is placed upon the wooden pole

EUAOU Emikeipevov kal EAMoATW, and let him hope and believe that
ToTteV oG OTL AUTOC WV VEKPOG though it is dead it can nonetheless
Suvatal {womnoltfical, kat mapaypipa | give life, and he shall be saved
owbnoetat. immediately.”

16.10 owBfval owlw Aorist passive 0 yap noBGv cwbfival BAEneL oUk €i¢ | For the one who longs to be saved
infinitive TOV AvBpwrov GAN’ €i¢ TOV év aUT® looks not to the man but to the One

katowkoUvta kat AaAoOvta, €’ alt® | who dwells and speaks in him, and is
£KTANOOOUEVOG ETTL TR undémote amazed by the fact that he had never
urte tol Aédyovtog ta prpata before heard such words from the
AKnkoéval ék Tol oToHaToCg UATE mouth of the speaker nor for his part
oUTOG mote £riteBupnkéval akolelv. | ever desired to hear them.

19.10 o®oal owlw Aorist active puvnodron AUéEpav Kploewg VUKTOG Remember the day of judgment night

infinitive

Kal Apépag, kai £knthoelg koo’
£KAOTNV AUEPAV TA MPOCWTTA TV
ayilwv,113 fj 61& Adyou komv Kal
TIOPEVOUEVOC €1G TO MapaKaA£cal Kol
HEAETQV el¢ TO o®oal Puxnv T®
AOyw, 1 6L TGV XeLp (v cou €pyaon
gi¢ AUTpov apaptiiv oou.

and day, and you shall seek out on a
daily basis the presence of the saints,
either laboring in word and going out
to encourage, and endeavoring to
save a soul by the word, or with your
hands, working for a ransom for your
sins.
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219 owleoBbe owlw Present passive | 610 pdMov éomoudaoca ypayat For this reason | made every effort to
imperative 2 ad’ wv Aduvibnv, ei¢ ™ write as well as | could, in order to
plural gudplval Oudc. owleobe ayanng | cheeryou up. Farewell, children of
TéKva Kol €ipAvng. o0 kuplog Ttiic | love and peace. May the Lord of
80&ngc Kkal mAong XAPLtog META glory and all grce be with your spirit.
ol mvevpatog Op@v
Didache
16.5 | cwBnoovrtal owlw Future passive | tdéte AeL N ktiolg TtV Then all humankind will come to the

indicative 3 avOpwnwv eig¢ v mMUpwowv Th¢ fiery test, and many will fall away and

plural Soklpaoiag, kol perish; but those who endure in their
okavdaAloBnoovtal moAAol Kal faith will be saved by the accursed
amoholvtat: ol 8¢ Umopeivavteg one himself.
év Tfj miotel altiv ocwbroovtal
O’ 35 aUtol 1ol kotaBfpatog

Diognetus

7.4 owlwv owlw Present active w¢ Beov Emepdev, wg avBpwmov | When he sent him, he did so as one
participle Mpo¢ avBpwroug Enepdev, wg who saves by persuasion, not
singular owlwv Eneuev, wg meiBwv, o0 | compulsion, for compulsion is no
nominative Blalopevog: Bla yap oU mpooeotl | attribute of God.
masculine ™ Be®.

9.6 owlewv owlw Present active gNéyEag oOv év pév T® mpooBev | Having demonstrated, therefore, in
infinitive XPOVWw TO Aduvatov TG the former time the powerlessness of

AUETEPOC PUOsWG elc TO TUXElV our nature to obtain life, and having
{wfic, viv 8¢ tov owtfipa 6eifac | now revealed the Savior's power to
Suvatov owlewv kal t@ &dvvata, | save even the powerless, he willed
€€ audotépwv £BouAnon that for both these reasons we
ToteVeElV NUAG T Xpnototntt should believe in his goodness and
altol, autov nyetocbal tpodéa, | regard him as nurse, father, teacher,
natépa , Stéackaiov, cOUPouAoV, counselor, healer, mind, light, honor,
latpov, volv, ¢o®g, tiunv, 66€av, | glory, strength, life, and not be
loxbv, Twnv, mepl évbuoewg Kal anxious about food and clothing.
Tpodfic ph pepuvay .

Ignatius

Page |131




Salvation in the Apostolic Fathers

Ephesians
| | NONE
Magnesians
| | NONE
Trallians
| | NONE
Romans
| | NONE
Philadelphians
5.2 gowbnoav owlw Aorist passive Kal tol¢ mpodntag 6£ dyampev, | And we also love the prophets,
indicative 3 Sl t0 kAl autolg ei¢ TO because they anticipated the gospel
plural gsvayyéllov katnyyehkéval kol eic | in their preaching and set their hope
altov éATtitelv kol alTtov on him and waited for him; because
Quapévelv: &v @ Kal they also believed in him, they were
noteloavieg éowbnoav, év saved, since they belong to the unity
£votntt Incol Xplotol Ovteg centered in Jesus Christ, saints
aflayanntol kat a&lobavpoaotol worthy of love and admiration,
Gyol, UMo ‘Incol Xplotod approved by Jesus Christ and
HEHAPTUPNUEVOL Kal included in the gospel of our
ouvnplBunuévol év T® evayyeAiw | common hope.
Tfi¢ Kowfic éAmidog .
Smyrnaeans
2.1 ocwd®uev owlw Aorist passive Tadta yap mavta £mabev &U For he suffered all these things for
subjunctive 1 AUAC va ocwBduev e 154 kal our sakes, in order that we might be
plural aAnB&C Emabev, wg kol AAnB@G saved; and he truly suffered just as
avéotnoev €autov, olx orep he truly raised himself -- not, as
amotol twveg Aéyouoly TO Ookelv | certain unbelievers say, that he
aUTOV memovBéval, avutol 1o suffered in appearance only (it is
Sokelv Ovteg they who exist in appearance only!).
Polycarp
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1.2 owlwvtal owlw Present middle | NopokaA® oe £€v xapLti, n | urge you, by the grace with which
subjunctive 3 évbeduoal, mpoobelval @ Spouw | you are clothed, to press on in your
plural ooU Kal mavrtag mopakalely (va race and to exhort all people, that

owlwvtal they may be saved.
Papias Fragments
NONE
Polycarp to Phillippians

1.3 OECWOEVOL owlw Perfect passive | €l¢ Ov oUk i60vteg mioteveTe Though you have not seen him, you
participle plural | xapd dvekhaAntw Kol believe in him with an inexpressible
nominative 6ebofaopévn ei¢ v moAhol and glorious joy (which many desire
masculine gmiBupolow eioehBeilv, iboTeg to experience), knowing that by

OtL yaputi £€ote osowopévol, oUK | grace you have been saved, not
€€ Epywv, AN Behnuatt Beol because of works, but by the will of
Swa Inocol Xplotod. God through Jesus Christ.

Polycarp - Martyrdom

1.2 owleobal owlw Present passive | ayamng yap AaAnBolc kal For it is the mark of true and
infinitive BePBaiog éotiv pr povov £autov steadfast love to desire not only that

Béhelv owlecBal ANG Kal oneself be saved, but all the brothers
mavtag toug adsAdouc. as well

9.3 owoavta owlw Aorist active n®¢ Suvapol BAaochnufical TOV How can | blaspheme my King who
participle BaolAéa HOU TOV CWOOVTA WE ; saved me?
singular
accusative
masculine

17.2 owloUEVWV owlw Present passive | dyvoolvteg OtL oUte tov Xplotov | they did not know that we will never

participle plural
genetive
masculine

ToTe KatoAlmelv duvnooueba, tOvV
UmEp TG ToD MOVTOC KOOUOU
TWv owlopévwy ocwtnplag
nabovta, GuUwUoV UTEP
AUOPTWADV, o0TE E£TEPOV TWVA
o£BeoBal

be able either to abandon the Christ
who suffered for the salvation of the
whole world of those who are saved,
the blameless on behalf of sinners, or
to worship anyone else.
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ocwtnp
| Location ‘ Term Lemma Parsing Greek Phrase English Phrase
First Clement
59.3 owtfpa owTNp Accusative HOVoV €UegpyETnV TveUpdTwyv Kal | You alone are the Benefactor of
singular BeOv maong capkog, Tov spirits and the God of all flesh, who
masculine grupAénovta év talg apuooolc, looks into the depths, who scans the
TOV €nomtnv AavOpwmivwv Epywv, | works of man, the helper of those
TOV TV Kwvduveudvtwv Bonbov, who are in peril, the Savior of those
TOV TV AannAmiopévwy owtiipa, | in despair, the Creator and Guardian
TOV TAVIO¢ MVEUHATOC Ktiotnv of every spirit
Kal €mniokomov
Second Clement
20.5 owtfpa owThp Accusative Sing | T® povw Os® dopdtw, motpl To the only God, invisible, the Father
Masculine ti¢ AAnbBelag, T® é£famooteihavil | of truth, who sent forth to us the
AUV TOV owTtiipa Kal Apxnyov Savior and Founder of immortality,
Tic adBapoiac, 8U oL kal through whom he also revealed to us
£pavépwoev APV THV AARBesLav the truth and the heavenly life, to
Kal ThAv émoupaviov lwnv, aut® him be the glory forever and ever.
N 60fa eic tol¢ ai®vag TRV Amen.
olwvwy . apnyv.
Barnabas
| | NONE
Didache
| | NONE
Diognetus
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9.6 owrtfipa owTnp Accusative gNévEag olv év pév T® mpooBev | Having demonstrated, therefore, in
singular XPOVWw TO Aduvatov TG the former time the powerlessness of
masculine AUETEpOC PUOswWG elc TO TUXElV our nature to obtain life, and having

{wig, viv 6¢ 1OV owtipa 6¢eifag | now revealed the Savior's power to
Suvatov owlewv kol ta A&duvarta, | save even the powerless, he willed
€€ audotépwv £BouAnon that for both these reasons we
ToteVeElV NUAG T Xpnototntt should believe in his goodness and
altol, autov nyetocbal tpodéa, | regard him as nurse, father, teacher,
natépa , Stéaokadov, cOUPourov, | counselor, healer, mind, light, honor,
latpov, volv, ¢o®g, tiunv, 66€av, | glory, strength, life, and not be
loxbv, Twnv, mepl évbuoewg Kal anxious about food and clothing.
TPOdfG Hn HeEpVAY .

Ignatius

Ephesians

1.1 owTtipL owTNp Dative singular | AnoSe€dpevoc év Be® TO | welcome in God your well-beloved

masculine moAuayannTtov cou ovopa, O name which you possess by reason of
KéktnoBe ¢uvoel Sikalg Katd your righteous nature, which is
miotv kal Ayamnv év Xplot® characterized by faith in and love of
ncol t™@® owtipt AUGV Christ Jesus our Savioir.
Magnesians
Preface owThpL owTnp Dataive lyvatiog, 0 kol Osodopog, TH Ignatius, who is also called
singular gUAoynueévn év xapttl Beol Theophorus, to the church at
masculine natpoc €v Xplot® ‘Incol t® Magnesia on the Maeander, which
owtipt AMGV, 51 &v © has been blessed through the grace
aonalopotl THV €KKAnciav Tnv of God the Father in Christ Jesus our
oboav év Mayvnoia TH mpog Savior, in whom | greet her and wish
Mawavépw , kat eglxopal év Be@® her heartiest greetings in God the
natpl kalt €v ‘Incol Xplot® Father and in Jesus christ.
mAslota xoipewv
Trallians
NONE
Romans
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NONE
Philadelphians
9.2 oWTRPOg owThp Genetive £€aipetov &€ TL Exel TO But the gospel possesses something
singular gvayyéAllov, v mapouciav Ttod distinctive, namely, the coming of the
masculine owtiipog, Kuplou AUAV ‘Incod Savior, our Lord Jesus Christ, his
Xplotol, 10 mdabog avtold , Kal suffering, and the resurrection.
TV AvAaoTaowY
Smyrnaeans
6.2 owTiipog owThp Genetive oUu Tmepl mew®@vtog A Supivrtog They abstain from the Eucharist and
singular guyaplotiag Kal TPOCEUXG prayer, because they refuse to
masculine anéyovtal, S1& TO ) opoloyelv | acknowledge that the Eucharist is the
v ebxaplotiov odpka eivat tol | flesh of our Savior Jesus Christ, which
owtfipo¢ NUOVInood Xpiotol, suffered for our sins and which the
™V UméEp TV QUapTIOV ARV Father by his goodness raised up.
naboloav, fv T xpnototntt o
athp FyeLpEv.
Polycarp
NONE
Papias Fragments
3.10 owTtfipog owThp Genetive toltov 8¢ toOvV loUotov petd tAv | The Book of Acts records that after
Singular o0 owtfjpoc avaindv Toug the ascension of the Savior the holy
masculine lepoug dmootdloug petd MatBio | apostles put forward this Justus with
otfjoal te kal émevaocBal Avtl Matthias and prayed for the choice
to0 mpobotou ‘lovda éml TOV by lot to fill out their number in place
KAfjpov TA¢ avaminpwoswg Ttol of the traitor Judas.
aut®v aplbuod,
3.11 owTtiipog owThp Genetive kati &AAa 6¢ 6 altoCc wodv €K The same writer has recorded other
Singular napadocews Aypadou eic altov | accounts as having come to him from
masculine

fikovta moapatedettal, EEvag TE
Twag mapafordc tol owtfipog
kat SibaokaAiag aldtol, kal Twa
Mo pubkwtepa

unwritten tradition, certain strange
parables of the Lord and teachings of
his and some other statemetns fo a
more mythical character.

Polycarp to Phillippians
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Preface owTtiipog owThp Genetive MoAUkaprog Kat ol olv aUT® Polycarp and the presbyters with him
singular npeoPutepol TH £KkKAnoia tol to the church of God that sojourns at
masculine Beol tff mapoikolon OAinmoug: Philippi: may mercy and peace from

g\eoc UUlv kal elpAvn mapd God Almighty and Jesus Christ our
Beol mavrtokpdtopog kai ‘Incod Savior be yours in abundance.
Xplotol 100 owtiipog UGV
TANBuVOELn.

Polycarp - Martyrdom

19.2 owTtipa owTNp Accusative Sla Ti¢ UTopoViig By his endurance he defeated the
singular KATAYWVIOAUEVOG TOV GIKov unrighteous magistrate . . . And
masculine Gpxovta _ __ kal e0Aoyel TtOV blesses our Lord Jesus Christ, the

KUplov AUV Incolv Xplotdv, tov | Savior of our souls and Helmsman of
owtfipa t@v Yuxdv Hudv Kal our bodies and Shepherd of the
KuBepvATNV TOV CWUATWYV AUGOV catholic church throughout the
Kal mowuéva TG Katd THV world.
oikoupévny KaBoAwkiig ékkAnolag.

cwtnpia

| Location ‘ Term Lemma Parsing Greek Phrase English Phrase

First Clement

7.4 owtnpiov owtnpia | Accusative dteviowpev eic T© ailpa Tol Let us fix our eyes on the blood of
singular Xplotol kal yvduev wg Eotv Christ and understand how precious
feminine tipov @ moatpl auvtod, otL S it is to his Father, because being

TV NUETEPpaV owtnplav ékxuBev poured out for our salvation, it won
mavil @ KOopw petavoiag xapwv | for the whole world the grace of
UTIAVEYKEV repentance.

7.7 ocwtnpiov owtnpia | Accusative ol 6¢ petavonoavteg €mi TOIG but they repenting of their sins made
singular auoaptApaoy alt®v EEaocavto atonement to God by their prayers
feminine TOV BedV IKETEVOAVTEC KOl and received salvation

£\aBov ocwtnpiav
18.14 owTNnplag owtnpla | Genetive ploail pe &€& aipatwv, 6 Bedg, 0 | Deliver me from bloodguiltiness, O
singular Bed¢ thi¢ ocwtnplag pou God, the God of my salvation.
feminine
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39.9 ocwtnplag ocwtnpia | Genetive noppw Yévowto ol ulol alThv May their sons be far from safety
singular and owtnpiag
feminine
45.1 Gootr]pl'(xv owtnpla | Accusative QWovelkol éote, adeldol, kal Be contentious and zealous,
singular In\wtal mepl TV Avnkoviwv ei¢ | brothers, but about the things that
feminine ocwtnplav . relate to salvation.
Second Clement
1.1 owtnplag owtnpia | Genetive Sing kati o0 O€l nuag upikpd ¢povelv | And we ought not to belittle our
Feminine nept ¢ owtnplag AUGV salvation
1.7 ocwtnplag owtnpia | Genetive Sing AAENoev yap NUAG kol For he had mercy upon us and in his
Feminine om\ayxvioBelg £owoey, compassion he saved us when we
Beaocdpevog €v UV TOAARY had no hope of salvation except that
mAGvNV Kol anwAetlav Kot which comes from him, and even
undeuiav £Amida €xovtag though he had seen in us much
owtnpilag &l un tv mop’ avtol | deception and destruction.
17.5 owtnplag owtnpia | Genetive Sing Kal oUk €melBoueba TOlg and we did not obey the elders when
Feminine npeoButépolg Tolg AvayyéMouowv | they spoke to us about our salvation
AUV Tiepl TAG owtnplag UGV
19.1 ocwtnpiav owtnpia | Accusative Sing | poBov yap ait® Opdg T As compensation | ask that you
Feminine uetavofioat €€ O6Ang kapdiag, repent with your whole heart,
owtnplav £autolg kal (whv thereby giving salvation and life to
S16ovtag yourselves.
Barnabas
2.10 ocwtnplag owtnpla | Genetive akpBelecBal olv odeilopev, So brothers we ought to give very
singular adehdol, mepl THic ocwtnplag careful attention to our salvation,
feninine AUQV, va pn O movnpog lest the evil one should cause some
napeiocduoly MAAvNG moloag €v error to slip into our midst and
AUV ékodevbovnon AUAG Amo thereby hurl us away from our life.
s Twfig AR®OV
14.8 ocwtnpiav owtnpia | Accusative MaAlv 0 mpodntng Aéyel: 160U Again the prophet says: Behold, |
singular T€0ekd oe ei¢ ¢ €Bvv, tol | have established you as a light to the
feminine eval oe eic owtnplav Ewg nations, that you may be the means
goxatou TG VAG. oUtwg Aéyel of salvation to the ends of the earth;
KOplo¢ 6 Autpwoduevoc oe Bedc¢ | thus says the Lord God who
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redeemed you.

17.1 ocwtnpiav owtnpia | Accusative E’ Boov Qv &v Suvor® Kal To the extent that it is possible
singular amAotntL SnAGoal UWlv, éAmilel clearly to explain these things to you,
feminine pou n Yuxn [t émbupia pou] | I hope, in accordance with my desire,

ur mapalehoutéval TL [ TGV that | have not omitted anything of
avnkovtwv ei¢ owtnplav ] the matters relating to salvation.

Didache

| | NONE

Diognetus

| | NONE

Ignatius

Ephesians

18.1 owtnpia owtnpia Mepiynua to €uov mveduo tol My spirit is a humble sacrifice for the

otaupol, 6 éotlv okavdalov tolg | cross, which is a stumbling block to
amotololy, NUiv 6& ocwtnpla kal | unbelievers, but salvation and
{wh alwviog eternal life to us

Magnesians

| | NONE

Trallians

| | NONE

Romans

| | NONE

Philadelphians

| | NONE

Smyrnaeans

| | NONE

Polycarp
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NONE

Papias Fragments

NONE

Polycarp to Phillippians

NONE

Polycarp - Martyrdom

17.2 oWIloUEVWV owtnpia | Genetive ayvoolivteg OtL olte tov Xplotov | they did not know that we will never
singular TMOTE KaToAtelv duvnooueba, tov | be able either to abandon the Christ
feminine Umép TG TtoU TOVTOG KOGHOU who suffered for the salvation of the

TWv owlopevwy ocwtnplag whole world of those who are saved,
nabovta, GuwUov UTEP the blameless on behalf of sinners, or
AUOPTWADV , o0TE ETEPOV TWVA to worship anyone nelse.

o£BeoBal

221 owtnpia owtnpia | Dative singular | Epp®oBatl Opdg guxOueba, We bid you farewell, brothers, as you

feminine abeAdol, otoyolvtag tw® Kotd walk by the word of Jesus Christ
0 elayyéAlov Aoyw ’Incol which is in accord with the gospel;
Xplotod; ped’ ol 66fa TR Bew with whom be glory to God for the
£nl owtnpla T TWV ayiwv salvation of the holy elect; just as the
EKAEKTOV; KaBWG €paptupnosv O blessed Polycarp was martyred, in
Hakaplo¢ MoAvkapmog, ol yévolto | whose footsteps may we also be
év i Baociieia Incod Xplotold found in the kingdom of Jesus Christ.
mPOC TA ixvn evupebfival AUAEC.
owWTNPLOG
| Location ‘ Term Lemma Parsing Greek Phrase English Phrase
First Clement
15.6 owtnpiw owthptlo | Dative singular | &nod thc Todaunwplag tov mtwx®v | Because of the misery of the needy
G masculine Kal tol otevoypol TtV mevATwy and because of the groaning of the
viv Aavaotnoopat, Aéyel KUpLOG poor | will now arise, says the Lord. |
Bnoopal év owtnplw will place him in safety;
18.12 ocwtnpiou owtnplo | Genetive anoddog pol TV dyaliiaowy tol Restore to me the joy of your
S singular neuter | swtnpiou cou, Kal mMveLpOTL salvation, and strengthen me with a
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AYEUOVIK® OTAPLOOV e

guiding spirit.

35.12 owtrnpLov owtnplo | Accusative Bucia aivéoewg dofdosl pe, kat | The sacrifice of praise will glorify me,
G singular neuter | ¢xet 6806¢ f Seifw avT® TO and that is the way by which I will
owtnpov tol 0Oeod show him the salvation of God.
36.1 owtrnpLov owtnplo | Accusative AUTN f 686¢, dyamntol, €v N this is the way, dear friends, in which
G singular neuter | elpopev T owtAplov AUGV, we found our salvation, namely Jesus
Incoliv Xplotov Christ
Second Clement
| ‘ None
Barnabas
| ‘ None
Didache
| ‘ None
Diognetus
12.9 owtrnpLov owtnplo | Accusative Kal owtnplov Seikvutal, kal Furthermore, salvation is made
G singular neuter | gnéotolot ouvetilovtal, kat Tto known, and apostles are instructed,
Kuplou Tdoxa TPOEPXETAL, Kol and the Passover of the Lord goes
KAfjpol cuvdayovtal kalmdavia petd | forward, and the congregations are
KOOHOU dapuoletal, kat Sddokwv | gathered together, and all things are
ayloug 6 Adoyog elOdpaivetal, U | arranged in order, and the Word
o0 matnp Sofdletat. @ n S66fa rejoices as he teaches the saints, the
gi¢ tol¢ ailvag. ApAv. Word through whom the Father is
glorified. To him be glory forever.
Amen.
Ignatius
Ephesians
| | NONE
Magnesians
| | NONE
Trallians
| | NONE
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Romans

| | NONE | | |
Philadelphians

| | NONE | | |
Smyrnaeans

| | NONE | | |
Polycarp

| | NONE | | |
Papias Fragments

| | NoNE | | |
Polycarp to Phillippians

| | NONE | | |
Polycarp - Martyrdom

| | NONE | | |

Page |142



Salvation in the Apostolic Fathers

BIBLIOGRAPHY

BOOKS

Arndt, William F. and Gingrich, F. Wilbur. A Greek-English Lexicon of the New Testament and
Other Early Christian Literature. Chicago: University of Chicago Press, 1957.

Blass, F. and DeBrunner, A., Funk, Robert W., translator. A Greek Grammar of the New
Testaement and Other Early Christian Literature. Chicago: University of Chicago Press,
1961.

Bock, Darrell L. Baker Exegetical Commentary on the New Testament, Luke, Volume I.
Grand Rapids, Michigan: Baker books, 1994.

Dana, H.E. and Mantey, Julius R. A4 Manual Grammar of the Greek New Testament. New
York: The Macmillan company, 1955.

Foster, Paul, editor. The Writings of the Apostolic Fathers. London: T&T Clark, 2007.

Friedrich, Gerhard, Bromiley, Geoffrey W., Translator and Editor. Theological Dictionary of the
New Testament, Volume VII - X. Grand Rapids, Michigan: William B. Eerdmans
Publishing Company, 1971.

Guillemette, Pierre. The Greek New Testament Analyzed. Kitchener, Ontario: Herald Press,
1986.

Jefford, Clayton N. The Apostolic Fathers: An Essential Guide. Nashville: Abingdon Press.,
2005.

Lake, Kirsopp. Eusebius: The Ecclesiastical History With an English Translation, 2 volumes.
Cambridge, Massachusetts: Harvard University Press, 1926.

Lawson, John. A Theological and Historical Introduction to the Apostolic Fathers. Eugene,
Oregon: Wipf & Stock Publishers, 1961.

Lightfoot, J. B. The Apostolic Fathers: Clement, Ignatius, and Polycarp, 2nd edition, 2 Parts in
5 Volumes. Peabody, Massachusetts: Hendrickson Publishers, 1989.

Lightfoot, J.B. and Harmer, J.R., Editors and Translators; Holmes, Michael W., Editor and
Reviser. The Apostolic Fathers: Greek Texts and English Translations of Their Writings,
2nd edition. Grand Rapids, Michigan: Baker Book House, 1992.

Mounce, William D. Basics of Biblical Greek: Grammar. Grand Rapids, Michigan: Zondervan
Publishing House, 1993.

Page |143



Salvation in the Apostolic Fathers

Pratscher, Wilhelm, editor. The Apostolic Fathers: An Introduction. Waco, Texas: Baylor
University Press, 2010.

Richardson, Cyril C. Early Christian Fathers. New York: The Macmillan Company, 1970.

Torrance, Thomas F. The Doctrine of Grace in the Apostolic Fathers. Eugene, Oregon: Wipf
and Stock Publishers, 1948.

Wallace, Danicl B. Greek Grammar Beyond the Basics: An Exegetical Syntax of the New
Testament. Grand Rapids, Michigan: Zondervan Publishing House, 1996.

Wieland, G. M. (2006). The Significance of Salvation: A Study of Salvation Language in the
Pastoral Epistles, Paternoster Biblical Monographs. Eugene, Oregon: Wipf & Stock
Publishers, 2006.

Young, Richard A. Intermediate New Testament Greek: A Linguistic and Exegetical Approach.
Nashville, Tennessee: Broadman & Holman Publishers, 1994.

SOFTWARE

Logos Bible Software 4.3 SR-4 (4.30.0.1597), copyright 2000-2011, Logos Bible Software,
Bellingham, Washington.

The Loeb Classical Library (409). London; New York: Heinemann; Macmillan. Clement I, P.,
Clement I, P., Ignatius, S., Bishop of Antioch, Polycarp, S., Bishop of Smyrna, & Lake,
K. (1912-13). Vol. 1: The Apostolic fathers (P. Clement I, S. Ignatius, Bishop of Antioch,
S. Polycarp, Bishop of Smyrna & K. Lake, Ed.).

Page | 144



